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QUESTIONS ANSWERED 
BY CHRIST | 
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RELIGIOUS CASTE. 


“Why eateth your Master with publicans and sinners?”— 
MATT. ix. 11. 


HIS is one of the first questions put to 
Jesus, and it goes at once to the heart 
of the gospel. 

Nothing in the life of Jesus gave so much 
offence to the religious people of His time and 
country as His attitude to the publican and the 
sinner. To nickname Him “the friend of 
publicans and sinners” was to dispose at once 
of any claims He might make to be a good man 
or a prophet. The conduct that won Him this 
title of ignominy was an open and defiant rejection 
of the pharisaic ideals of religion. The religion 
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of the Pharisee was one of hatred and exclusion. 
He hated the sinners of the Gentiles, the dogs 
of the uncircumcision, with a hatred that was 
at once racial, political, and religious. This 
hatred was intensified towards the mixed race 
that inhabited Samaria. He despised woman, 
and thanked God in his synagogue services that 
he had not been made one. He despised the 
uneducated peasantry, and considered them 
accursed in their ignorance. He hated and 
despised the publican who collected the taxes 
imposed on the sacred people by the heathen 
conqueror. He hated the man or woman who 
offended against his standard of righteousness 
and who added the more serious offence of being 
found out. Religion was mainly a separating, 
isolating element in his life. The very title, 
‘‘Pharisee,” on which he prided himself, indicated 
his separation from his fellows. Against all this 
the life of Jesus was one prolonged and uncon- 
cealed protest. He praised the faith of a heathen, 
and gave frequent indications of His belief that 
the special privileges of the Jew were soon to 
pass away. He chose a Samaritan as His 
pattern of brotherly love. He shocked pharisaic 
prudery by making women His friends. He 
chose unlettered fishermen to be His intimate 


RELIGIOUS CASTE 3 


associates and ambassadors. He frequently 
entered into friendly relations with the contemned 
tax-gatherers, and brought one of them into the 
inner circle of His disciples. And to the dismay 
of His pharisaic host He allowed an outcast 
woman to wash His feet with her tears. All 
this was utterly unintelligible to those to whom 
religion was a root of exclusion and _ hatred. 
“Why,” they asked in astonishment, “eateth 
your Master with publicans and sinners ?” 

To this question Jesus gave two answers. 
“When he heard it, he said, They that are 
whole have no need of a physician, but they that 
are sick.” This is His first retort. 

He accepts the Pharisee’s estimate of the moral 
situation, and replies that it is not with the man 
who claims to be in moral health, but with the 
man who is acknowledged to be morally infirm, 
He ought to be found. The people with whom 
a physician is frequently found may not. be very 
respectable in the eyes of society. Their wounds 
and diseases may be repulsive. But their need 
is their sufficient claim. Jesus was not satisfied 
with bewailing the plight of the lapsed masses 
and contributing to send them tracts. He knew 
they could be saved only by the personal touch 
of His healing love, by personal contact with 
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them one by one, and to help them He set 
respectable religious opinion at nought. 

The two classes with whom Christ is charged 
with associating were typical of large sections 
of men and women. The publican collected the 
foreigner’s oppressive tax and was_ politically 
despised ; he was generally not too scrupulous in 
collecting it, and was morally despised ; he came 
in consequence to form a class by himself, and 
to be socially despised. He was looked down 
on, isolated, lonely. The influence of Christianity 
during nineteen hundred years has not destroyed 
the effect of such feelings on men’s hearts. 
Some of the caste divisions that exist to-day 
have similar foundations. There are social and 
political opinions which put the holders of them 
out of caste. There are professions and employ- 
ments that bring moral condemnation on those 
who adopt them. And a rankling sense of 
isolation and loneliness is the result. We are 
ready enough to express our opinions of these 
‘“‘publicans” in private and in public. But how 
many of us feel their spiritual need as a burden 
on our heart, and are prepared to extend them a 
loving, helping hand? It is not by cultivating 
pharisaic ‘‘side,” but by imbibing the loving 
spirit of Jesus, that such are to be helped. 
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The same is true of those whose sins are open 
and avowed, the vicious, the abandoned, the 
degraded, the outcast, the hopeless. A pharisaic 
unbelief in their redemptibility will unnerve us 
for any helpful influence, and the knowledge of 
our hardness will harden still more those towards 
whom we manifest it. 

Jesus earned the glorious nickname of ‘the 
friend of publicans and sinners,’ because He 
never lost hope of ‘saving the most abandoned, 
and put His hand in theirs to help them; because 
He considered no disease incurable, and would 
bring His balm to the deepest wounds. 

But Jesus had another answer ‘to this question. 
When the Pharisees on one occasion complained, 
“This man receiveth sinners and eateth with 
them,” He taught them the fatherhood of God 
and the consequent brotherhood of man. This 
doctrine cut right across all the hates and ex- 
clusions of the Pharisee. The unlovely picture 
of the elder brother, who would not go in and 
share in the joy with which the returned prodigal 
was welcomed, stands ever before us as Christ’s 
stern rebuke of the spirit that despises and hates, 
the spirit of religious caste. The elder brother 
endeavours to repudiate relationship to the 
prodigal and to justify the repudiation. “‘ This 
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thy son which hath devoured thy living with 
harlots.” The father’s reply is overwhelming. 
“This ¢hy brother was dead and is alive again, 
and was lost and is found.” It was meet that 
Jesus should be found among the lost brethren 
trying to bring them back, and it is meet that 
we should follow His example. 

The power of the gospel is largely found in 
the unconquerable faith of Jesus in the salvability 
of the most abandoned, in His inextinguishable 
hope that the prodigal will return under the 
attraction of love. When the spirit’ of Jesus 
takes the place of the spirit of the Pharisee, the 
Church will attract instead of repelling those who 
need its help. 


I. 


ASCETICISM. 


“Why do we and the Pharisees fast oft, but thy disciples fast 
not? ”—MATT. ix. 14. 


HIS question also goes to the heart of the 
gospel. The Pharisees had their stated 
fasts. John the Baptist had conformed to the 
current religious practices, and he and his disciples 
also fasted oft. These fasts seemed to them to 
play an important part in the cultivation of the 
religious life. And yet when Jesus came He 
seemed to depreciate this spiritual discipline. 
He professed to teach a higher type of religion, 
and yet He and His disciples neglected the fasts 
that appeared to others to be almost vital to 
spiritual culture. John’s disciples were puzzled, 
and came to ask the reason. 
The question brings up the whole subject of 
the ascetic conception of life and religion. This 


conception has been persistent. It has appeared 
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in every religion that has had a deep sense of 
sin or of the need of serious spiritual discipline. 
In India, both under Brahmanism and Buddhism, 
it has played a prominent part in the religious 
life. It was embodied in Stoicism, in which 
heathenism attained its bloom. In the Christian 
Church it has been the accepted standard of 
spirituality in the Roman and Greek communions. 
And in the Protestant Churches it has produced 
the Puritanism which has influenced the character 
of Protestantism so deeply. Asceticism repre- 
sents a noble and serious view of life, and in 
times of worldliness and frivolity it must have 
a deep attractiveness for earnest souls. 

And yet it has been unable permanently to 
satisfy, and has either developed into a hard, 
harsh type of character, or has created a wild 
reaction of dissoluteness. The degeneracy of 
all the monastic orders sooner or later, and in 
most cases soon rather than late, and the moral 
abomination of the English Restoration after 
the restraints of the Puritan domination, are 
the outcome of the perversion of religion which 
asceticism represents. 

The answer of Jesus goes like nearly all His 
answers, to the very heart of the question at 
issue. ‘Can the sons of the bride-chamber 


ASCETICISM 9 


mourn, as long as the bridegroom is with them? 
but the days will come, when the bridegroom 
shall be taken away from them, and then will 
they fast. And no man putteth a piece of un- 
dressed cloth upon an old garment; for that 
which should fill it up taketh from the garment, 
and a worse rent is made. Neither do men put 
new wine into old wine-skins; else the skins 
burst, and the wine is spilled, and the skins 
perish: but they put new wine into fresh wine- 
skins, and both are preserved.” 

This answer is very suggestive. It implies in 
the first place that the characteristic of the gospel 
is not self-repression, but joy. It is remarkable 
how frequently Jesus refers to the joyousness of a 
wedding as a type of the gospel. And this was 
not because He cherished a superficial optimism. 
He knew that He was sending fire and a sword 
among men, and He warned His disciples of the 
persecution and suffering that awaited them. He 
saw the Cross as the goal of His own life, and 
told His followers that they too must take up 
their cross. Yet He could still picture Christian 
life as a marriage feast. And even in the upper 
room, when the shadow of the Cross had fallen 
dark athwart His path, He could bid farewell 
to His disciples in tones and promises of joy. 
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“These things have I spoken unto you, that 
my joy may be in you, and that your joy may be 
fulfilled.” And we hear the peals of joy-bells 
all through the New Testament. One who 
knew much of suffering wrote from a prison: 
“Rejoice in the Lord always: and again I 
say, Rejoice.” And Peter comforts men who 
were passing through persecution, not by 
minimising their trials, but by urging on them 
the duty of joy. ‘Wherein ye greatly rejoice, 
though now for a little while, if need be, ye 
have been put to grief in manifold temptations, 
that the proof of your faith, being more precious 
than gold that perisheth though it is tried by 
fire, might be found unto praise and glory and 
honour at the revelation of Jesus Christ: whom 
having not seen, ye love; on whom, though now 
ye see him not, yet believing, ye rejoice greatly, 
with joy unspeakable and full of glory.” 

And yet how many Christians seem never to 
get more than a glimpse of this view of life. 
They cannot see the Master’s face through the 
clouds of trial and suffering. They are seldom 
conscious of the unseen presence that gives joy 
in sorrow. And how many young people, in 
whose hearts the craving for joy has been im- 
planted by God Himself, have been prevented 
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from coming to Christ, because they have been 
led to believe that following Him means walking 
ever in a Via Dolorosa. 

The joy Christ offers is the joy of the friend 
of the Bridegroom. Devotion to the person of 
Christ, fellowship with Him, and readiness to 
serve Him, bring a joy that will obliterate the 
ascetic scheme of life. 

Having stated that the Christian life is essenti- 
ally a life of joy, Jesus thereby condemns the rule 
of stated fasts and all other ascetic habits. He 
does not explicitly condemn fasting. He only 
insists that if men will fast, it must be because 
sorrow of heart compels them to do so. And 
He implants in His disciples’ hearts a joyful 
experience that makes fasting meaningless. Jesus 
did away with Judaism, not by explicit prohibition 
of its practices, but by establishing in the minds 
and hearts of His followers principles that are 
incompatible with Judaistic practices, and left the 
new principles silently to expel the old forms. 
There are only two references to fasting in all 
the teaching of Jesus, this answer to the disciples 
of John and the passage in the Sermon on the 
Mount in which He forbids the parading of 
fasting. It is evident from this fact alone that 
fasting had not the place in the life of Jesus, or 
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the life He meant His followers to live, which 
it came to occupy in the Church. To fast by 
order, without any inner impulse compelling it, is 
to turn religion from a matter of the heart to a 
matter of forms and ceremonies. 

The rest of Jesus’ answer is equally opposed 
to fasting and other ascetic practices. Every 
religion must weave its own garments. It must 
create the forms in which it expresses itself. 
Jesus here teaches us that ascetic practices are 
not the form in which Christianity appropriately 
clothes itself. To retain them in connection 
with faith in Christ is simply to tack on Chris- 
tianity to an antiquated scheme with which it is 
not in harmony, like patching a threadbare and 
ragged garment with pieces of new, undressed 
cloth. If Christianity is to clothe and express 
itself suitably, it must lay aside the worn-out 
garments of asceticism and put on the new gar- 
ments that Christ Himself has woven for it. 

The new life which He introduced into the 
world required new forms to contain it. The old 
forms might satisfy the Pharisee and suit his 
conception of religion. But the new life would 
not remain in these old forms. It would burst 
them. This is exactly what happened. Even 
the disciples of Jesus did not quite understand 
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the teaching of Jesus on these points. They 
tried to retain the old forms, and the earliest 
controversies of the Church were on the question 
whether the old wine-skins were to be retained 
for the new wine of the gospel, and under the 
leadership of the Apostle Paul the question was 
settled in favour of freedom. But the same 
controversy goes on from age to age. Practices 
that suit the Church at one stage of its develop- 
ment become petrified. When a new stage of 
development in the life of the Church is reached, 
or when a new shower of spiritual blessing and 
revival is granted from on high, a_ spiritual 
ferment begins, and the old skins are broken, 
and some of the spiritual energy is wasted in 
conflicts between the adherents of the old forms 
and the champions of the new. 

It is suggestive of the sympathy of Jesus even 
with points of view which He rejects, that He can 
put Himself in the Pharisee’s place and acknow- 
ledge that to him the old wine is good. For 
Luke records the additional words: ‘And no 
man having drunk old wine desireth new: for he 
saith, The old is good.” He is accustomed to 
the old, and there is much in the new which to 
him tastes crude and harsh. Jesus acknowledges 
that there will be in new spiritual movements 
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much that seems unattractive to those who have 
not been used to it, and to those whose instincts 
are conservative of what is old. But still His 
own sympathies are with the new, and He insists 
on the impossibility of making faith in Him 
merely a new patch on worn-out Judaism, and 
the impossibility of retaining the new life He 
came to bestow in the antiquated forms of the 
past. 


Mr 


THE FINALITY OF CHRIST. 


“Art thou he that cometh, or look we for another ?”—MATT. xi. 3. 


T will be found as we study the questions put 
to Jesus that very few of them are trivial. 
It was men with burdens on their hearts who 
came to Him for light, and the burdens of the 
human heart remain much alike throughout the 
ages. Some of those questions put to Jesus in 
those far-away vales of Palestine nearly two 
thousand years ago sound strangely modern to- 
day. This one asked by John raises at once the 
question of the finality of the Christian revelation, 
the finality of Christ. 

The question is one that is now being raised 
in many acute forms. 

John’s question was whether Jesus was simply 
one in the succession of the prophets, or the 
final prophet and redeemer to whom they all 
looked forward. It is the question raised by the 
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study of comparative religion. Is Christianity 
simply one of a series of religions each of 
which has contributed something to comfort and 
guide men, and which will itself give way to 
something better, or is it the final form which 
the expression of man’s religious nature will 
take ? 

It is the question raised by the progress of 
science. Some who are fascinated by the ad- 
vances made in the study of nature ask, Is not 
Christianity merely a preparatory stage in man’s 
development, to give place to the clearer light 
of science ? 

It is the question raised by the progress of 
moral and social reform. When faced by the 
acute problems created by the more complicated 
political, social, commercial, and industrial relations 
of men to-day, men are asking, Is there anything 
in Christianity, in the teaching of Christ, to help 
in the solution of these problems? Is not Chris- 
tianity suited merely to the simpler organisation of 
the primitive agricultural community from which 
it sprang? And must it not give way to some- 
thing more adequate to the problems of the 
twentieth century ? 

To those whose hearts are perplexed by these 
problems, the incident of John referring his doubts 
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to Jesus is one of the most touching and instructive 
in the New Testament. 
» There is no stronger or more robust figure in 
the Bible than John the Baptist. He was no 
reed shaken with the wind, but a man who stood 
firmly on his feet against every wind that blew. 
He could speak brave words to those before 
whom others quailed. But now he has been 
languishing long weary months, perhaps years, 
in a gloomy dungeon. He has probably been 
awaiting eagerly the report of the triumph of 
Jesus and the establishment of the kingdom he 
had predicted. And yet, as his disciples now and 
then gain access to him, they can only tell him 
of crowds of publicans and sinners listening to 
winsome words, of many sick folk going home 
healed and glad, but nothing that seemed to 
fulfil his words about the winnowing fan and the 
unquenchable fire. His soul becomes troubled. 
Can it be that Jesus is, like himself, only a link 
in the prophetic chain, not the final messenger 
he had proclaimed? And hence his question. 
Here is an honest doubter, whose doubts rise 
as a cry of anguish from his heart, and Jesus 
deals gently with him. He has different treat- 
ment for the doubter who came to Him full of 


intellectual and moral flippancy. 
2 


18 QUESTIONS ANSWERED BY CHRIST 


And we may note that John’s doubts sprang 
from a misunderstanding. John misunderstood 
the nature of the new revelation. Realising 
vividly human sinfulness, he thought of the 
winnowing fan and the unquenchable fire as the 
proper instruments of God’s rule. He was not 
sufficiently ‘alive to the spirit of the new dis- 
pensation to understand the reports brought to 
him by his disciples. So it has generally been. 
Attacks on Christianity have usually been directed 
against misrepresentations of it. And unfortun- 
ately it is not always the enemies of the gospel 
who are responsible for the misrepresentations, 
but its professed followers. It is not unfair that 
we should impress on those who desire to criticise 
Christ and His gospel that they should first try 
to understand it, and specially as it was presented 
and represented by Himself. 

The finality of Christ is seen in the finality of 
the revelation of God He has given us. Every 
religion must in the end be judged by its con- 
ception of God. Everything else in it flows 
ultimately from this. It was here John’s religion 
was defective. A God hurling righteous judgment 
against a sinful and rebellious race was his concep- 
tion of the Most High. By His answer Jesus 
tried to turn the prophet’s thoughts to something 
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more gracious. God is more fully revealed in 
saving than in judging. So Jesus sends the 
doubter’s messengers back to their master with 
a picture in their hearts of His healing and 
redeeming work. 

Here Christ is unique, supreme, final. He 
has revealed the love, the fatherhood of God. 
Beyond this nothing can go. There is nothing 
left for any other prophet to reveal. The endless 
task alone remains of learning by meditation and 
experience what this means. And no better way 
can be found of learning what it means than 
studying Christ, believing in Him, walking with 
Him, imbibing His spirit, filling our souls with 
the vision of His. personality. For if we have 
seen Him we have seen the Father also. Nearly 
two thousand years have passed over the world 
since Jesus walked with men in Galilee. And 
no dream of anything grander than His revelation 
of God has yet entered the heart of man. Indeed, 
it is only now we are getting a glimpse of the 
glory of that final revelation. It is only now 
that it is becoming current coin in human thought 
that God indeed is love. 

We see the finality of Jesus also in the nature 
of His work. The theory of Jesus that God is 
love was not a mere theory. He not only taught 
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it in words; He translated it into action. His 
treatment of John’s message was noteworthy. 
He did not argue with the messengers or rebuke 
them. He kept them by His side and went on 
with the work of the day. The crowded bene- 
volent hours pass over them, and then He says, 
“Go your way and tell John the things which ye 
do hear and see: the blind receive their sight, and 
the lame walk, the lepers are cleansed, and the 
deaf hear, and the dead are raised up, and the 
poor have good tidings preached to them.” His 
actual healing, redeeming power was a further 
proof of His finality. There is no higher, nobler 
work to do than He did. 
And Christianity must prove its finality in the 
same way. A God who does nothing will not 
long be believed in. And a Christianity that 
does nothing will not retain the allegiance of 
men. But with all its imperfections, its failures, 
its low conceptions of its mission, its mistaken use 
of means, it is still unquestionably the greatest 
redemptive agency in the world. Asa renewing, 
redeeming, ennobling, comforting, enlightening 
influence it stands without rival in the world 
to-day. Crushed, bleeding, helpless lives are 
healed, renewed, helped by it. Races have been 
rescued by it from perishing, and have been lifted 
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to higher levels of life. When any other influence, 
independent of Christianity, has shown a power 
to do this, it will be time enough to question the 
finality of Christ. 

But this throws a heavy responsibility on the 
Church. The great apologetic of Christianity is 
its redeeming power, and this has to be shown by 
the life and activity of its adherents. A Church 
that can lift men out of the mire of sin and set 
them forth on a new and higher career, that can 
give new hope to discouraged hearts in the battle 
of life, that can give the inspiration that will 
enable men to live not for themselves but for 
others, that can make love the ruling principle 
in life, will have little to fear from rivals. And 
when men ask, Is this the final religion ? it will 
be able to point to its credentials in lives saved, 
cleansed, ennobled, inspired. 


ave 


SPIRITUAL DISCERNMENT. 


“Why speakest thou unto them in parables ?”—MATT. xiii. Io. 


HIS chapter recounts the beginning of a 
new method in the teaching of Jesus. He 

began to teach systematically by parables, by 
stories in which the truth He wished to convey 
was to a certain extent veiled. The change in 
His method was so striking as to attract the 
attention of the disciples and to cause them to 
wonder at the meaning of it. In answer to their 
inquiry, Jesus said: ‘Unto you it is given to 
know the mysteries of the kingdom of heaven, 
but to them it is not given. For whosoever hath, 
to him shall be given, and he shall have abund- 
ance: but whosoever hath not, from him shall 
be taken away even that which he hath. There- 
fore speak I to them in parables ; because seeing 
they see not, and hearing they hear not, neither 
do they understand. . . . But blessed are your 
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eyes, for they see; and your ears, for they hear. 
For verily I say unto you, that many prophets 
and righteous men desired to see the things 
which ye see, and saw them not; and to hear the 
things which ye hear, and heard them not.” This 
answer, which is one of the most important state- 
ments ever made by Jesus regarding His teaching, 
gives us some light on the nature of the appeal 
which He makes to the human mind and heart. 

This method of veiling the truth was not 
adopted from any idea that the message He was 
conveying was unimportant, or that it did not 
matter whether those who missed seeing it saw 
or not. He did it from a deep sense of the vital 
importance of the message. He reminds the 
disciples of the great blessing they enjoy in 
having a real vision of the truth. They havea 
privilege which the prophets and other writers 
of the olf dispensation had desired and had not 
received. 

This insight into’ divine truth, into spiritual 
things, He reminds them, is the gift of God to 
them. He does not mean by this that it is an 
arbitrary gift, bestowed without regard to the 
capacity of the recipients to receive it. He 
means that it is not to be obtained by the mere 
exercise of the intellectual gifts, as the result of 
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an arithmetical calculation can be obtained. It 
is an insight which comes from moral and 
spiritual conditions, conditions that arise from 
right relations with God Himself. Where these 
are absent, the insight is absent too. Mysteries, 
as the word is understood in the New Testament, 
are not things strange and hard to understand, but 
things hidden from the uninitiated, and revealed 
to those who have eyes to see. These are not 
revealed in any arbitrary manner according to the 
whim of a despotic will, but to all who have the 
eye to see. 

Jesus further indicates that all men have the 
capacity to perceive spiritual truth, and are re- 
sponsible for the exercise of it. In connection 
with the parable which called forth this explana- 
tion, He used the words, “ He that hath ears let 
him hear.” He does not mean by this that He 
is only addressing His words to a section of those 
before Him. When Jesus came preaching the 
kingdom, He came addressing universal human 
instincts and needs. He did not come to address 
any special class, upper or lower, educated or 
uneducated, moral or immoral. He came with a 
message to all men. And those who rejected it 
were responsible for doing so. Their responsi- 
bility rested on their capacity to receive it. And 
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the words of Christ, ‘He that hath ears let him 
hear,” are a warning to exercise the discernment 
with which God has endowed every one in sending 
him into the world. 

But the exhortation would be superfluous were 
it not that it often requires an effort to hear the 
voice of truth when it speaks to us. Those who 
are constantly working in the din of the machinery 
of a factory can learn to shut out of their minds, 
as it were, the din around, and can carry on 
conversation with each other without difficulty, 
while those who are not so accustomed to the 
whirl and rattle of wheels and looms can hear 
nothing else. And so in the din of the world 
there are many who cannot hear the still small 
voice of God as He speaks to them of higher 
things than the material considerations that fill 
so many hearts. It requires some exercise of 
determination to shut the world out of the heart 
and listen patiently to the words of the Spirit. 
And many are unwilling to make this effort. The 
voices of the world are more fascinating for them. 
But it is not a matter of little consequence 
whether we listen or not. The capacity to hear 
the voice of God is the most precious endowment 
of human nature, and for it we shall have to 
render account to Him who gave it. He will 
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certainly call His servants together and ask for 
an account of the use they have made of this 
talent. 

The power of spiritual discernment if exercised 
becomes more acute. Jesus enunciates a principle 
here which He applies also in other directions. 
“For whosoever hath to him shall be given, and 
he shall have abundance.” This is a principle 
that runs through every department of human 
activity. Wealth tends to grow in the hands of 
its possessor. The muscles of the body develop 
by use. The various senses become more acute 
and sensitive by practice. The mental faculties 
acquire strength and efficiency the more frequently 
and strenuously they are called into exercise, till 
what was difficult becomes easy. Not only is 
this so, but the desire to exercise them grows. 
The pleasure the exercise of them produces 
becomes keener. This law is equally operative 
in the sphere of spiritual things. The man who 
uses his power of spiritual discernment will find 
the power growing. He will acquire a keener 
perception of divine truth, a clearer insight into 
character, an ear more open to the voice of God 
speaking through all those agencies which He 
employs to make Himself and His messages 
known. His eyes will be opened to see more 
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clearly the spiritual beauty of Jesus and of the 
truths He proclaims. And the desire to exercise 
this highest faculty will grow, and the pleasure in 
contemplation of Christ and His truth will become 
deeper and more effective in its influence over 
his life. 

But the converse of this is equally true. ‘From 
him that hath not, shall be taken away even that 
which he hath.” The faculty unused will become 
more and more ineffective, and will at length 
perish of atrophy. Whether the complete death 
of the faculty of spiritual discernment ever takes 
place in this life we may doubt. But nothing can 
be more awful to contemplate, if we could estimate 
things aright, than the shrivelling up of the 
highest element in man’s nature, and the perish- 
ing of the power of perceiving God, and of 
hearing His voice, and of responding to His 
revelation. 


A 


TRADITION. 


“Why do thy disciples transgress the tradition of the 
elders ?”—MATT. xv. 2. 


HIS question suggests for consideration a 
problem that continually faces every 
progressive community, the problem of the. con- 
flicting claims of past and present, of experience 
and youth, of conservatism and liberalism, not 
in politics only, but in every department of life. 
No man, no community, can either safely or 
honourably disregard the past. Our fathers were 
not all fools. They often faced courageously the 
great problems of life, and grappled with what 
they considered the proper solution. The story 
of their achievements in warfare, in politics, in 
religion, stirs the blood to-day and invigorates 
us their children for the tasks we have to perform. 
And many of the most precious gifts of life are 


our inheritance from them. As Moses reminded 
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Israel that they were to enter into possession of 
houses they had not built, vineyards and olive- 
yards they had not planted, so we too are reaping 
the harvest for which our fathers ploughed the 
soil and sowed the seed, watering it not only 
with their tears, but sometimes with their blood. 
It is not unnatural, then, that there should be in 
men’s hearts a reverence for the inheritance of 
the past. 

Experience also counts for something in every 
wise survey of life. What has been tried and 
has been found useful must always carry weight 
when compared with what is untried and may 
prove disappointing. 

The question of the Pharisees was not un- 
natural, and is in various ways being asked every 
day. They were the recognised representatives 
of a past of which the nation was proud. And 
even when their traditions seemed a little trivial 
and petrified, they were the outcome in some 
respects of a glorious past. And to wash the 
hands before eating was from several standpoints 
a commendable practice. 

To all this, however, there is another side. 
The past has its influence and claim on us. But 
so have the present and the future. And when 
we examine the heroic deeds of our fathers, what 
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is the stirring element in their character and 
action? Was it not that they often faced 
resolutely the problems of the moment and were 
not content to roll on in the old grooves? We 
imitate them best not by slavish retention of 
the custom they adopted, but by manifesting the 
same determination to face manfully our own 
duties and tasks. 

The problems of the present are not always 
the same as those of the past. The solution of 
one problem sets men free to face others, and 
sometimes even creates new ones not recognised 
before. 

In every department of life we are compelled 
to recognise the law of progress. When our 
fathers solved a problem that faced them, they 
made a small piece of the road along which 
mankind must march forward. But we too are 
roadmakers for the race and must go forward 
as pioneers. Neither the race nor the individual 
is standing still. 

Youth as well as experience has its gift of 
vision. It comes to the problems of life with 
powers not yet warped by prejudice or biased 
by convention, and is therefore sometimes able 
to look at them from new standpoints. 

The opinions and practices of the past tend to 
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become fetishes, and to be worshipped simply 
because they are old. It is sometimes necessary 
to shatter an old custom, not because it is bad, 
but because it is tyrannical. When the laudable 
custom of washing the hands before meals_be- 
comes tyrannical it may become a virtue not to 
wash them to preserve human freedom, which is 
a more precious possession than spotless hands. 
We commend Hezekiah for destroying the most 
precious heirloom Israel possessed, when they 
began to worship it. 

The principle laid down by Christ is that the 
commandment of God—that is, our present duty, 
as revealed to us by all the channels of light and 
revelation God has given to us—must not be 
transgressed for the sake of any tradition. This 
is a principle which has a very wide application. 

It has an application to the individual Christian 
life. There is an almost invincible tendency for 
tradition to reign supreme in the sphere of 
religious life. Nothing has proved so tenacious 
of life as religious observances, even when they 
have lost all meaning. Witness the survival of 
the emblem of Baal-worship in Christian countries, 
where bonfires are still lighted at midsummer. 
The past has its appeal in religious life which 
must be considered. But each life has the 
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questions of destiny and salvation to face for 
itself, must state these to its own soul and grasp 
them with its own hands. Every man must 
take the salvation God offers in the way that 
suits the needs of his own soul, which may not 
be that which suited the needs his father felt. 
Besides, each new life that looks afresh at the 
problems of life and destiny may see some new 
beauty in God’s provision for us in Christ. 

The principle has its application to the de- 
velopment of the Church. If Christ meant His 
Church to assume and maintain one unvarying 
form, He would have given us some indication of 
what that form was to be. But neither He nor 
His apostles have done so, except in the vaguest 
outline, and principles rather than rules have been 
left to us, principles which have to be adapted 
to the varying circumstances of time and place. 

The Church of Christ is a living organism that 
must grow. It cannot remain the same from 
year to year and from age to age. To deny 
this is to deny the life of the Church and its 
guidance by the Spirit of God. This is never 
really an academic question; but in these days 
it has been forced on us in its most acute form. 
The growing sense of the need of Church union 
has necessitated the reopening of questions which 
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extreme conservatives in ecclesiastical politics 
considered closed. There can be no development 
and progress of the Church, if the forms adopted 
in bygone days are to be petrified. , 
And it has its application to the creeds of the 
Church. All the Protestant Churches came into 
existence by the assertion of the rights of the 
present against a tyrannical past. These Churches 
abandon their fundamental principle if they 
abandon their claim to adjust the present creed 
to the light which the present affords. It is God’s 
commandment to walk in the light we have, and 
it is transgression of His commandment for the 
sake of tradition to refuse or neglect to do so 
because the present light may not be identical 
with that which our fathers enjoyed. It is His 
commandment to grow in knowledge. Are we 
not transgressing that commandment if we allow 
tradition to bandage our eyes? 
‘“New occasions teach new duties ; 
Time makes ancient good uncouth ; 
They must upward still and onward, 
Who would keep abreast of truth. 
Lo, before us gleam her camp fires! 
We ourselves must pilgrims be, 
Launch our Mayflower and steer boldly 
Through the desperate winter sea, 


Nor attempt the future’s portal 
With the past’s blood-rusted key.” 


Wad. 


THE POWERLESSNESS OF THE CHURCH. 


“ Whence should we have so many loaves in a desert place, as 
to fill so great a multitude ?”—MATT. xv. 33. 


“Why could not we cast it out ?”——-MATT. xvii. 19. 


ERE we have two questions on the same 
subject, the powerlessness of the Church. 

They bring two pictures before us. One is the 
picture of a vast hungering multitude. They 
have come from their homes to hear Jesus, and 
have no bread. And when He bids the disciples 
feed them, they are paralysed by their inability to 
do so. The other picture is even more pathetic. 
When Jesus*and the trusted three come down 
from the Mount of Transfiguration, they find 
a throng at the foot. A man had brought his 
epileptic son to the disciples to heal him, and 
they could not. In his misery and disappoint- 
ment, the father turns to Jesus Himself and tells 


of the failure. Jesus rebukes and expels the 


THE POWERLESSNESS OF THE CHURCH 35 


demon, and restores the child to the sorrowing 
father. The disciples ask, “‘Why could not we 
cast it out?” 

These incidents are a parable of the state of 
the world and of the helplessness of the Church. 
Man cannot live by bread alone. His soul 
hungers for what the world cannot give. The 
Church possesses the bread of life, yet how little 
progress it has made in the task of feeding 
hungering humanity. How many there are who 
are ready to complain that we should be expected 
to feed so many. We see around us, too, a world 
possessed of demons—the demons of selfishness, 
of malice, of cruelty, of lust, of drink, of greed, of 
idleness. Christ bids us cast them out. And we 
have made little progress with that great task. 
We stand aside helpless and wonder how it is to 
be done. 

The state of helplessness, of powerlessness, in 
the face of the great spiritual and moral problems 
Christ has given us to solve is our severest con- 
demnation. For He gives no tasks without 
providing the necessary power to perform them. 
What is the cause of our failure? We can see 
this best by seeing how Christ acted when the 
disciples acknowledged their failure. 

He first bids them use what they have. There 
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is sometimes thought to be an exuberance of the 
supernatural in the Bible. And yet the effort 
seems always to be made to minimise the 
supernatural. When Elisha would supply the 
widow’s need, he asks her, ‘‘ What hast thou in the 
house?” and her meagre pot of oil becomes the 
starting-point of the prophet’s help. So Jesus 
does not create bread out of stones or out of 
nothing. He asks, “‘ How many loaves have ye ?” 
Only seven and a few small fishes. How could 
a multitude be fed with these? But He starts 
with these, and as they are distributed they prove 
sufficient. We feel a similar inadequacy in face 
of the world’s need, and often neglect to do 
anything at all because we cannot do much. 
But the teaching of Jesus is that if we are to 
supply the world’s need at all it can only be 
done by using what we have. It is useless to 
sit idle, waiting for a more abundant supply 
before we do anything. The Church has too 
long despised the little gifts and talents. The 
power of little things is the greatest power the 
Church has. 

We must give thanks for what we _ have. 
Ridiculously inadequate as the seven loaves and 
the few small fishes seemed, Jesus took them and 
gave thanks. The man of one talent is seldom 
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thankful. He is inclined to leave that grace the 
unchallenged possession of the man who has more 
abundant talents. But if we cultivated a spirit of 
gratitude to God for even one talent, what a 
stimulus it would give to the exercise of the small 
gifts the members of the Church possess. 

He made every disciple take part in distributing 
the food. Here is a hint of one of the causes of 
the Church’s failure. It has been thought suffi- 
cient if a few take part in the work of distribution. 
The spirit of clericalism, which reserves the dis- 
tribution of the bread of life mainly to the “clergy,” 
is one of the most fatal heresies the Church has 
known. It has been destructive of the influence 
of the Church. Every one who has the bread of 
life should help to give it to others. 

The work must be done in an orderly and 
systematic way. Mark tells us in the case of 
the other miracle of feeding a multitude, that 
before distributing the bread Jesus made them 
sit down in companies by hundreds and fifties. 
This secured’ that there would be no overlapping 
and no neglect. No great work has ever been 
done in so unbusinesslike a way, with so little 
system and order, as that of the Church of 
Christ. Many fiélds are overworked, overstaffed, 
and others are partially or entirely neglected. 
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This is one of the great evils of our Protestant 
divisions both at home and in the mission fields. 
Before there can be the progress there ought to 
be, there must be a great reorganisation and 
consolidation of the forces that are available. 

Their inability to cast out the evil spirit was, 
Jesus said, ‘‘ Because of your little faith.” Is this 
not true of us too? Is not our faith—face to face 
with the world’s evil—too weak for the task set 
us to perform? Have wea genuine living con- 
viction that the power of the gospel is capable of 
expelling the demons by which human nature is 
enslaved? A great deal of the inertness of the 
Church is unquestionably due to the disbelief of 
the Church in its power to grapple with the pro- 
blems of sin and evil in the world, and we sink 
back into a state of contented inability. We 
shall never save men and women till we believe 
they can be saved, and believe with a faith strong 
enough to induce us to put forth the effort to 
do it. 

Mark records that Jesus added, as the explana- 
tion of their inability to expel the evil spirit, 
“This kind can come out by nothing, save by 
prayer.’ The power to feed and to save is not 
ours, it is God’s, and our reception of it is 
conditional on prayer, taking hold of the divine 
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power in believing supplication. Is it not possible 
that we have here the secret of something of the 
Church’s powerlessness? Weare too hurried and 
busy to pray as we ought. The disciples were 
holding a prayer-meeting when the Spirit de- 
scended on them in power, and the Church began 
its conquering career. We seem to have ceased 
to believe in the connection between prayer and 
power. From every direction comes the acknow- 
ledgment that the prayer-meeting is the weak 
point in our Church life. When the Church 
regains its belief in the power of prayer, it will 
acquire the strength to grapple with the demons 
that enslave men, and will conquer them. 


VII. 


GREATNESS IN CHRIST’S KINGDOM. 


“Who is the greatest in the kingdom of heaven?”—MATT. 
XVili. I. 


()* two striking occasions Jesus gave an 

answer to this question. The Cross was 
beginning to loom in the near distance, and Jesus 
was looking steadfastly to Calvary. But the 
disciples in spite of His warnings were thinking 
of other things. They were contending with 
one another for precedence, and they refer the 
question to Jesus. How were these men to be 
brought to a sense of the incongruity of their 
thoughts and those of the Master? He takes 
a little child, and sets him in the midst of them, 
and says: “Verily I say unto you, Except ye 
turn, and become as little children, ye shall in no 
wise enter into the kingdom of heaven. Who- 
soever therefore shall humble himself as this 
little child, the same is the greatest in the kingdom 
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of heaven.” Some time later, when He was on 
His way to Jerusalem, and was speaking still 
more plainly about the Cross, the mother of 
James and John accompanied them to Jesus with 
the request that they should be given the two 
places of supreme power in the kingdom. “But 
Jesus answered and said, Ye know not what ye 
ask. Are ye able to drink the cup that I am 
about to drink? or to be baptized with the 
baptism that I am baptized with?” When the 
ten manifested their own ambition by their 
indignation at that of their companions, ‘“ Jesus 
called them unto him and said, Ye know that 
the rulers of the Gentiles lord it over them, and 
their great ones exercise authority over them. 
Not so shall it be among you: but whosoever 
would become great among you shall be your 
minister ; and whosoever would be first among 
you shall be your servant: even as the Son 
of man came not to be ministered unto, but to 
minister, and to give his life a ransom for many.” 

There are therefore three conditions and 
elements of greatness in Christ’s kingdom : child- 
likeness, service, and suffering. 

In these words Jesus has put a halo of glory 
round childhood, and He has revolutionised our 
ideas of human greatness. 
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We cannot even enter into the kingdom unless 
we have the childlike heart. 

The child is marked by simplicity of heart, by 
transparency, by the absence of duplicity, of 
cunning, of ulterior motives. These charac- 
terised Jesus Himself. The ‘child generally 
loses these gracious qualities in his contact and 
conflict with the world. But if we are to enter 
into the kingdom we must find our way back to 
them. 
~ And the child manifests a freshness of heart, 
an openness of mind, a teachableness, an absence 
of prejudice, which forms one of the greatest 
charms of childhood. Jesus looks for this in His 
disciples, and He chose His first followers where 
He was most likely to find it. 

And the child is characterised by humility of 
heart, the absence of self-assertion and self-seeking. 
Humility, lowliness, meekness enter as an essential 
element into the Christian conception of greatness. 

And the child displays trustfulness of heart, 
the absence of suspicion and fear. This is one 
of the graces of unspoiled childhood. And he 
displays this trustfulness specially towards his 
parents. So we find Jesus teaching as the 
foundation of the Christian life an unhesitating 
trust in our Heavenly Father. 


————— 
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We are beginning after the lapse of nearly two 
millenniums of Christian life and teaching to see 
the real greatness of the child and of the childlike. 
The man who retains or regains the child heart 
is spiritually great. 

Christ’s second element of greatness in His 
kingdom is service. The heathen ideal of 
greatness, the heathenism of which we are only 
gradually recognising, is lording it over our 
fellows, exercising authority over them not for 
their good, but for our own aggrandisement. 
Some one has said that no man is good enough 
to be another man’s master. In any case, it is 
not mastery, but service, that constitutes greatness 
in Christ’s kingdom. The man who can render 
the greatest service to his fellow-men is the 
greatest in that kingdom which is yet to dominate 
the world, and the principles of which are to be 
itslaws. Christ Himself claims our allegiance on 
the same ground. “Even as the Son of man 
came not to be ministered unto, but to minister.” 
‘He took upon himself the form of a servant and 
became obedient unto death, Wherefore God 
hath highly exalted him.” And His followers 
can attain greatness along no other pathway 
than that. ‘Iam among you as he that serveth.” 
That is the explanation He gave of His position. 
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And He claimed that that was true greatness. It 
was when the consciousness of His divine great- 
ness was most vivid that He laid aside His 
garments and took a towel and washed His 
disciples’ feet. What a rebuke this whole concep- 
tion of things is to the worldly struggle for place 
and power and wealth which engrosses the 
energies of so many even of those who profess 
to follow Christ. Service is not merely a con- 
dition of greatness ; it is itself greatness. 

The third element of greatness in the kingdom 
of Christ is suffering ; not suffering in itself, but 
suffering such as Christ's. 

“The cup that I am about to drink,” “the 
baptism I am baptized with,” these are the 
conditions of rank in the kingdom of heaven. 
What was that cup and baptism? It was 
suffering endured for others; it was the Cross; 
it was that toward which the ministry of Christ 
was ever moving forward. The unique grandeur 
of Christ in His sufferings and death must not 
blind us to the fact that He puts clearly before 
His people as the test of true greatness and of 
the spirit of Christian life, the cup He drank, the 
baptism with which He was baptized, the death 
He died on the cross. ‘If any man would come 
after me, let him deny himself, and take up his 
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cross, and follow me.” This means a great deal 
more than what we so often put into it, the 
bearing of petty annoyances of our daily life with 
patience and forbearance. The Stoics taught that, 
and it forms but a small part of the ideal of 
Christian life. Suffering in itself has no sancti- 
fying or exalting influence on the soul. Some of 
those who have passed through the fires of trial 
have come out embittered and hardened. The 
influence of suffering depends on the meaning it 
has for us. If it is borne as a necessary condition 
of the service we delight to render to Him who 
has redeemed us, still more if we enter on it 
willingly, for the sake of Him and of the 
brethren we desire to help, it will have a gracious, 
purifying, ennobling influence on the character. 
But most of all if it is due to the sympathy we 
have for the lost and the fallen, the sympathy that 
so unites us with them that like Christ, though 
at an infinite distance behind Him, we feel in our 
hearts the shame and burden of their sins, such 
suffering becomes not merely a condition of great- 
ness in the kingdom, but constitutes the truest 
greatness a moral and spiritual being can attain. 
For it is drinking Christ’s cup and being baptized 
with His baptism. 


NABTE 


FORGIVING OFFENCES, 


“How oft shall my brother sin against me, and I forgive 
him ?”—MattT. xviii. 21. 


HE frequency and the emphasis with which 
Jesus teaches the duty of forgiving those 
who offend against us is very remarkable. In 
two brilliant chapters in Ecce Hlomo, Seeley shows 
the strikingly prominent place which this duty 
occupies in the thought of Christ, and points out 
that it is so distinct a feature of Christianity 
that to say a man displayed a Christian spirit is 
taken to mean a forgiving spirit. 

Jesus had been dealing with the ambitious, 
envious, quarrelsome spirit displayed by the 
apostles towards one another, and had been led 
to show them the way they were to treat offences. 
The forgiveness which He seemed to demand 
went so far beyond anything the disciples 
had been taught to exercise, that Peter with an 
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assumption of generous sentiment asked, ‘“‘ How 
oft shall my brother sin against me, and I forgive 
him ? until seven times?” The answer of Jesus 
must have startled him out of the self-complacency 
expressed in his question: ‘‘I say not unto thee, 
Until seven times ; but, Until seventy times seven.” 
And then He spoke the Parable of the Unmerciful 
Servant. 

The teaching of Jesus on this subject has been 
nominally accepted by Christians, and any glaring 
offence against the spirit of that teaching brings 
severe judgment on the head of the person 
guilty of it. But in Christian countries there is 
a long distance to travel yet before we come 
abreast of what Jesus required. How bitter and 
long-continued is often the alienation caused in 
nominally Christian circles by what are essenti- 
ally trifling offences. How ready we are to form 
unkind judgments of one another. How slow to 
make excuses for one another. How jealous we 
are of those who outstrip us in the race of life, 
and how slow'to pardon them for doing so. How 
sensitive we are of our rights, and how ready to 
stand on our dignity. 

Jesus sets before us as the standard of our for- 
giveness of one another’s offences the universal 
love of God and the fulness of His forgiveness of 
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our sins. Our love and our forgiveness are not 
to be confined to those who love us, or to those 
from whom we look for blessings in return for a 
forgiving disposition. That would be to put our- 
selves on the level of the heathen and the outcast. 
Our love is to be like that of our Father which is 
in heaven, for He maketh His sun to rise on the 
evil and on the good, and sendeth rain on the just 
and on the unjust. Such is the way it is put in 
the Sermon on the Mount. In the Parable of the 
Unmerciful Servant the standard is expressed in 
an equally striking way. We are to forgive as 
we are forgiven. And as God freely, fully for- 
gives us, so must our forgiveness be extended to 
those who offend against us. 

And the ground on which we forgive offences 
against ourselves is that same unqualified forgive- 
ness which we receive from God. We receive 
forgiveness on the ground of our need and our 
coming in the sense of our unworthiness to God 
in humble petition for pardon. Without that 
sense of unworthiness we cannot ask aright for 
pardon. How can we come to God in that spirit, 
and then assume a position of pride and insistence 
on our rights whenwe go from the Divine Presence 
to deal with our neighbour, or rather with the 
sense of that undeserved pardon in our hearts 
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insist on our claims against our brother? The 
glaring inconsistency of such a course is scathingly 
exposed by Jesus in the parable. If our sense 
of personal demerit which we bring to God in 
asking for forgiveness is real, it must accompany 
us into our relations with those who have done 
us wrong. It cannot be put on and off, like the 
clothes in which we go to church. 

Note the teaching of Jesus as to the condition 
on which we are to pardon offences. The only 
condition which He ever allows us to demand is 
repentance. ‘If thy brother sin, rebuke him; 
and if he repent, forgive him.” In the eighteenth 
chapter of Matthew there is an arrangement out- 
lined for dealing in the Christian congregation 
with offenders and pardoning them on repentance, 
but considering him as a publican or a sinner if he 
refuse to acknowledge his offence—that is, to treat 
him as no longer bound to us in the bonds of 
Christian fellowship, but as one whom we must 
try to lead to Christ by all the loving influences 
we can bring to bear on him. But it is not clear 
that Jesus meant that this process should always 
be followed. It has been maintained that Jesus 
drew a distinction between offences committed 
against us by those who are Christians from 
whom evidence of repentance should be de- 
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manded, and offences committed by outsiders, by 
those who are not Christians, who should be 
pardoned without any conditions. The general 
teaching of Jesus is that forgiveness is as a rule 
to be unconditional, though there may be cases in 
which repentance may be demanded as a con- 
dition. But in such cases it is the duty of the 
offended person to endeavour in a loving, Christian 
spirit to bring the offending brother to repentance. 
He is not to stand aside coldly and wait for the 
offender to come to a state of repentance. One of 
Christ’s last words was His prayer for those who 
nailed Him to the cross: ‘‘ Father, forgive them.” 

And no limit is to be put on the continuance of 
the forgiveness. Jesus sweeps away the limits 
Peter would fix. ‘Not until seven, but until 
seventy times seven.” Putting an arithmetical limit 
on the forgiveness is not real forgiveness. It is like 
letting a prisoner out on his own recognisances to 
come up for judgment when called for. It is only 
a suspended forgiveness, not to be completed 
unless deserved. But desert does not come into 
Jesus’ scheme of pardon. There is to be the 
same boundless forgiveness which we ask daily 
for ourselves from God, the same patience which 
we ask Him to have with us. 

And the forgiveness is to be ‘‘ from the heart.” 
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A grudging forgiveness, granted under a con- 
strained sense of duty or from any selfish motive, 
is not that which Jesus teaches us to cultivate. 
God's forgiveness of ourselves is the forgiveness 
of boundless love, and we are to be the children 
of our Heavenly Father in this. 

The sternest part of the teaching of Jesus in 
this matter is that in which He makes God’s for- 
giveness of ourselves depend on our displaying 
a forgiving disposition towards those who sin 
against us. He teaches us to pray, “ Forgive us 
our debts, as we forgive our debtors.” And that 
this was meant seriously by Him is shown, not 
only by the way in which He drew attention to 
this petition in His comment on the prayer, but 
also in the solemn words with which He enforces 
the duty in the parable. It is to be feared that 
this petition of the Lord’s Prayer does not make 
the impression on us it ought. God can only 
pardon us when we are in the frame of mind and 
heart that makes us willing freely to forgive the 
offences committed against us. It is not an arbi- 
trary condition of pardon. Pardon would have 
no meaning or reality on other conditions. For 
forgiveness of sin means an entrance into a right 
relation toward God, and that is impossible while 
we cherish vengeful thoughts towards others. ° 


IX. 


ETERNAL LIFE. 


“What good thing shall I do, that I may have eternal life ?”— 
MATT. xix. 16. 


HIS is a question which myriads are asking, 
and which all Churches and creeds and 
religions are trying to answer. 

This young ruler, who appears and disappears 
so suddenly in the Gospel narrative, is one of the 
most interesting and tragic figures in the Bible. 
The interest is enhanced by the strong re- 
semblance he seems to bear to the Apostle Paul 
in circumstances and character. Both were in the 
prime of early manhood when they came into 
contact with Jesus. Both were rulers, with all 
that implied of theological education, social 
position, and ecclesiastical influence. Both were 
religious to the full extent of their light, striving 
to obey the law and believing they had succeeded. 


Both were lovable in disposition. Both were rich. 
52 


ETERNAL LIFE 53 


The one, we are told, had great possessions. The 
wealth of the Apostle of the Gentiles is shown by 
many circumstances. He sacrificed his wealth 
when he became a Christian. But. that he began 
and probably closed his life a wealthy man can 
hardly be doubted. We learn this from the 
education he received, from the fact that he was 
a ruler, from the ease and air of equality with 
which he addresses nobles, governors, and kings, 
from the position occupied by his relatives in 
Jerusalem, from the two years’ imprisonment in 
which Felix detained him in the hope of 
obtaining a bribe, in the consideration shown to 
him on the voyage to Rome, in the unusual 
permission given him to take Luke with him. It 
is also suggestive that his favourite description of 
the gospel is “riches,” a suitable word on the lips 
of one who had been forced to ask himself if he had 
received compensation for what he had sacrificed. 
The point of decision in both men was the same, 
the necessity to abandon a supposed righteousness ; 
and the touchstone of sincerity in both was the 
same, their readiness to abandon wealth for Christ. 
At that point the difference arose. The one went 
away sorrowful, for he had great possessions. The 
other counted all things but loss for the excellency 
of the knowledge of Christ Jesus his Lord. 
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“ Master, what good thing shall I do, that I 
may have eternal life?” 

A vital question. How does Jesus deal with it ? 

This young ruler made the mistake of 
forgetting that goodness can only come from 
God. He apparently imagines that goodness is 
inherent in man, if he only knew how to exercise 
it. Jesus seems to see this in his conventional, 
unthinking way of saying ‘“‘Good Master,” as 
well as in his use of the phrase “good thing.” He 
is bidden to remember that even in the prophet 
to whom he ascribes it, goodness is an emanation 
from God. 

He forgot, too, that goodness is not a thing that 
can be done, nor an attribute of actions, but an 
element of character in the person who performs 
the actions. There is no more common mistake 


in religion and ethics than this, and scarcely any — 


mistake more fatal. It shifts the centre of 
gravity in religion from the centre to the circum- 
ference, from the soul to the outward act. 

This led him to the further mistake of thinking 
that eternal life could be obtained as the result of 
doing something, instead of as the result of being 
right. Jesus’ treatment of the case was intended 
to bring this home to his conscience. 

Jesus takes him first on his own ground, and 


—s 
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shows him that he has not an adequate sense of 
the law, of what he has to do, if he wishes to 
have eternal life on the basis of doing. Jesus 
points him to the Commandments. But he 
answers, ‘‘ Master, all these things have I ob- 
served from my youth.” It is necessary, therefore, 
to probe deeper. So Jesus says to him, “If thou 
wouldest be perfect, go, sell that thou hast, and 
give to the poor, and thou shalt have treasure in 
heaven.” This is intended to bring out an 
application of the law which he had not observed. 
There is one of the commandments the purpose 
of which is to pierce the heart and bring not 
merely the outward action to view, but also the 
actuating impulses. It is interesting to note that 
in the case of the Apostle Paul, whose resemblance 
to the young ruler has been referred to, it was 
thus that his boasted righteousness dissolved. 
“JT had not known sin except through the law : 
for I had not known coveting except the law had 
said, Thou shalt not covet.” So here too. Jesus 
brings out the unobserved covetousness by asking 
him to sacrifice his wealth for the eternal life he 
was anxious to acquire. He proves incapable of 
the sacrifice, and goes away sorrowful, “for he 
had great possessions.” He did not see the 
spirituality of the claims the law makes. 
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But the demand of Jesus is not simply to 
sacrifice his wealth. Jesus makes no such merely 
negative claim on men. He desires to put 
Himself in the place of that which the heart has 
worshipped. He adds, ‘‘And come, follow me.” 
That is, He must have the first place in the 
heart and life of those who seek eternal life. 
Christian life is not mere renunciation. It often 
appears to be such to those who only look at the 
renunciation by which they are asked to enter on 
life. To make that renunciation is a great venture 
of faith, The man who makes it does not yet see 
that what he will get will make ample amends for 
what he loses. Christ is Himself the fountain of 
spiritual life to those who come to Him. He is 
life. Coming to Him and following Him is life 
indeed. Many seek life by flinging a loose rein 
on the neck of their passions; others in the 
exercise of the intellectual and social gifts they 
possess. But the richest life is that which calls 
into exercise the highest elements of our nature, 
those elements which bring us into touch with the 
spiritual and the eternal. The life Christ gives is 
eternal. It is above the powers that bring the 
lower elements of life to an end. . And it is the 
satisfying life—the life that will compensate for 
any sacrifice that has to be made to attain it. 


REWARD. 
“What shall we have?”—MATtTT., xix. 27. 


HE young ruler had gone away sorrowful, 
unwilling to pay the price of eternal life, 
and Jesus had spoken sadly of the difficulty of a 
man entering into the kingdom of God on whose 
heart riches had laid their hold. But instead of 
creating sorrow as it had done in Jesus, the 
incident called forth a flutter of self-esteem in the 
breasts of the disciples. They had not turned 
their backs when the Master called them. They 
had forsaken all to join Him. ‘‘ What shall 
we have therefore?” The concluding verses of 
the nineteenth chapter and the Parable of the 
Labourers in the twentieth, which should not have 
been separated from them, are the answer. 
We may note at once that Jesus acknowledges 
that the thought of reward does legitimately enter 


into our view of life. There is a class of ethical 
57 
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teachers who profess to despise a morality that 
takes into consideration the question of the rewards 
of right living. There should be, they say, no 
thought whatever of reward influencing our actions. 
But this view of the proper relation of conduct 
and reward is due to a mistaken idea of what 
reward means. Reward is not an arbitrary thing, 
. having no essential relation to conduct. It is the 
natural and necessary result of conduct. And it 
is no sign of moral inferiority that a man should 
be concerned to know what is to be the result of 
any particular line of conduct he may pursue. 
On the contrary, it is fitting that he should have 
clear ideas of the result of conduct. Even where 
the hope of the reward may not enter largely into 
the motives that impel him, it will strengthen his 
will for good to know the beneficial effects of 
good behaviour. When Peter asks on behalf of 
the disciples, ‘‘What shall we have?” Jesus 
recognises the legitimacy of the question by tell- 
ing him that no one who makes renunciations for 
His sake will be without a manifold reward. And 
in the parable which forms the continuation of 
His answer He represents the labourers who were 
first employed as making an agreement for the 
ordinary wages. Jesusin His moral and religious 
teaching never gets away from the facts of human 
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nature. And that men’s conduct is influenced by 
their knowledge of its result is one of the facts 
with which every ethical teacher has to do. But 
at the same time He endeavours to elevate the 
motive as much as possible by showing that it 
should not be mainly or primarily self-regarding. 
He says their renunciation will be rewarded ; but 
it should not be made chiefly for the reward, but 
for unselfish purposes: “for my sake, and the 
gospel’s, for the kingdom of God’s sake.” 

Here are three chief motives for which it is 
worth while to make great sacrifices. They 
represent three of the main springs of enthusiasm 
in human life. The first is a self-abandonment 
springing from personal love. Many of the 
noblest deeds wrought on earth have their birth 
in the love of one person for another. The 
family affections, the love of friends, the attach- 
ment of men to a leader, have filled the 
pages of history with records that will ever 
continue to be an inspiration to unselfish heroism 
while human nature remains what it is. And 
this spring of human action has never had such 
splendid results as in attachment to the person of 
Jesus Christ. ‘To me to live is Christ”; ‘‘ The 
life that I now live in the flesh, I live by faith 
in the Son of God, who loved me and gave 
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himself for me.” That is one of the supreme 
motives of the Christian life. 

The second is the inspiration of a great idea. 
The earnestness with which a man who believes 
he has possession of a lofty thought will devote 
himself to its study and propagation, is one of the 
things that maintains our faith in the inherent 
dignity of human nature. Socrates refusing to 
use his high gifts for his self-aggrandisement, 
but spending his days in the enlightenment of 
his fellow-citizens, and in the end sacrificing his 
life rather than be untrue to his ideals, is the 
type of a noble host. But nowhere has this 
spring of enthusiasm been so clearly and widely 
manifested as in the Christian Church in the 
enthusiasm it has created for the proclamation 
of the truth as it is in Jesus. ‘Woe is me if 
I preach not the gospel,” has expressed the 
attitude of myriads to the teaching of Christ. 

And the third spring of enthusiasm Jesus, puts 
before His disciples as a motive for self-sacrifice 
is the inspiration of a great social aim. Much 
of what is best in modern political life springs 
from the desire of men who believe they have 
a scheme that will uplift the nation to see their 
scheme accepted by their fellows and put into 
execution. And for this end they proclaim it and 
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labour for its attainment in season and out of 
season. Our Lord too had His great scheme 
for the renovation of society. He called it “the 
kingdom of heaven,” “the kingdom of God.” 
For the establishment of that kingdom He lived 
and died. He enlisted His followers in the same 
cause, and myriads have lived and died for it. 
Those who have such objects in view will be 
rewarded an hundredfold for any sacrifices they 
make, but they will not have much time or 
desire to think of the reward. 

The next point in Jesus’ answer to the disciples 
is that rewards will not always be according to 
appearance or expectation. ‘‘ Many that are first 
shall be last; and the last shall be first.” The 
reversal of human judgments is a commonplace 
of moralists. Dante’s efforts to rule righteously 
were rewarded with expulsion by the city which 
he loved as a city has seldom been loved before 
or since, and the remainder of his days he spent 
as a wanderer, going up and down the stairs of 
others and eating their bread in bitterness of soul. 
To-day he towers as a colossus over the pigmies 
who neglected, despised, or hated him, and who 
are remembered mainly for the contact they had 
with him. The first has become the last and the 
last first. We judge by appearances. God pierces 
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beneath the glitter of appearances and sees the 
reality. Human action can only be judged finally 
when the circumstances, the aspirations, and the 
motives have been weighed in the balances that 
cannot err. 


“Not on the vulgar mass 
Called ‘work,’ must judgment pass, 
Things done, that took the eye and had the price. : 
But all, the world’s coarse thumb 
And finger failed to plumb, 
So passed in making up the main account ; 
All instincts immature, 
All purposes unsure, 
That weighed not as his work, yet swelled the man’s account. 
Thoughts hardly to be packed 
Into a narrow act, 
Fancies that broke through language and escaped ; 
All, I could never be, 
All, men ignored in me, 
This, I was worth to God, whose wheel the pitcher shaped.” 


Only He who could read these instincts and 
unrealised aspirations could pronounce the final 
award. 

Having laid.down these principles, Jesus speaks 
the parable to rebuke the spirit of bargaining for 
a reward. The householder went out early and 
hired labourers, and they bargained with him for 
their wages. Others entered into his service late 
in the day, were glad to be employed, and trusted 
the master without an idea of bargaining. When 
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the first employed saw that they received no more 
than the last, they were angry. But the master 
replied, “ Didst thou not agree with me for a 
penny?” It is the bargaining spirit that is 
rebuked. God is willing to receive into His 
service even those who come with comparatively 
unworthy purposes, but their reward will not be 
the same as if they had thrown aside all thought 
of bargaining and had given themselves with 
unreserved enthusiasm to the service of Christ, 
his gospel, and His kingdom. 

Christ also suggests in His parable another 
important principle of reward, that want of op- 
portunity will not be reckoned against the 
willing heart. Those who were not hired till 
the eleventh hour were not idle through lazi- 
ness, but through lack of opportunity, and when 
they willingly accept the proffered work they 
receive abundant reward. Our own poet learned 
the same lesson in his blindness— 


“God doth not need 
Either man’s work, or his own gifts ; who best 
Bear his mild yoke, they serve him best; his state 
Is kingly; thousands at his bidding speed, 
And post o’er land and ocean without rest, 
They also serve who only stand and wait.” 


The highest reward is reaped by those who 
recognise that the reward is of grace, and trusting 


to Do bietee: anu ei is : done, “We: 
ec rebls servants.” 


Ded 


PrP EHORTIY- OF CHRIST: 


“By what authority doest thou these things? and who gave 
thee this authority ?”—MATT. xxi. 23. 


“What sign shewest thou then, that we may see, and believe 
thee ?”—JOHN vi. 30. 


HERE are few religious questions claiming 
more attention at present than that of the 
seat of authority in religion. It has always been 
one of the principal battlefields in the conflicts 
between Protestants and Roman Catholics, and 
recently has become also a question in dispute 
between different schools of Protestants. The 
texts I have brought together from the First and 
Fourth Gospels show that the Jews felt the urgency 
of the same question. The first of these questions 
was put to Jesus by the chief priests and the 
elders. They were the recognised authorities 
from whom the Jewish rabbis and scribes received 
their credentials. Jesus had studied in no theo- 
logical school. He had passed no theological 
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examination, He had received no theological 
diploma and no ecclesiastical ordination. What 
right, therefore, had He to set Himself up as a 
religious teacher? ‘By what authority doest 
thou these things? and who gave thee this 
authority?” It seemed to them a crushing 
demand to make of Him. He replied by asking 
them another question. ‘The baptism of John, 
whence was it? from heaven, or of men?” This 
put them in a dilemma from which they tried to 
escape by saying, “‘ We cannot tell.” 

Was this merely a clever retort intended only 
to postpone a troublesome question? No, It 
went to the very root of the question raised by 
the Jews. The right to judge of a man’s authority 
to preach is not official. It arises from the 
capacity to discern truth and a teacher of truth. 
A great prophet had recently come before the 
people who had attracted widespread attention. 
How had they dealt with him? Were his claims 
valid? Had he a real message from God? 
‘“We cannot tell.” If this were so, they were 
devoid of the spiritual discernment which alone 
gave them the right to judge of Jesus’ credentials. 

The second text brings up the same question 
in a somewhat different form. ‘You have no 
official, ecclesiastical credentials. What miracles 
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can you do as a personal attestation of your 
divine mission?” He had recently fed the 
multitude, an attesting miracle, if attestation could 
come through such a channel. But this they do 
not accept. Moses had done more than that. 
He had given their fathers bread from heaven. 
The Messiah must be greater than Moses and 
must do some greater works. Jesus denied that 
Moses had given them bread from heaven. It 
was God who had given it as a proof of His 
divine love. But He also denies that a miracle 
is proper evidence of His mission. The true 
evidence is to be found not in the power to bring 
down bread from heaven, but in the fact that He is 
Himself the true bread from heaven, that satisfies 
the hunger of the human soul, that they who come 
trustfully to Him find their deepest spiritual needs 
supplied. 

The twelfth chapter of Matthew gives us 
another important passage dealing with the 
problem of the relation of miracles to authority. 
They came to Him, saying, ‘“ Master, we would 
see a sign from thee.” Jesus’ answer was: “An 
evil and adulterous generation seeketh after a 
sion; and there shall no sign be given to it, but 
the sign of Jonah the prophet.” Then, omitting 
the fortieth verse, about Jonah being three days 
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and three nights in the whale’s belly, which does 
not occur in the parallel narrative, which interrupts 
the argument, and is almost certainly a gloss 
introduced into the text, marring its meaning, © 
the answer proceeds: ‘‘The men of Nineveh 
shall stand up in the judgment with this generation, 
and shall condemn it: for they repented at the 
preaching of Jonah; and, behold, a greater than 
Jonah is here. The queen of the south shall rise 
up in the judgment with this generation, and shall 
condemn it: for she came from the ends of the 
earth to hear the wisdom of Solomon ; and, behold, 
a greater than Solomon is here.” The only sign 
that would be given was that which had convinced 
Nineveh, the preaching of the truth. If that 
would not convince Jesus’ hearers, no miracle 
would do so. | 
He gives another illustration of the impotence 
of miracles to bring conviction of the truth in the 
parable of the Rich Man and Lazarus. When 
the rich man asks that Lazarus should be sent 
to his father’s house to warn his five brethren, the 
answer is: “They have Moses and the prophets, 
let them hear them. Nay,. father Abraham: 
but if one go to them from the dead, they will 
repent. And he said unto him, If they hear 
not Moses and the prophets, neither will they 
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be persuaded, if one rise from the dead.” If a 
man is not convinced by the presentation of 
moral and spiritual truth, no physical marvel 
will bring conviction. Jesus persistently refused 
to work miracles as evidence of His mission. He 
wrought them as part of His beneficent work in 
revealing the Father's love, and in doing so 
frequently aided the faith of those whose minds 
were open to recognise the goodness and love of 
God in Christ, but even there they were not the 
main proof. 

What, then, are the evidences of Christ’s 
authority? There are three that deserve special 
attention. He appeals to our sense of truth, 
to our sense of righteousness, and to our sense 
of need. 

When the multitude began to desert Jesus 
after the feeding of the multitude, Jesus turned 
to His disciples and asked, “Will ye also go 
away? And Peter answered, Lord, to whom shall 
we go? Thou hast the words of eternal life: and 
we have believed and know that thou art the 
Holy One of God.” Peter and the apostles had 
witnessed the feeding of the five thousand. But 
it was not on that they built their faith. 

Jesus appeals to our sense of truth. ‘Thou 
hast the words of eternal life.” Jesus taught 
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with authority. So did the scribes, but every one 
recognised that the authorities were very different. 
Theirs was ecclesiastical or scriptural authority. 
Jesus repudiated altogether ecclesiastical authority, 
and when He appealed to Scripture, as often as 
not it was to revise it. The authority His words 
carried with them was the inherent authority of 
truth in its appeal to man’s power of perceiving 
it. God has made man with a sense of truth, 
or rather He is in man as a sense of truth. 
There are things we recognise at once as true 
when they are presented to our minds. They 
require no proof. In spiritual things truth must 
carry its own authority. To require a man to 
believe a thing, of the truth of which he is not 
convinced, is to crush one of the highest and 
most divine elements in his nature. The Bible, 
books, preaching, conversation, may be the means 
by which truth is brought before the mind; but 
the truth about Christ and spiritual things must 
convince the mind before it can have authority 
over us. God by the means used to make the 
truth clear and by the witness of the Spirit in 
us endeavours to bring home the truth; but He 
does not force the reception of it. It is possible 
to blind ourselves to the truth by refusal to 
consider it or by living a life that blunts our 
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spiritual sensibilities. We only give a real living 
reception to truth when in mind and spirit we 
recognise it as truth and submit to it willingly. 
To submit to a professed truth before we really 
recognise it as truth is immoral. 

Christ appeals to our sense of righteousness. 
This was part of the ground of Peter’s recognition 
of the authority of Christ. ‘We have believed 
and know that thou art the Holy One of God.” 
It was not merely Christ the revealer of truth 
Peter recognised, but also Christ the embodiment 
of righteousness. God has not merely endowed 
us with a sense of truth, with mental faculties, 
but also with a sense of right, with conscience. 
This constitutes us moral beings, with an affinity 
to a holy God. Christ in coming to us with a 
divine revelation appeals to this sense. This 
faculty is in the opinion of Kant the one real 
witness we have to the being and nature of God. 
It is, at any rate, the most effective. Conscience 
is the voice of God in us. To this sense of 
righteousness ‘Jesus constantly appealed in His 
preaching. He seldom argued with men _ to 
prove that a duty He proclaimed was _ binding. 
He put it vividly before them, and assumed that 
their conscience would see its authority. When 
they did not, He threw the blame on their treat- 
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ment of their conscience. ‘‘ How can ye believe 
which receive glory one of the other, and the 
glory which cometh from the only God ye seek 
not?” Their unbelief was due to the perversion 
of conscience by the praises of the world. ‘My 
teaching is not mine, but his that sent me. If 
any man willeth to do his will, he shall know 
of the teaching whether it be of God, or whether 
I speak from myself.” The desire to do the 
will of God will train the heart to recognise 
divine truth. ‘The pure in heart see God,” and 
see also His truth. Not miracles, but their own 
conscience, Christ appeals to as His witness. 
Christ appeals to our sense of need. He had 
fed the multitude, but this did not prove Him 
the Messiah. Moses, they thought, had done 
greater things than that. Jesus replies that He 
does not depend on the evidence of His feeding 
the crowd. He supplies a deeper need. “I am 
the bread of life: he that cometh to me shall 
never hunger, he that believeth on me shall never 
thirst.” The hunger of the soul is caused by its 
alienation from the Source of its being, for fellow- 
ship with Whom it was made. In its alienation 
it hungers for God. In the restlessness caused 
by sin it hungers for peace. In the darkness of 
spiritual ignorance it hungers for light. In its 
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sinfulness it hungers for holiness. In spiritual 
misery and loneliness it hungers for divine love. 
The soul finds these needs satisfied in Christ. 
This is His highest credential. ‘Christ is all 
and in all.” If aman, from experience of Christ’s 
power to give him to drink of living water, can 
say, ‘‘I am satisfied,” he needs no human testi- 
mony, and no miracles, to convince him of the 
divine mission of Jesus, and he will not ask, “ By 
what authority doest thou these things ?” 


XII. 


CHURCH AND STATE. 
“Ts it lawful to give tribute unto Czesar, or not ?”—MATT. xxii. 17. 


HIS question was a skilfully laid trap. It 

was intended to entangle Jesus either 

with the people or with the Government as He 

answered ‘‘ Yes” or “No.” Jesus skilfully eludes 

the trap, but His answer is not a mere evasion. 

He shows them that they have acknowledged 

obligations to Czesar in using his coinage, and 
they must meet these obligations. 

But like all the answers of Jesus these words 
are not a cut and dry statement or rule to be 
applied without consideration. They rather give 
expression to a principle capable of an infinite 
variety of applications to be made intelligently. 

He shows that there are two spheres that are 
not to be confounded. 

This confusion is to be seen in two opposite 


directions. It is seen when the Church is com- 
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pelled to submit to the State. This was the 
position in the Roman Empire. Cesar was at 
once Emperor and Pontifex Maximus, and was 
consequently supreme in religious as_ in * civil 
affairs. The supremacy of Cesar in the depart- 
ment of religion was strengthened when the 
process of deifying the Emperor set in. After 
the awful political confusion of the century that 
preceded the advent of Christ, Augustus, who 
brought peace to a weary and bankrupt world, 
was hailed as a deliverer, and even as a saviour. 
An element of real religious worship, and not 
merely of political veneration, was attached to the 
cult of the Emperor. Loyalty to the State and 
worship of the deified head of the State became 
identical in the eyes of the law. Against this the 
saying of Jesus was a protest. It was a protest 
which the Church only maintained when it was 
fighting against a hostile political power. When 
the Empire accepted Christianity, the Church 
allowed the protest to lapse. An Emperor who 
called himself a Christian, though he had not yet 
submitted to baptism, was allowed to preside at 
the synod of bishops called in his name to formu- 
late the creed of the Church. This fatal aberration 
had disastrous results, and involved Church and 
State in continual conflicts from which we have 


76 QUESTIONS ANSWERED BY CHRIST 


not yet escaped. At the time of the Reformation, 
in the recoil from the arrogant claims of the 
Papacy to dominate the State in all things, the 
State took into its own hands the control of the 
affairs of the Church, and few Governments have 
yet laid aside the claim to interfere authoritatively 
in the internal affairs of the Churches. Many 
Protestant Governments still maintain the Erastian 
theory of Church and State to a greater or less 
degree. Many Protestant Churches have no 
legal right to alter the terms of their creed; and 
in the case of those which assert their right to 
do so, a recent legal decision has hampered that 
right in such a way that it is difficult, if not im- 
possible, to carry it into practice. 

The wide ramifications of this doctrine of the 
subordination of the Church to the State are seen 
in many ways. For instance, we see hundreds 
of men going to prison, and thousands having 
their goods distrained, because they refuse to pay 
money levied by the State to be used for the 
education of their children in religious doctrines 
in which they do not believe. So the subordina- 
tion of the religious element to the control of 
the State is still an actual fact in modern life, 
against which Christ’s words are a protest. 

But the confusion of Church and State is also 
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seen in the theory that the State must submit to 
Church authority. The ecclesiastical struggles of 
the Middle Ages were first for independence of the 
authority of the State, and then for supremacy 
over the State. This supremacy is the papal 
doctrine. The history of the world is dyed with 
the blood shed in maintaining or resisting this 
theory. It is a living question to-day in every 
country in which the Roman Catholic Church has 
power. France is engaged in the effort to throw 
off from the neck of the State the yoke of the 
Church. In Italy, in Austria, in Ireland, and 
even in Spain, this is a burning question. The 
tyranny of the priest over the State has been one 
of the most destructive, retarding influences in the 
life of modern nations. 

The true ideal is not a free State dominating an 
enslaved Church, nor a free Church dominating an 
enslaved State, but a free Church in a free State ; 
each recognising the other, and each performing 
its own functions, unhampered by the interference 
of the other. | 

Every man owes a duty to each of these 
spheres of human life. 

He is to render to Cesar the things that are 
Ceesar’s. This is now a much more compre- 
hensive principle than it was in Christ’s time.~ It 
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is capable of a much wider application. Then it 
meant littlke more than the rendering of due 
obedience to laws which the citizen had no share 
in making, and could do nothing to alter. Now 
in most modern States every citizen is an integral 
part of Cesar. The authority to which he is to 
render what is due is a Government which he has 
a share in making and unmaking. In consequence 
his duty is something much wider than mere 
obedience to laws. 

We owe obedience to the laws of the State. 
This obedience should be rendered with a hearty 
loyalty. Loyalty in the modern State means 
obedience to its laws. The State is a divine 
institution. It has its divinely allotted place in 
the world, for the defence of the community, 
and for the administration of justice. And when 
it is performing these functions it is doing a 
divine work. 

But the power of the State to make laws is 
limited to the sphere which God has assigned 
to it. When it obtrudes itself into the sphere 
of the Church, or when in its own sphere it makes 
laws which are unjust, there comés a point at 
which it is a duty to resist, on the principle that 
we must obey God rather than man. There will 
frequently be difficulty in the application of this 
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principle, but of the legitimacy of the principle 
there can be no doubt. 

It is our duty to endeavour to elevate civil life 
by virtuous example and influence. The making 
and the administration of laws is affected to an 
indefinite extent by the standard of public life. 
It is difficult to carry on legislation or admini- 
stration much in advance of public opinion. 
Government may to some extent educate the 
public conscience by law. But laws that are 
far in advance of the opinions of the general 
community will either not be passed at all, or if 
passed will not be effectively administered. So 
those who do anything to purify public life and 
conscience are doing a valuable work as citizens. 

We should endeavour to elevate civil life by 
the reform of the laws. No one with a trained 
Christian conscience can maintain that the law of 
any Christian country, or the administration, is as 
fully permeated with the spirit of Christ as it 
should be. In democratic countries this can be 
modified by the determined action of those who 
have the spirit of Christ. If Christian men made 
great moral issues their guiding impulse in the 
discharge of their civic duties, there would soon 
be a remarkable advance in the character of our 
legislation and administration. 
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Every man has a duty to God. We should in 
the first place surrender ourselves to Him. This 
lies at the foundation of all other obligations. As 
our Creator and Redeemer He has an inalienable 
claim upon us and all our activities. This, if 
done heartily, carries everything else with it. It 
will mean the dedication of all our influence, our 
time, our means, to the service of Christ. It will 
mean our co-operation in every good work in 
which the Church is engaged. 

While these two spheres are theoretically dis- 
tinct, and can often be seen apart, as the same 
persons are subjects of each, they interpenetrate 
each other on many occasions, and often it is 
difficult to discriminate between them. The man 
who renders to God what is God’s will generally 
be found to be the man who is most truly loyal 
to Cesar. And in loyalty to the duties we owe 
to Cesar we may often be rendering the most 
efficient service to God. 


ET 


WASTE. 
“To what purpose is this waste ?”—MATT. xxvi. 8. 


HERE are some sayings of Jesus that 
startle us by their apparent vehemence, 

or paradox, or exaggeration. He sometimes 
states principles without qualification, which we 
should like to see safeguarded. He sometimes 
lays down principles which to the worldly wise 
seem anything but safe, and which have brought 
the charge of folly against those who have tried 
to obey. He praises and blames at times in 
a way that surprises. For the Pharisee no 
language of denunciation is too strong. For this 
act of Mary’s, pouring ointment on His head (or 
His feet), no praise seems too strong. It is well 
not to pass by either blame or praise from Christ 
without trying to understand its ground. There 
is certain to be some great moral principle at 


stake when Jesus uses strong language. 
6 


82 QUESTIONS ANSWERED BY CHRIST 


The praise at first sight appears to be incon- 
sistent with the spirit of Jesus. He and His 
disciples were poor, and He had taught them 
thrift. Had He not, after feeding the multitudes, 
told them to gather up the fragments that nothing 
be lost? Was not beneficence one of His striking 
characteristics? And would not the cost of this 
box of precious ointment have greatly increased 
the power of the joint purse to help the poor? 
Was it not waste? 

There must have been some other important 
standpoints from which to consider the action which 
called forth the unstinted praise of the Master. 

Judas, in asking this question, showed that he 
knew nothing of the poetry of life. There are 
elements in human life which cannot be estimated 
in terms of 4. s.d. They belong to a realm in 
which these measures have no meaning. Who 
can estimate the value in monetary terms of 
a picture that gives a new vision of beauty? 
Dealers may put a price on it, but that does 
not indicate its inherent value, but simply the 
strength of the current desire to possess it. Or 
the value of a song or hymn that stirs the heart ? 
Could the French Republic have said how many 
francs La Marseillaise was worth to them, as its 
thrilling words and tune fired the hearts of the 


WASTE 83 


people and enabled a bare-footed rabble to drive 
the disciplined troops of Europe as chaff before 
the wind? And when the war-song of the 
Reformation, Luther’s £7zx’ feste Burg ist unser 
Gott, sang itself into the hearts of those to whom 
the Reformer’s teaching had brought the strength 
of a new life and hope, could any sum of gold 
have indicated its worth? When we are thinking 
of human love and the charm of human person- 
ality, it is incongruous, it is a desecration, to 
introduce the thought of silver and gold. These 
things cannot be weighed. They are what we 
may call the poetry of life. It was in this sphere 
the thoughts of Jesus and of Mary were mov- 
ing as she anointed Him. If she was, as there 
is some reason for believing, the same as the 
woman who in the house of Simon once washed 
His feet with her tears and wiped them with her 
hair, when she first learned the power of His 
redeeming love, can anything surpass the beauty 
of the scene in which, when He is about to be 
taken away, she recalls her penitence and for- 
giveness, and once more anoints Him with the 
most precious ointment she could procure? What 
did it matter under the circumstances what the 
ointment cost? To think of the cost of it was 
to desecrate a beautiful sacramental act. 
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In asking this question, Judas showed further 
that he knew nothing of the hunger of Jesus’ 
heart for human love. Unloving himself, he felt 
no need of love, and could not see Jesus’ need of 
it. The Gospels are full of proofs of the thirst in 
the Saviour’s heart for human love. He gathered 
disciples about Him that they might constantly be 
with Him. When others turned away, He asked 
them pathetically, ‘Will ye also go away?” In 
the Upper Room, “If ye love me” might almost 
be said to be the keynote of all His words. In 
Gethsemane He craved the sympathetic presence 
of the disciples who loved Him best. And the 
denial of Peter evidently went to His heart. We 
see the same hunger in the loving way He took 
little children into His arms and blessed them, 
and in His defence of their praise, when they 
were rebuked by the unloving Pharisees. We 
see it in His tears over Jerusalem. He wept not 
merely over their fate, but also that they made no 
response to His appeal for their love. Mary had 
responded to His craving for love with a self- 
abandonment that knew no bounds. She was 
therefore the most beautiful example of that 
response to Christ’s love which was to be the 
finest fruit of the gospel wherever it should be 
preached. 
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Judas showed further that he knew nothing of 
the influence of personal love to Christ. With 
no love in his own heart, he could not understand 
the power love exercises. 

It gives insight. To Mary it gave an insight 
neither Judas nor the other disciples had. They 
blundered and stumbled sadly that closing week 
while Jesus was drawing daily nearer to the Cross. 
But Mary, with the unfailing insight and tact 
which her intense love to Jesus gave her, felt 
what was coming, and more surely than even her 
loving heart divined she prepared for His burial. 

The meaning of Jesus, of His life, of His death, 
is more or less a sealed book, till it is opened and 
interpreted by love. In human intercourse, the 
insight we need to see the proper way to act 
springs more from love and sympathy than from 
all other causes combined. It is still truer of the 
spiritual insight that enables us to understand 
Christ and the duties He lays on us. 

Love to Jesus gives charm to character. 
There are many things that contribute to personal 
charm—grace and beauty of person, wit and 
humour, accomplishments. But nothing gives 
such grace and charm as love manifesting itself 
in personal attachment and_ self-abandonment. 
And no love has this gracious influence to such 
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an extent as the love that has its object in Christ. 
From that love there is born a love and sympathy 
to men which produces a great charm and 
attractiveness. It is said of Erskine of Linlathen 
that: ‘“ His character was open and transparent 
like glass. Its dominant quality was sympathy. 
He possessed a power of sympathy which seemed 
to put all the people whom he met with on their 
best behaviour. It was a magic wand which he 
only required to wave in order immediately to 
command the interest of those he spoke to, or 
corresponded with, on the highest and most 
unutterable concerns of life. By the working of 
this wondrous spell he drew out the listener’s best 
side, and transmuted all he touched to gold. 
Who but Erskine, a master in the art of sympathy, 
could have prevailed upon Thomas Carlyle to 
unbosom himself and lay bare the tender side 
of his nature?” The spring of this charm and 
sympathy was Erskine’s deep love to Christ. 
Love to Jesus gives the impulse to the highest 
service. Viewed even from the utilitarian side, 
was Mary’s action waste? Real love to Jesus, 
however wasteful it may seem to Judas and his 
followers, is not waste, but the most useful and 
economic of forces. Scientists teach us the 
doctrine of the conservation of forces—that no 
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force is lost, it only changes its form. But in 
practice much force is wasted in every form of 
machinery man has yet succeeded in inventing— 
wasted, that is, for the purpose for which it was 
intended to utilise it. But there is no waste in 
the expression of genuine love to Christ. That 
love generates power. It makes heroes of the 
coarsest material. The history of religious and 
missionary enterprise is but the history of the 
transforming influence of love to Christ. 


XIV. 


THE GREAT COMMANDMENT, 


“Master, which is the great commandment in the law?”— 
MARK xii. 28, 


HE mind is not satisfied with a system of 
morals composed of an endless collection 

of precepts and obligations. It seeks the unity 
that comes from a comprehensive principle. And 
so it was a subject of much debate in the Jewish 
law schools, which of the commandments was the 
greatest. Some would be content with classifying 
the laws in the order of their relative importance. 
But the more earnest and thoughtful minds would 
seek to find the laws under which the others 
could be comprehended. Of this class apparently 
was the lawyer who came to Jesus with the 
question: ‘‘ Master, which is the first command- 
ment of all?” The answer of Jesus was that the 
first commandment was to put God before all 


else and love Him supremely. And to make His 
88 
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answer complete He added: “ The second is this, 
Thou shalt love thy neighbour as thyself. On 
these two commandments hangeth the whole law, 
and the prophets.” This reply contains the 
foundation of all the teaching of Jesus. To put 
God first and love Him with all our powers: that 
is His religion. To love our neighbour as our- 
selves: that is His ethics. And the two are in 
His view inseparable. We prove our love to 
God and to Him in whom He revealed Himself 
by our love to our fellows. 

Religion is not in the view of Jesus merely 
a subsidiary, subordinate, superficial element in 
man’s life. It is the central, controlling spirit of 
it. Man should have only one supreme object 
for which to live, to which everything else must 
be subordinated. God must be first. All else 
sinks into insignificance beside Him. ‘Seek ye 
first the kingdom of God.” What should be our 
attitude to Him? Not merely fear, reverence, 
obedience. Christ would bind us closer to Him 
than any of these could do. ‘Thou shalt love 
the Lord thy God with all thy heart, and with 
all thy soul, and with all thy mind, and with all 
thy strength.” 

With the New Testament teaching that God 
is love, nothing else and nothing less than the 
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supreme love of our hearts could be required of 
us. If God is love, He cannot be satisfied 
without the response of love from His children. 
If God is love, it is only when we abide in 
love that we can abide in God. If God has 
so loved us that He has given His own Son 
for our salvation, the only suitable response 
we can make is the full love of our hearts. And 
love comprehends all other duties. If we love 
God we shall render to Him every service He 
looks for; we shall discharge every duty we owe 
to Him. 

God appeals to every element of our person- 
ality. For these four words, heart, soul, mind, 
strength, include every essential element in our 
personal nature. 

He appeals to our heart through the revelation 
of His fatherhood. In the earlier stages of 
revelation the heart of man was feeling after 
this truth. But not till Jesus, who had a supreme 
experience of the fatherly love of God, began 
to speak to men of their Father in heaven did 
they realise this truth. And then men’s hearts 
leaped toward God with a new love. The 
youngest child can feel in his heart something 
of the tenderness of this revelation. And the 
prolonged experience of life only fills with richer 
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emotional content this expression of the love of 
God to us. 

God appeals to our heart through the gift of 
Christ. ‘Herein is love, not that we loved God, 
but that he loved us, and sent his Son to be the 
propitiation for our sins.” The love of the 
Father for His wandering children, and the 
strength of His desire to win and welcome them 
back, found its supreme proof and expression in 
the death of Christ. For the death of Christ 
is not something done to win the favour and 
love of God for those who had forfeited it, but is 
itself the expression of the Father’s love. ‘God 
commendeth his love toward us, in that, while 
we were yet sinners, Christ died for us.” And 
that proof of His love, more than all others, 
continues to melt the hearts of men and draw 
them to Him. 

God appeals to our heart by the satisfying 
fellowship He offers. Love is maintained and 
strengthened by satisfying intercourse. On this 
communion of soul with soul, love feeds and 
grows. And only thus can love to God be 
maintained. This God offers. ‘If a man love 
me, he will keep my words: and my Father 
will love him, and we will come unto him, and 
make our abode with him.” In our communion 
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with God we have the only fellowship which can 
be permanently and completely satisfying. 

God appeals to our heart by the abiding home 
He promises us. The Scriptures heap up figures 
to describe this relationship of God to our souls. 
He is our fortress, our stronghold, our refuge, 
our dwelling-place, our home. The experience 
of the heart in our temptations, our trials, our 
sorrows, is that He is true to these promises. 
And these are but the foretaste of what He is to 
be when the journey of life is done, and we are 
called home. 

God appeals for the love of our soul, of what we 
may call in a special sense the spiritual element 
in our nature, to that side of us which looks 
towards what is spiritual. 

God makes this appeal through His holiness. 
That which raised the faith of Israel over every 
other form of religious belief and life was the 
persistent emphasis which the prophets laid on 
the thought of the holiness of God, and the con- 
sequent demands which He made on His people 
for holiness. And in the New Testament, in 
which our knowledge of God is enlarged by the 
revelation of elements but partially realised in the 
earlier dispensation, the idea of God’s holiness 
has not been weakened. It has been enriched 
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with a fuller and more positive conception of 
what holiness is. Even to Jesus, with His 
pervading sense of God’s Fatherhood, He is in 
the solemn crisis of His life, “Holy Father.” 
And like the seraphs in the Old Testament vision, 
in the New Testament the glorified redeemed are 
pictured as ascribing homage to God as “holy, 
holy, holy,” even when they have entered on the 
more intimate fellowship of the home above. 

God appeals to the love of the soul in His 
revelation of the moral law. This appeal, which 
was so lofty in the moral claims made in the Old 
Testament, has been intensified in the spiritualised 
form in which the moral law has been interpreted 
by Christ. There can no longer be any pretence 
that the spiritual claims of the law can be met by 
an external, mechanical obedience to the letter. 
The law of God is seen to penetrate to the 
deepest depths of motive and desire. But the 
law has not been merely intensified by Christ. 
It has been beautified by its exposition in His 
own life and character. 

God appeals to the love of the soul in His 
offer of salvation through Christ. When the 
burden of sin, the weariness of the world, the 
longing for immortality, send the soul in search 
of something that can lift the burden and solve 
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the mysteries of life, the cross and resurrection 
of Christ come to us with divine, illuminating 
power. 

God appeals for the supreme love of our minds. 
Words of Christ’s and Paul’s about the relation 
of the wise to religion have led some to despise 
the part the intellect should play in religious life. 
And the excessive intellectualism that has often 
characterised those who have dealt with the 
subject has seemed to justify the suspicion with 
which the incursion of the intellect into the 
department of spiritual things has been regarded. 
But the intellect is an essential part of man’s 
nature, and man can never find religion 
satisfactory and adequate if it does not in a 
measure call forth intellectual interest, the love of 
the mind. As a matter of fact there is scarcely 
any subject on which so much intellectual energy 
has been spent as on Christianity and Christ. 
The greater part of the New Testament was 
written by two men of supreme intellectual gifts. 

God appeals to the intuitive faculties. He 
reveals Himself directly to the soul. Many of 
the most important truths are not learned by 
prolonged logical processes, but by direct 
intuition. They cannot be proved or disproved 
by logic. This method of teaching has been 


THE GREAT COMMANDMENT 95 


largely adopted by Jesus, and by the disciple who 
lived nearest to the heart of Jesus and imbibed 
most of His spirit during His earthly ministry. 
How much of Christ’s teaching takes the form 
of direct pointed statements which He does not 
argue or defend. He throws them down before 
His hearers to be taken or left on their merits. 
And what penetrative, illuminating power they 
show. They win our consent at once by their 
luminous truth. There is a deep intellectual 
pleasure when a great truth flashes itself into our 
minds by its own self-evidencing power. 

But God appeals also to our logical faculties. 
God has created these faculties, and does not 
despise the influence they exercise even on 
spiritual life. Paul, who was trained in the 
exercise of his discursive powers in the schools 
of Jewish law and theology, employs them to 
great effect in his Epistles, in expounding and 
defending what he held to be true. There is a 
great intellectual pleasure in following a master 
of reasoning as he leads us along a course of 
argument on the great themes of revelation and 
shows us the result of the principles we adopt. 
And there is a valuable place for exercise of these 
faculties in the study of divine truth. 

And He also appeals to the imaginative 
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faculties. Even in the sober investigations of 
scientists the imagination plays an important part 
in the discovery of truth and the presentation of 
the truth in a form in which it can be vividly 
realised by others. Our great literature is to a 
large extent the literature of the imagination, in 
which the truth is presented not in a process of 
reasoning, but in pictorial form. Religion has a 
sphere for the loftiest exercise of this faculty. 
The parables of our Lord, the brilliant visions of 
the Apocalypse, the soaring speculations of Paul, 
many of the Psalms of adoration, trust, and 
supplication, are splendid samples of the exercise 
of the imagination in the expression of spiritual 
things. 

God appeals also to the will. Man’s strength 
is his will. The strong man is the man of strong 
will. Great emotional and intellectual gifts are 
often possessed by a man whose will is weak, and 
the results are frequently tragical. God appeals 
to the will as the regal element in man. All other 
appeals are in vain if they do not lead to the 
question, “ Lord, what wilt thou have me to do?” 
Where there is real vitality a man is not content 
with emotion, or with spiritual or intellectual 
perception. There must be activity. The will 
must be brought into operation. The stirring of 
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the emotional nature by the revelation of His 
love, the quickening of our spiritual nature by 
contact with His truth, the exercise of our 
intellectual faculties on the great themes of divine 
revelation, are not intended to end in themselves. 
They are meant to be impulses to action. God 
is the supreme will and force in the universe, and 
He means us to take part in the work He is 
carrying on. And the highest joys of which we 
are capable are found when we throw ourselves 
into His work with loving enthusiasm. 

“Thou shalt love the Lord thy God with all 
thy heart, and with all thy soul, and with all thy 
mind, and with all thy strength.” 


Py Seve 


MY NEIGHBOUR. 
“Who is my neighbour ?”—LUKE x. 29. 


HIS man shows more spiritual insight than 
most of his class, and when Jesus asks 
him what is written in the law, he answers with 
the two great commandments of love to God 
and to our neighbour. The same insight that 
had enabled him to see so directly into the heart 
of the law had brought home to him the difficulty 
of obeying it. So, wishing to justify himself, he 
asked, ‘Who is my neighbour?” The Jew had 
a very narrow conception of what was implied in 
his obligation to love his neighbour. So Jesus 
answers indirectly. He paints a picture, and lets 
the man draw its meaning for himself. The 
story is too familiar to need re-telling. 

The road from Jerusalem to Jericho was pro- 
verbially dangerous, and incidents such as Jesus 
describes were only too frequent. They have 
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occurred there even in recent times. The picture 
is one of a man on whom dire misfortune has 
fallen. And the lesson is not one for the time of 
Jesus alone. Society is not yet so well organised 
that the need for the lesson should have passed 
away. There are many among us who have 
fallen into need or distress through the unjust 
action of others. There are many who have 
been robbed of their means, who have been 
unscrupulously plundered of their savings, who 
have been deceived into investing them in 
rotten enterprises, and have been left practically 
stripped and naked. We have been trying to 
carry on the work of industry and commerce on a 
laissez-faire system that has sent the weak to the 
wall, and has enabled the strong to amass the 
rewards that should have been more equally 
divided among those who have shared in the 
earning of them. The craze for cheapness, by 
whatever means it can be got, has produced a 
system of sweated industries that fills our great 
cities with misery and vice. The conditions of 
our social organisation make it difficult for the 
poorer classes to make provision for sickness and 
other emergencies that come upon them, and when 
they come they are thrown into great need and 
distress. In other directions, too, men and women 
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frequently fall among thieves, who steal not 
merely their money, but what is worse, their 
character. How many have been led treacher- 
ously into situations in which they have lost 
character and have fallen through deceit into sin, 
vice, and crime! And there are those who are in 
trouble, who are sick and lonely, who are sad and 
bereaved. The world is full of those whose need 
of help calls for our sympathy. How is the call 
responded to ? 

A priest and a Levite passed by, the official and 
the semi-official representatives of Jewish religion, 
the men whose training and position should have 
made them susceptible of compassion and ready 
to help. The priest passes by on the other side. 
The Levite comes over to the helpless man and 
looks on him, perhaps stirred for a moment to a 
sense of his claims, but he too passes away. The 
parable has burned into our hearts a sense of 
shame at the conduct of these heartless men. 
But we can easily imagine the varied motives 
that influenced them. It was a_ notoriously 
dangerous place to be in, and it was well not to 
loiter there too long, or they. might find them- 
selves in the same plight. It was doubtful 
whether they could do anything really service- 
able to him, The man was half dead, and was 
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probably beyond helping. It was possible he 
was a worthless character, and may have richly 
deserved all he got. And it would be a very 
troublesome affair if they took anything to -do 
with it. They were people of some social 
importance, and it was not reasonable to expect 
them to upset their travelling arrangements to 
help a stranger whom they chanced to meet by 
the wayside. And there was little they could do. 
Helping that man would be just a drop in the 
bucket of the human misery they would have to 
deal with. What was the use of their troubling 
about him? They were sorry for him, but— 
they passed by on the other side. We know 
these excuses. They are the same everywhere. 
Whether spoken in Aramaic or in English they 
mean the same thing. 

It is worth taking note of the words “by 
chance” with which Jesus brings the priest on 
the scene. It seemed a mere chance, a simple 
coincidence that the man should be there just 
when they were passing by. And yet it is these 
so-called chance incidents that are the real tests 
of character. It is not the important events of 
life which can be foreseen and can be prepared for, 
and which call forth the full exercise of a man’s 
powers, that really test what stuff a man is made of. 
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It is the things that occur “by chance,” suddenly, 
unexpectedly, when a man is off his guard, that test 
him most thoroughly. In the temple these men 
were models of faithful fulfilment of their duties. 
But they are not now on duty, and their real char- 
acter comes to the surface. Their religion, by this 
chance incident, is proved to be a mere formality. 

Then a Samaritan came that way. Of the 
many proofs of the courage of Jesus not the 
least striking is His making a Samaritan the 
hero of this story. His doing so was throwing 
down a gauntlet before His enemies. The 
Pharisees hated the Samaritans with a bitter- 
ness it is difficult for us to realise, and the hatred 
was cordially reciprocated. The hatred was at 
once racial, political, and religious. Yet He 
makes the hated Samaritan a model for the Jew 
to follow. A man tends to live up to or down 
to the reputation he enjoys. It would not 
therefore have been at all strange if the 
Samaritan had passed by this hated Jew and 
left him to his fate. But his heart was touched. 
He had pity on the man in his misery, and went 
to him and helped him to the best of his ability. 
And Jesus heaps up details to show us the 
thoroughness of the help he gave. 

His help was sympathetic. He did not say, 


MY NEIGHBOUR 103 


‘‘T cannot very well leave you there, I must do 
something for you; but it is provoking that I 
should have my journey and my plans interfered 
with in this way.” His heart was touched, and 
he showed it. There is a great deal of the so- 
called charity men show to those who are in need 
or trouble which has no spark of compassion in 
it. It is done from a cold sense of duty, with no 
graciousness or pity. Help to those in need or 
trouble always loses a great deal of its value, and 
sometimes the whole of it, when real sympathy 
does not go with the hand or word of help. 

And his sympathy was practical. He found 
the man wounded, and bound up his wounds, 
using for their cure the means he had provided 
for his own refreshment. Lifting the helpless 
man on to his own ass, he walked by his side 
till he came to an inn, and there he took care of 
him. A great deal of the sympathy shown by 
Christians towards the poor and needy is ex- 
ceedingly unpractical, evincing little insight into 
the real wants of those they would help. 

The sympathy was also self-denying. Many 
are ready enough to help those in distress if it 
does not involve effort or trouble. They are 
willing to put their hand in their pocket and 
give a coin to any one who asks help. But to 
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take real trouble to find out the circumstances of 
the suppliant, and discover the most effective 
means of dealing with his need is not to be 
thought of. Yet the only way to render help 
that will meet the needs and not make the 
case worse is often to take trouble and do at 
some sacrifice of comfort what will be of 
practical service. 

The Samaritan’s sympathy was persevering. 
He stayed with the patient till the next day, 
and when it was necessary to go, he gave the 
innkeeper as much money as would meet the 
immediate necessities of the case, said he would 
be back soon, and would hold himself responsible 
for whatever was required to provide for the man 
till he was quite recovered. He was not content 
with merely relieving the immediate distress, but 
wished to see the case through. Here we have 
an indication of the defect of a great deal of the 
Christian sympathy that deals with distress and 
trouble and vice. There is a want of the 
patience that will watch over a case till it needs 
no further attention. Many would be helped to 
attain a better life if only those who help would 
be more patient and not be discouraged at the 
first disappointment. Sympathy to be effective 
must be practical, self-denying, and patient. 


XVI. 


WORRY. 


“Lord, dost thou not care that my sister did leave me to serve 
alone ?”—LUKE x. 4o. 


OME false contrasts are sometimes drawn 
between Martha and Mary. Martha is 
taken as the type of a worldly woman, who has 
not chosen the good part, the Saviour, while 
Mary is the type of those who have accepted 
Christ. It is evident that this is a misinter- 
pretation of the story. Martha as well as Mary 
loved the Saviour and was loved by Him. He 
found a home in her house and was welcomed 
by her. 

Another mistake sometimes made in the inter- 
pretation of this incident is making Martha the 
type of the active Christian life, Mary the type 
of the contemplative life. But there is no refer- 
ence to such types in the narrative. Mary 
apparently worked with Martha as long as she 


105 


106 QUESTIONS ANSWERED BY CHRIST 


thought it needful, and only left her and came 
to sit at the feet of Jesus when she considered 
serving no longer needed, and she showed later 
on that when the occasion called for it she was 
capable of very striking action. 

The contrast must be looked for in some other 
direction. This was the household in which 
Jesus, more than in any other, found during the 
closing months of His ministry a realhome. Both 
sisters loved and welcomed Him. But Mary loved 
Him with an undivided heart that prevented any 
distractions from interfering with the singleness 
of mind with which she devoted herself to Him. 
Martha allowed her household cares to distract 
her, and to divide her heart, so that her devotion 
was not as complete as her sister’s. In Mary 
there was a controlling unity of life that gave 
her calmness and peace. In Martha there was 
a divided interest that made her the prey of 
distractions and irritation. Mary subordinated 
everything to her ardent devotion to Jesus, and 
could find time and peace of mind to sit calmly 
at His feet to learn His will and drink in the 
words of truth and grace which He had for her. 
Martha allowed the worries of her daily duties 
to break the unity and peace of her heart, and 
prevent her from having either the time or the 
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calmness to sit with Mary at the Master’s feet. 
It is in this sense that they are types. Whata 
host of Marthas there are in the Christian Church ! 
It would be a mistake to say that they do not love 
the Saviour. They love Him with an affection 
that is deep and real. They have welcomed Him 
to their hearts. They spend time and means in 
His service. They are sometimes active members 
of the Church, throwing themselves with zest into 
the outward activities of its various organisations. 
But their lives are full of distractions. Some of 
these distractions are the cares of their business 
life, the duties of their profession, the occupations 
of their households. These, instead of being 
brought into subordination to the controlling aim 
of devotion to Christ, are allowed to become com- 
peting claims. Their hearts become divided and 
distracted, and they have not that calmness and 
peace and strength that should characterise a 
Christian life. Sometimes these distractions may 
come even from the outward activities of Christian 
service itself. In the multiplied organisations of 
the Church, in these days of numberless societies, 
guilds, leagues, associations, missions, it is quite 
possible for men and women who have their 
hearts in Christian service to have so many 
distracting occupations that the aim of life is 
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divided, and Christ unconsciously ceases to have 
the unique place in their hearts He ought to have, 
and His place is to some extent taken by the 
outward activities that are nominally subordinate 
to Him, but have in reality supplanted Him. 
The life becomes distracted and worried, and 
loses its unity and calmness and peace, 

The business, professional, and household 
duties of life have to be performed. It is no sign 
of special spirituality to be negligent of these 
responsibilities. But it is possible to allow these 
to fill so large a place that there is no time or 
energy left for the service of Christ. We have 
had many examples in the recent history of the 
Church of men and women with large responsi- 
bilities and varied duties resting on them who 
have been able to devote much time and thought 
and energy to the work of Christ in the world, 
and yet have been able to preserve that quietness 
and calmness of spirit that showed their hearts 
were not distracted. But in the hurry and press 
of modern life there are many who cannot find 
time for the nurture of their spiritual life, and for 


the service of Christ in the world, and the Church 


loses the use of gifts that should be at its disposal. 
Many would be stronger and better men and 
women if they laid aside some of their distracting 
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cares and occupations and saved time and energy 
for the soul-culture which is worth a large sacri- 
fice to obtain. And they would be able to spend 
part of the energy thus saved in the service of 
their fellows. 

And in those who do devote themselves to the 
active service of the Church there is need for 
watchfulness that these activities do not absorb 
their energies to the exclusion of the waiting on 
God, to the sitting at the feet of the Master, from 
which the strength for the service must come. 
Once distraction and worry intrude into the life 
that is endeavouring to serve Christ, the unity of 
the heart is disturbed, and the soul loses in power 
for service. 

While this is the supreme lesson taught by 
Jesus’ answer to Martha’s question, there are minor 
but still important lessons conveyed by the inci- 
dent. The duty of hospitality is illustrated. This 
was in early Christian days a means of valuable 
service to the cause of Christ, and frequently forms 
a subject of exhortation in the New Testament. 
It is still a means of doing much good. To have 
a Christian home open to those who are living in 
loneliness or in spiritually unhealthy surroundings 
may become a means of salvation to many. It 
may be the means of keeping them from seeking 
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distractions in ways that would be subversive of 
morality and religion. 

And the words of Jesus remind us that in 
exercising hospitality it is possible to have our 
attention so filled with the material side of it as 
to have no time or attention for the more im- 
portant elements of hospitality; that true social 
and mental and spiritual enjoyment may be 
made impossible by the expenditure of too much 
time and energy on what is material. This is 
perhaps the rock on which much modern hospi- 
tality is wrecked, and the cure for it will be a 
return to greater simplicity of living, when it shall 
not be considered necessary to hospitality to 
make elaborate preparations for the material side, 
that render the hospitality a burden and a worry, 
instead of a pleasure. 


———— 


XVII. 


THE NUMBER OF THE SAVED. 


“ Are there few that be saved ?”—LUKE xiii, 23. 


HERE are two mental attitudes that give 

rise to such questions as this. One is 

that of a desponding pessimism. When men look 
at the crime, the vice, the worldliness around them, 
they often despair of the salvation of mankind. 
In some such spirit the disciples once asked Jesus, 
“Who then can be saved?” They had heard 
Him speak of the difficulty of a man getting 
into the kingdom who clung trustfully to his 
riches. If a man with only this hindrance was 
excluded, what hope was there for others? Jesus 
apparently admits that the pessimistic outlook 
would be justified if we take into considera- 
tion only the man himself and the human 
resources available to him. But He points them 
to the divine power at their command. With 
man it is impossible, but with God all things 
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are possible, and that divine resource brings 
hope. 

But the fountain of such questions is sometimes 
idle, heartless curiosity. Men speculate on the 
number of the elect with the same coldness and 
absence of emotion as on some future event that 
does not concern them much. Against this cold, 
idle curiosity Jesus protests on other occasions. 
On this occasion He refuses a direct answer, but 
turns the attention of those who heard the 
question to the more important question of their 
own personal salvation. If we take the passage 
in the Sermon on the Mount where similar words 
occur as another version of the same answer, as I 
think we may, we have several important truths 
put before us. : 

We have first the concession on the part of 
Jesus that it is not easy to enter into the kingdom. 
Strait is the gate and narrow is the way that 
leadeth unto lifee The way that leads to 
destruction is broad and easy to traverse. There 
are many walking it, so that we shall not want for 
companionship on the downward road. But the 
upward road is narrow. There is not much room 
on it for many abreast. And we can bring little 
with us through the strait gate. There is an 
easy-going evangelism that sometimes overlooks 
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this side of the teaching of Jesus. The Master 
looked the facts of life straight in the face, and 
saw clearly that it is not easy for some people to 
be Christians. There are circumstances that make 
it difficult for men to hear the voice of God. 
‘“And Moses spake so unto the children of Israel : 
but they hearkened not unto Moses for anguish of 
spirit and for cruel bondage.” When the message 
of the gospel is brought to those who are living 
in the poverty and squalor of our city slums, 
poverty and squalor often contributed to, if not 
caused, by the action of those who live in comfort 
and call themselves by the name of Christ, is it 
easy for those to whom it is offered to accept it? 
The physical suffering which is a lifelong 
experience of many makes the entrance into 
the kingdom not so easy as those sometimes 
suppose who have no experience of prolonged 
pain. 

And the intellectual difficulties in the present 
time are neither few nor slight. The spirit of 
the time is not favourable to the view of things 
which is presented to us in the gospel. The 
critical spirit, that will test everything by all 
known tests that can be applied, will probably 
in the end render invaluable service to the 
gospel. But meantime it makes it difficult for 
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many to make that ready surrender of their 
personality to the leadership of Christ which is 
the essence of the gospel. 

And the pressure of the worldly atmosphere 
in which we live is perhaps felt as much now as 
ever. To stand alone is in some respects more 
difficult now than ever. And to enter into the 
kingdom of Christ often means to stand alone 
in the surroundings in which a man may find 
himself. It is not always easy for a man to set 
himself in strong opposition to the associations in 
which he lives. 

It is a touching proof of the depth of Christ’s 
sympathy with men that He sees so clearly and 
acknowledges so often that there are great diffi- 
culties in the way of following Him. 

Jesus puts these difficulties forward as a reason 
for entering in. Men are too often coaxed to 
come to Christ. The ease of coming, the comfort 
it will bring, the peace and joy it will produce, 
the happiness of being a Christian, are dwelt on. 
These things are not absent from the teaching 
of Jesus, but it is mostly when speaking to the 
defeated, the crushed, the sorrowing, that He 
speaks of them. To others service, struggle, 
persecution, trial, privation, are the attractions 
He holds out. Did not Jesus read the human 
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heart aright when He took this position? It is 
not the ease but the difficulty of being a Christian 
that will be the most attractive element in it, the 
element that will appeal to what is heroic in men. 
Nietsche at first gave the promise of living an 
evangelical Christian life, and afterwards became 
one of the bitterest opponents of the gospel. One 
German critic of his teaching gives this explana- 
tion of the change that took place in him. “It 
will probably not be an incorrect surmise that 
he had become acquainted with religion far too 
much in the form of quiet resignation and of 
humble submission to the will of God. Let us 
remember that he early lost his father, that he 
grew up in the company only of pious women, 
that he experienced religion predominantly in 
the aspect it assumes in the disposition of a 
pious, patient, resigned widow, and—with all 
respect to the religious earnestness of such 
women be it said—that is not the right 
aspect for a young man with heroic impulses: 
religion should come to him in the form of an 
earnest, clear, forcefully religious max. We may 
say even more: it is a weakness which the 
proclamation of religion frequently manifests, 
especially in our Evangelical Church, that too 
much is said of comfort and too little of power, 
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too much of resignation and too little of exaltation, 
too much of quiet humility and too little of the 
joyous courage of heroes.” These words strike 
a true note. It is always easy to recruit for an 
army when there is war with its discomfort, 
danger, and death to face. It is in peace the 
difficulty of recruiting is most felt. The blood of 
the martyrs is the seed of the Church. Perse- 
cution may weed out the half-hearted, it draws the 
heroic. 

The life to which Jesus invites us is one that 
will have to many the appearance of limitation. 
The one road is wide, plenty of room to move 
about in it and do as you like. It has few limits 
on amusements, pursuits, occupations. But the 
Christian life is narrow, pressed together or 
restricted, as the word means. It brings 
constantly the charge of narrow-mindedness on 
those who walk in it. It compels men to 
make sacrifices, to abandon pleasures others 
indulge in freely, to concentrate thought and 
attention on things others trouble themselves 


little about. ~“ Dolee far niente’ is not the 
motto of the kingdom of heaven. “Strive to 
enter in.” 


Jesus does not say directly whether few or 
many will be saved, but He warns those who 
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heard the question that acceptance of His 
invitation will put them in a minority. This 
is nota mere Puritan exaggeration. How many 
are there even in Christian lands actuated * by 
a high and earnest moral purpose? Men like 
to be in a majority. But on great moral issues 
minorities are more likely to be right. When 
any belief becomes popular, then there is the 
danger of the principle being ruined by com- 
promise or tainted with evil. The great terror 
of some men’s lives is to be in a minority, 
to be thought odd. They will go with 
the multitude into the house of God—that is, 
when it is popular to do so, They would 
not be found there if it would make them 
unpopular. But the man who would enter 
into the kingdom must be prepared to find 
himself often in situations in which he will have 
few companions. 

Jesus puts the contrasted ends very clearly 
before His hearers. Walkers on the broad 
way think they are seeing and enjoying life. 
Jesus tells them it is not life, it is destruction ; 
it is life wasted, ruined, destroyed, with all that 
will mean hereafter. But those in the narrow 
way, whose life to the others seems so narrow 
and limited, and hemmed in by prejudices and 


XVIII. 
EXPERIENCE. 
“Where dwellest thou?”—JOHN i. 38. 


HEN the two disciples asked this question, 
Jesus, instead of giving a direct answer, 
said, ‘‘Come, and ye shall see.” A similar answer 
occurs later in the chapter. Philip, in the joy of 
having found the promised Messiah, at once tries 
to bring his friend Nathanael. ‘‘We have found 
him of whom Moses in the law, and the prophets, 
did write, Jesus of Nazareth, the son of Joseph.” 
But Nathanael has not much hope of a prophet 
or a Messiah coming out of such a place as 
Nazareth, and gives expression to his scepticism. 
Instead of arguing with his friend, Philip says to 
him, ‘‘Come and see.” <A very important truth 
regarding Christianity and of the way of recog- 
nising its divinity is brought before us by these 
answers. 


The age we live in prides itself on being 
119 


120 QUESTIONS ANSWERED BY CHRIST 


scientific. ‘‘ This blessed word,” ‘‘scientific,” meets 
us to-day at every turn in theological discussions. 
To pronounce anything unscientific is its severest 
condemnation. There are two kinds of science, 
abstract and experimental. Mathematics is an 
abstract science. All the material needed is 
paper and a pencil. From accepted axioms its 
truths can be ascertained by a process of reason- 
ing. Christianity has sometimes been treated 
as if it were an abstract science. Men have 
started with a few moral, or spiritual, or intel- 
lectual axioms, and from these they have tried 
to think out the truth about God and religion, as 
if they were dealing with propositions of Euclid. 
And they have been landed in an inextricable 
jungle, at which scientists not unnaturally smiled. 
The scholasticism of the Middle Ages furnishes 
us with the classical example of this method of 
dealing with the truths of Christianity, and 
excellent samples of it may be found in the works 
of the Protestant scholastics. 

But there is another kind of science, experi- 
mental, of which chemistry may be taken as an 
example. Here experiment is the main method 
of investigation. No amount of argument will 
tell what two hitherto unknown substances will 
do when combined. It is found out by experiment. 
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And further progress in chemistry is made by 
further experiment. Now Christianity is not an 
abstract, but an experimental science. When 
Philip said, ‘‘We have found the Messiah,” 
Nathanael takes the a priori method of refuting 
him. ‘That cannot be, for no good thing could 
come out of Nazareth.” Philip properly refuses to 
argue on these lines. He takes the experimental 
standpoint. ‘‘Come and see.” 

Experience is the only way of coming to a 
real knowledge of Christ and Christianity. This 
is acknowledged by many who will not be con- 
sidered as prejudiced in favour of Christianity. 
George Eliot, writing to a friend, says: ‘1 should 
urge you to consider your early religious experience 
as a portion of valid knowledge, and to cherish its 
emotional results in relation to objects and ideas 
which are either substitutes or metamorphoses 
of the earlier, And I think we must not take 
every great physicist, or other ‘ist’ for an 
apostle, but be ready to suspect him of some 
crudity concerning relations that lie outside his 
special studies, if his exposition strands us on 
results that seem to stultify the most ardent, 
massive experiences of mankind, and hem up the 
best part of our feelings in stagnation.” And 
Carlyle says: ‘‘Depend upon it, working, trying, 
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is the only remover of doubt. It is an immense 
truth that. The stream looks so cold, dreary, 
dangerous. You stand shivering. You plunge 
in. Behold, it carries you, you can swim.” 

Sir Isaac Newton once heard Halley denouncing 
Christianity. He turned to him and said, “ Dr. 
Halley, when you speak of astronomy or mathe- 
matics I shall listen to you attentively, but not 
when you speak of Christianity, for you have not 
studied it and know nothing about it. I have 
studied it and tried it, and I know it is true.” 

If God were merely a force of nature we could 
only know Him by experience. Much more is 
it true that we can only know Him by experience 
if He be a person. Men have tried to prove 
His existence by argument. The value of such 
argument is a subject of much discussion, even 
among those who believe ardently in Him. But 
that He can be known by experience is the 
persistent testimony of many who believe they 
have thus entered into personal fellowship with 
Him, and these are men not likely to be deceived 
by a mere delusion. 

From historical sources we can learn a great 
deal about Christ, His doings and teachings. 
But the personal knowledge of Him which 
constitutes the essence of Christianity can only 
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be obtained by personal fellowship with Him, 
and it is this personal experience of Him to 
which the New Testament ascribes His power 
to save. 

We are told in the name of science that the 
forgiveness of sin is an impossibility, that a man 
must bear to the end the full consequence of his 
actions, and that it is mere self-delusion to 
talk of forgiveness. There are physical conse- 
quences of some sins of which this may to a 
certain extent be true. But forgiveness of sin 
is not the removal of the physical consequences 
of physical transgressions. It is the restoration 
of right relations to God against whom we have 
transgressed. And the possibility of this is the 
joyful experience of the Christian. 

Knowledge of the power of the gospel to 
regenerate the heart and transform the character 
comes through experience of that power, not 
through a mere theory about it. It is said that 
when steamboats were first made a man wrote 
a book to prove that they could never cross the 
Atlantic, and that shortly afterwards a copy of 
it was brought to America by the first steamer 
to arrive there. Theories of the impossibility 
of moral transformation are shattered by the 
experience of that transformation, which is 
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constantly taking place. The existence of the 
Church rests on men’s experience of its power to 
bring new life. 

And so with prayer. It has been proved 
repeatedly to the satisfaction of many that it is 
philosophically and scientifically impossible that 
prayer should be answered. And it may be 
difficult to meet some of these arguments. But 
they are dissolved before the experience of 
answered _ prayer. Such an experience of 
answered prayer as that of the late George 
Miller, to name one conspicuous illustration, 
cannot be overthrown by mere _ philosophic 
theories. 

We have no right to reject a professed truth 
of experimental science to which wide and expert 
testimony has been borne till we have subjected 
it to the appropriate experimental tests and have 
found it false. If a chemist doubts the professed 
results obtained by another chemist, he does not 
reject it on theoretical grounds. He makes the 
experiment himself, and finds out by experience 
whether they are true. This is what the 
Christian asks should be done with Christ. Try 
by experience whether He is what He claims 
to be, whether He can do what He professes 
to do. Is there any testimony of any one who 
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has actually done this and has found Him 
wanting ? 

Mysteries we cannot understand, or arguments 
we cannot answer, do not invalidate the results of 
genuine experience. This is an accepted scientific 
principle. Proved facts are not rejected because 
they are associated with problems for which as 
yet there is no solution. The scientist will even 
accept the existence of a supposed substance 
pervading all space, of which he has no direct 
proof, because it is the best explanation of that of 
which he has experimental proof. This principle 
of holding to experimental fact, in spite of theo- 
retical difficulties, should sustain us in times of 
doubt. 

We should cultivate Christianity as an experi- 
mental matter. The speculative intellect has its 
place in religion as elsewhere. But we need to 
be on our guard in exercising it. Its sphere is 
limited, and if allowed to wander from its proper 
sphere it may mislead us. Our explanations of 
Christ and of His gospel must be kept in close 
contact with experience, and must be constantly 
tested by experience. This experience is a 
personal experience. The history of the Christian 
Church is valuable as the testimony of others to 
what their experience has been, and the Bible 
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especially is of inestimable value as the standard 
by which to test our experience of religious truth. 
But the experience to be of real value must be 
our own. ‘The experience of saints as recorded 
in the Bible and elsewhere is not ours because 
we have read of it and believe the testimony 
borne of it. It can become of personal worth to 
us only when repeated in ourselves. 


+e ee 


XIX. 


CHRIST’S KNOWLEDGE OF MAN’S HEART. 
“Whence knowest thou me?”—JOHN i. 48. 


HE proverb notwithstanding, history does 

not often repeat itself. But there is a 
striking parallel to this incident in the life of 
Augustine. After long spiritual struggles, “I 
cast myself down, I know not how, under a 
certain fig tree and gave rein to my tears”; and 
in words from the penitential Psalms he poured 
forth the sorrow of his heart for his sins. ‘Such 
words I spake the while I wept in most bitter 
contrition of my heart. And lo, from a neigh- 
bouring house a voice as of a boy or girl, | know 
not, singing and oft repeating, ‘Take, read ; take, 
read... .’ With such an inspiration then, I 
returned to the place where Alypius was sitting ; 
for there had I laid the volume of the Apostle, 
when I arose thence. I seized, opened, and in 
silence read the passage, upon which my eyes 
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first fell: ‘Not in rioting and drunkenness, not 
in chambering and wantonness, not in strife and 
envying: but put ye on the Lord Jesus Christ, 
and make not provision for the flesh to fulfil the 
lusts thereof.’ No further would I read; nor was 
there any need; for instantly at the end of this 
sentence, as though my heart were flooded with a 
light of peace, all the shadows of doubt melted 
away.” While he was under the fig tree Christ 
had read his heart and had sent him the message 
he needed. 

We know not what Nathanael was doing under 
the fig tree, but it is evident that he recognised 
that Jesus had by some strange insight read his 
heart. This mysterious insight of Jesus into 
men’s hearts is seen frequently in the Gospel 
narratives. When Peter comes to Him for the 
first time, Jesus gives him a new name indicating 
what He saw in his character and future career. 
When Nicodemus comes to him by night, He 
reads his heart, and at once turns the conversation 
into the channel he needs. He shows the woman 
of Sychar that He can read her heart and life. 
When the young ruler came eagerly to Jesus to 
seek the way of life, Jesus reads his heart better 
than the man knew it himself. When men came 
with impulsive offers of service, He penetrated their 
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souls with His keen glance. When we read the 
Gospels we feel that He who speaks there sees 
and reads our hearts. It is this that brings home 
to us powerfully the sense of the divinity of the 
words of Jesus. This was to Coleridge the great 
proof of the inspiration of the Bible. “In the 
Bible there is more that fimds me than I have 
experienced in all other books put together; the 
words of the Bible find me at greater depths 
of my being; and whatever finds me brings with 
it an irresistible evidence of its having proceeded 
from the Holy Spirit.” This is specially true of 
the words of Jesus. They give evidence of a 
penetrating insight into the human heart. 

There are striking incidents and words in the 
Gospels which show how He reads men’s hearts. 

He knows the doubts and difficulties that beset 
us. There was one of the disciples who was slow 
to believe. He was constitutionally hard to con- 
vince. When convinced, he was as true and loyal 
as any of them, but his mind moved slowly, and 
he demanded overwhelming proofs. When Jesus 
appeared to the disciples he was absent, and it was 
so overwhelmingly improbable that the Master 
should have reappeared that he would only 
believe it when he saw in His hands the print of 
the nails, and put his finger into the print of the 
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nails, and thrust his hand into His side. A week 
later Jesus appeared again among the disciples 
and offered to Thomas the proofs he had de- 
manded. This evidence that Jesus read his heart 
conquered the doubting Thomas, and led him 
straight to a conviction of the divinity of Jesus, 
more complete and decisive than the others had 
yet attained, and he said, “‘My Lord and my 
God.” He who fought doubts in the wilderness 
knows ours, and sympathises with us, and will 
help in need. 

He knows our temptations. When the dark 
hour was approaching that the disciples would 
forsake Him and flee, He faithfully warned them 
of their danger, and He singled out Peter for 
special warning and advice. ‘Simon, Simon, 
Satan hath desired to have you (all the disciples), 
that he may sift you as wheat. But I have prayed 
for thee (the strong but impulsive Simon) that thy 
faith fail not.” He knew the struggles that were 
before them, and prepared them for them, and 
prayed that divine help might be at hand to 
deliver. This is an assurance of His sympathy 
and help which is full of comfort and strength in 
our time of testing. 

He knows our sorrows. When Martha and 
Mary were in trouble, He knew without their 
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message the trouble through which they were 
passing, and if He seemed to delay His assistance, 
it was not want of sympathy or power to help, but 
that He might impart richer blessing. He who 
wept on earth has a living sympathy for those 
who are passing through bereavement. 

He knows our sins. Among the disciples there 
was one whose disloyalty was unsuspected by 
his companions. It is not improbable that they 
considered him specially faithful. Even when he 
went out to betray the Master, they thought he 
went on a charitable errand. But long before the 
blow fell, the keen insight of Jesus read the 
traitor’s heart, and warned him of the danger of 
his position. Even under the disguise of the kiss 
of friendship, Jesus saw the deception. He might 
deceive the others, but he could not escape from 
the eyes of Jesus. Those holy, penetrating eyes 
see us too. We may conceal from those nearest 
to us the disloyalty to Him that lies in our hearts, 
but He knows it. Let this knowledge of His 
turn us from all disloyalty and sin, and lead us 
to seek from Him the forgiveness and help we 
need. 

And He knows our work and the capacities we 
have for doing it. In His parables He represents 
Flimself as distributing to every man his work, 
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to each according to his several abilities. We 
sometimes feel the tasks of life unsuited to us and 
its burdens too heavy. But these have been 
allotted to us by One who knows our natures and 
can adapt our work to our gifts and His help to 
our needs. . This is a thought that is fitted to 
brace us in the midst of tasks and burdens we 
might be tempted to shirk. 


pe. 


xX. 


THE NEW BIRTH. 
“How can a man be born when he is old?”—JOHN iii. 4. 


HE question of Nicodemus is very ancient 
and yet very modern. The Jewish Rabbi 
had felt the insufficiency of the teaching of the 
Rabbinic schools. Here was a new teacher who 
seemed to have some deeper insight into spiritual 
things, and might be able to lead him farther. 
He cautiously approaches the Prophet at night, 
and is opening the conversation on lines he had 
thought out, when Jesus, with an abruptness that 
may perhaps be due only to the brevity of the 
report, turns the conversation suddenly into a 
different channel. It is not merely teaching men 
want, but a new life, a change which can be com- 
pared only with a new physical birth. ‘Except a 
man be born again, he cannot see the kingdom 
of God.” 


It is sometimes said that Nicodemus misunder- 
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stood Jesus and thought that He spoke of the 
physical birth. But surely this is absurd. 
Nicodemus accepts the illustration Jesus used, and 
employs it himself in his retort to bring out the 
overwhelming impossibility of the idea presented 
by Jesus. Let us try to paraphrase the thought 
Nicodemus expresses. How is it possible for a 
man to make an absolute fresh start in life? His 
present is the sum and result of a long past. He 
began life with certain hereditary tendencies, with 
the current of life already set in a certain direction. 
The current has been flowing for years in one direc- 
tion. It has gravena deep channel for itself. How 
can the stream be suddenly turned another way? 
What he is now is the result of influences, ten- 
dencies, forces, wishes cherished, habits formed, 
nature developed. Can the accumulated results of 
long years, perhaps long ages, be changed and 
the man remain thesame? Is it not as impossible 
as for a man to be born again physically? Is the 
objection stated so forcibly by Nicodemus not 
one for which a good deal may be said? It 
is an objection which has been repeatedly 
brought against Christianity by its philosophical 
opponents. Celsus in the early part of the third 
century ridiculed the claim of the gospel to 
transform the lives of evil men. A modern 
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English opponent of Christianity says: “ No- 
thing is gained by disguising the fact that 
there is no remedy for a bad heart, and no 
substitute for a good one.” But we need not go 
to philosophers for this idea. Is it not an 
everyday thought? Are there not many who 
will tell you it is impossible to reclaim the 
confirmed drunkard? That the criminal classes 
are beyond the reach of redeeming influences ? 
That there are some sins that put men and 
women into a position from which they cannot 
be rescued? We all think often as Nicodemus 
did then. The question goes straight to the 
heart of things and brings us face to face with 
the need and possibility of redemption. 

Jesus speaks first of the need of this spiritual 
change, which He calls the spiritual birth, The 
Pharisee, like Jesus, divided men into two 
classes, but the lines of division were different. 
To the Pharisee some were beyond, or beneath, 
the influence of elevating forces, and he left them 
severely alone. The rest needed not a spiritual 
transformation, but merely enlightenment, teaching, 
training. Do they differ in this respect from 
many in the Christian Churches? Jesus divides 
men into those who are of the flesh and those 
who are of the Spirit. The kingdom of God is 
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spiritual and can only be understood by spiritual 
men. The spiritual life can be received only by 
a spiritual birth, The analogies are evident and 
commonplace. A well-educated man said to 
me once, “I cannot understand poetry, I just 
pass it by.” Another told me about the same 
time, ‘‘ Before I was seventeen I had read with 
delight all the poetry I could lay my hands on.” 
No mere education would make these men alike. 
It would require a mental transformation, a mental 
new birth. Put one man before the keyboard of 
an organ and he is at once transported into the 
seventh heaven. To another music is but sound, 
calling forth no emotion but impatience and 
irritation. So some men are spiritual and some 
are earthly. To some God and holiness are 
attractive, to others indifferent or repulsive. The 
distinction is not that of respectability and 
criminality. AA man may be very respectable 
and be untouched by a spark of sanctity. And 
he, as well as the vicious, needs that transforming 
touch that will infuse a new life. 

Jesus speaks then of the mysteriousness of the 
change. He has referred more than once in His 
teaching to this. Two men in one bed, two 
women grinding together, two men in one field. 
The same social surroundings, the same family 
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life, the same occupation, and yet poles apart in 
spiritual nature and sympathies. A revival of 
religion touches one part of a country and not 
another, sweeps over a district, seizes the unlikely 
and passes by those we should have expected to 
be influenced. Some reprobate becomes a saint, 
some one evidently not far from the kingdom 
does not enter in. 

The change does not necessarily involve a 
startling experience. The wind may come sud- 
denly with the violence of a storm. But it may 
come gently, so that it may be impossible to say 
when it began to blow. 

But however mysterious, the change is real. 
Nicodemus doubts the possibility of such an 
experience. But Jesus answers him in the only 
effective way: ‘‘ We speak that we do know, and 
testify that we have seen.” The Church of Christ 
is not theorising, but witnessing to facts of human 
experience when it speaks of the new birth. 
What is the use of telling us a drunkard cannot 
be reformed, when we have seen a man the slave 
of drink, and have seen the bonds broken and 
the man set free? What is the use of telling a 
man Jesus cannot give him sight, if he can retort, 
“Whether he be a sinner or not I know not, but 
one thing I know, whereas I was blind, now I 
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see.” The history of the Christian Church is 
sometimes written as if it were only the history 
of the philosophical speculations of the schools. 
The real history of the Church is the history of 
its triumphs over sin and evil. The theological 
speculations of Augustine are deeply interest- 
ing to the theologian. But his Confesszons, in 
which he tells the story of how Christ gave him 
new life, will always be read with delight while 
men are interested in the problem of human 
regeneration. The Church’s best apologetic is 
its testimony to the regenerating power of Christ. 

And Jesus tells the means by which this trans- 
formation is effected. He points Nicodemus back 
to a significant scene in the history of his people. 
When the people were perishing in thousands, 
Moses lifted up a brazen serpent, the symbol of 
the cause of their death. Whosoever looked in 
faith lived. The poison was swept out of their 
blood, and they received new life and_ health. 
‘““Even so must the Son of man be lifted up; 
that whosoever believeth in him should not 
perish, but have eternal life.” We know slightly 
what that symbolised. Christ in His sympathy 
for us taking on His soul the burden of our 
sin, the agony in the Garden, the death on the 
Cross, the Lamb of God taking away the sin of 
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XXI. 
THE LIVING WATER. 


“From whence hast thou the living water?”—JOHN iv. II. 


HIRST is the most perfect illustration of 
unsatisfied desire. The illustration is 
specially vivid in a tropical climate. So we 
find it in frequent use in the Bible. The sen- 
sation of thirst indicates that there is something 
in nature to satisfy it. So in man’s spiritual 
nature the existence of a natural craving indicates 
that there is something in the spiritual world to 
respond to it. Man has a deep spiritual thirst 
which nothing temporal, worldly, material can 
still. To attempt to satisfy his heart with the 
temporal or the material is to draw water from 
broken cisterns. The soul thirsts for God, and 
God alone can satisfy it. The fact that Jesus 
offers Himself to men to quench their spiritual 
thirst has to be taken into account in every 
endeavour to understand the nature of His 
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person. “If any man thirst, let him come unto 
me and drink.” No mere man can stand before 
his fellows and say this without being eu of 
revolting presumption. 

The spiritual thirst of the human heart is 
universal, but man does not always interpret 
it aright. He is dissatisfied with his present 
position, and longs for something different. He 
is dissatisfied with his life, and wishes it better. 
He is dissatisfied with the pleasures he has, and 
wishes others. Vague longings fill his heart for 
he knows not what. And he tries to satisfy 
these longings with what is material and tem- 
poral. He plunges into physical enjoyments, 
and finds in the end that these can bring no 
permanent and satisfying pleasure. He may 
seek his satisfaction in higher esthetic pleasures, 
but finds in the end that these too are not 
adequate. He thirsts again. Or he throws 
himself into the cares and business of life, takes 
the enjoyment he can get out of wealth and 
comfort, the influence, power, esteem that these 
bring. But the deeper wants of the soul are 
not satisfied. These things, even those of them 
that are legitimate, only touch the surface of 
man’s nature. They do not reach down to the 
depths, and out of the depths the unsatisfied 
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desire still cries to God. It is for Him we 
thirst, though we know it not. 

To the soul in its thirst for God, Jesus offers 
Himself as an adequate satisfaction. The thirst 
for God, for the light God can give us on the 
way, for the peace and rest that can only come 
from reconciliation with God, for the victory over 
sin which the indwelling of God in our hearts 
alone can secure, for the joy for which the heart 
craves and which it can only have in fellowship 
with God, for all this Jesus offers Himself to us. 
Has His promise been fulfilled? What is the 
testimony of the saints in all ages, of those who 
have taken Christ at His word and have drunk 
of the fountain of living water He has offered ? 
It is unanimous that He has satisfied the longing 
soul and filled the hungry soul with good. The 
hymnology of all ages is full of this testimony, 
from Bernard of Clairvaux who sang in the 
twelfth century— 

“Jesus, Thou Joy of loving hearts, 
Thou Fount of life, Thou Light of men, 


From the best bliss that earth imparts 
We turn unfilled to Thee again. 


We taste Thee, O Thou Living Bread, 
And long to feast upon Thee still ; 

We drink of Thee, the Fountain-head, 
And thirst our souls from Thee to fill”; 
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and from Bonar who sang in our own 
time— 
“T heard the voice of Jesus say, 
‘Behold, I freely give 
The living water, thirsty one, 
Stoop down, and drink, and live’; 
I came to Jesus, and I drank 
Of that life-giving stream ; 
My thirst was quenched, my soul revived, 
And now I live in Him.” 


Our books of devotion are also full of testimony 
that Christ satisfies the desires of those who come 
to Him. Augustine speaking of his conversion 
says: “ How sweet did it at once become to me, 
to be without sweetnesses of those toys! and 
what I feared to lose, I now rejoiced to throw 
away. For Thou didst cast them forth from me, 
Thou true and supreme sweetness. Thou didst 
cast them forth, and Thou Thyself didst enter in ; 
Who art sweeter than all pleasure, though not to 
flesh and blood; brighter than all light, but more 
inward than any secret place; higher than all 
honour, but not to them that be high in their 
own conceits. Now was my soul free from the 
biting cares of compassing and getting, of wallow- 
ing amid and ministering to my lustful foulness ; 
and to Thee did I as a child babble, my py my 
Wealth, and my Salvation.” 
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And Thomas 4 Kempis writes in the same 
spirit— 


“ Happy the hour 
When Jesus calls you from your tears to joy of heart. 
How parched, how hard you are without Him ; 
How empty and unwise 
If you want anything beyond Him. 
Would not the loss of Him be greater loss 
Than if the whole world went from you? 
Apart from Him, life is a grievous hell ; 
With Him a pleasant garden. 
If He be with you, 
No enemy can hurt you. 
He who finds Jesus 
Finds a treasure rare, 
A jewel above all others. 
And he who loses Him is losing, ah, so much, 
Much more than all the world. 
Without Him man is but a beggar ; 
With Him a prince.” 


But Christ offers not only complete satisfaction 
to those who come to Him. He promises that 
they shall become a fountain of spiritual blessing 
to others. They shall be channels through which 
the living water shall reach other hearts. The 
joy and peace of Christian life are not to be a 
private possession, hidden in the hearts of those 
who have them. They are to be communicated. 
The impulse to which the apostle gave expression 
in the words, ‘Woe is me if I preach not the 
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SPIRITUAL WORSHIP. 


“Our fathers worshipped in this mountain, and ye say that in 
Jerusalem is the place where men ought to worship.” —JOHN iv. 20. 


HESE words have the meaning though not 

the form of a question. His insight into 

her heart and history had led the woman of 

Sychar to recognise that Jesus was a prophet, 

and she desired from Him an answer to the 

question which was one of the bones of conten- 

tion between the Jew and the Samaritan: Which 

was the proper place in which to offer acceptable 
worship to God? 

The question is not trivial, for ideas of worship 
are fundamental in religion and morals. Their 
proper place in the Decalogue is at the beginning. 
A religion may be very largely judged by its 
ideas of worship. A spiritual religion lays the 
stress on the spiritual, a heathen religion on what 
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points from which to study the history of religion 
in the Bible is the growth of the conception of 
spiritual worship, from the days in which worship 
was specially associated with local sanctuaries till 
the erection of synagogues in every village to 
which no thought of special sanctity was attached. 
But there is no space here to follow out this line 
of study. When Christ came, local sanctuaries 
had served their purpose, and had to give place 
to a more spiritual ideal. 

The new revelation of God involved a new 
ideal of worship. A king may have special places 
in which to meet his subjects, but a father will 
speak with his children anywhere. So when God 
revealed Himself as our Father, He antiquated 
all questions as to whether Jerusalem or Gerizim 
was the more sacred and suitable place in which 
to meet Him. The teaching of Jesus on this 
point is clear and unmistakable, and is intelligible 
to the humblest understanding. Jesus shows this 
in revealing this great truth to this outcast woman. 
It is sometimes thought that it is necessary to 
accommodate the Christian teaching and practice 
on this matter to the low stage of Christian life 
to which some have attained by encouraging 
belief in the value of local shrines, and that the 
spiritual teaching which Christ gave the woman 
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of Sychar is for the mature Christian. Apparently 
Jesus had no dream of such accommodation in 
His mind. Two thousand years after this teach- 
ing had been given to the world by Jesus there 
should be no longer any need of enforcing His 
teaching of the spirituality of worship. And yet 
there has been in the Roman Catholic Church 
during the nineteenth century a powerful revival 
of the type of worship against which Jesus here 
protests. And even in the Anglican Church 
there has been an active and only too successful 
propaganda on behalf of materialistic conceptions 
of the mode in which God is to be approached. 
Are we to give no place to the emotions excited 
by local associations? Yes, these associations 
have an influence, which it is quite legitimate to 
recognise. The often quoted words of Johnson 
are appropriate here: ‘“‘We are now treading 
that illustrious island which was once the luminary 
of the Caledonian regions, whence savage clans 
and roving barbarians derived the benefits of 
knowledge and the blessings of religion. To 
abstract the mind from all local emotions would 
be impossible, if it were endeavoured, and would 
be foolish, if it were possible. Whatever with- 
draws us from the power of our senses, whatever 
makes the past, the distant, or the future pre- 
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dominate over the present, advances us in the 
dignity of thinking beings. Far from me, and 
from my friends, be such frigid philosophy as 
may conduct us indifferent and unmoved over 
any ground which has been dignified by wisdom, 
bravery, or virtue. That man is little to be 
envied whose patriotism would not gain force 
upon the plain of Marathon, or whose piety would 
not grow warmer among the ruins of Iona.” 
Such emotions are legitimate and may be used 
to quicken political and religious life, as Johnson 
suggests. But the history of religion shows that 
they need to be jealously guarded from the evils 
that are prone to attach to them. There was 
nothing Israel possessed more sacred in its 
associations than the brazen serpent, yet Hezekiah 
had no hesitation in destroying it when the 
reverence for it became idolatrous. The early 
Christians did not think it necessary or desirable 
to preserve a knowledge of the sites of Calvary 
or the Sepulchre, which seem on the latest expert 
opinion to be irrecoverably lost. The influence 
of the supposed sites has not been specially edify- 
ing. So long as the troops of the infidel are 
required to keep Christians from murdering one 
another in the Church of the Holy Sepulchre, it 
can hardly be contended that the emotions stirred 
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by these sites have a deeply sanctifying influence. 
Physical sensations and mental emotions may be 
helpful to devotion, but they need to be watched 
with scrupulous care. They are often mistaken 
for religion itself. From the disregard of the 
emotional side of religion, or perhaps it would be 
better to say its esthetical and emotional ac- 
cessories, which characterised the Puritans, it is 
possible that we are in danger of swinging to 
the opposite extreme of valuing too much the 
emotions and what excites them. It is appropriate 
that the buildings in which we worship God and 
the music in which we express His praise should 
be full of beauty and reverence, and there is 
generally little excuse for the ugliness and sloven- 
liness that are often shown in these. But when 
we have erected a beautiful church and cultivated 
excellent music, the worship rendered is not of 
necessity spiritual. The emotions excited by 
these may be entirely devoid of spirituality. 
These emotions may be taken as a substitute and 
be mistaken for spirituality. The enjoyment of 
good music, the soothing effect of quietness and 
religious associations, the intellectual pleasure of 
listening to an able sermon, may within a limited 
sphere have genuinely good effects on us, and 
yet not be spiritual worship. There may be no 
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real sense of the presence of God, no deep and 
real intuition of His fatherly love, no real fellow- 
ship of our souls with Him. It is these which 
constitute the spiritual worship He looks for in 
His children. Anything that helps these is a 
spiritual boon. Anything that hinders these or 
is mistaken for them is a serious injury to us. 
Worship in the spirit is a worship in which the 
spirit, that side of our nature which holds fellow- 
ship with God, comes into real contact with Him 
in adoration, prayer, and praise. Where this 
spiritual contact is absent, no forms or emotions 
constitute worship. 

But the worship God desires is inspired by 
a true conception of His nature. All imperfect 
forms of worship arise from imperfect ideas of 
God’s nature. When men thought of God as an 
angry, vengeful Being ready to wreak His dis- 
pleasure on those who offended Him, they 
worshipped Him in ways that they thought would 
propitiate Him, even sacrificing their own children 
for this purpose. Where a similar conception of 
Him prevails in the Christian Church, worship is 
essentially the same in spirit. Men approach 
Him in fear and try to restrain His anger. But 
when men take to heart the Christian revelation 
of God as love, as a loving Father, who has Him- 
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self provided a propitiation, who seeks eagerly 
the love and trust of His children, then worship 
becomes the loving and trustful surrender of the 
soul into the hands of God, and the joyful fellow- 
ship of the redeemed with their divine Redeemer. 

The truth about God has a vital connection 
with the worship He seeks. 


XXITTI. 


FAITH AND WORKS. 


“What must we do that we may work the works of God?”— 
JOHN vi. 28. 


HE current Jewish conception of life was 
doing a multitude of minutely prescribed 

duties in order to please God and win His favour. 
The Jew’s whole life was regulated down to the 
most petty details. What he should eat and what 
he should abstain from eating, the length of the 
fringes of his garments, the distance he might 
walk and the work he might do on the Sabbath, 
the vegetables he was to tithe, and a host of other 
details regulated life to the most trivial minutia. 
This view of life resulted in a cumbrous system of 
casuistry, which proposed to solve problems which 
were constantly arising. Life cannot be controlled 
in detail by rules without circumstances arising in 
which the rules cannot be put in practice, and a 


way out has to be found that will not wound the 
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conscience that has accepted the rules as the 
religious standard. 

This conception of life is not of merely 
antiquarian interest. It has found an embodiment 
in the Roman Catholic Church, which can rival 
that of the Pharisees in complexity. And even in 
quarters where we should not suspect it, the same 
view of life sometimes finds an entrance. Wherever 
life becomes a system of rules and casuistry, the 
same results follow to a greater or less extent. 

This view of life makes it a burden. Life was 
more religious the more numerous the rules it 
accepted for its guidance, and each rule became 
an extra burden laid on the soul to be borne 
patiently and heroically, till it became unendurable 
and a casuistical rule had to be found to bring 
relief. 

And it filled life with anxiety. If aman took 
life seriously under such a system, he must be 
ever looking for the rules that regulated each 
particular action and watching to see if he had 
obeyed them. The more earnest the man, the 
more anxious the life he lived. 

And it deprived life of any principle that could 
make it a unit. The life became distracted. 
There was no unifying principle binding its actions 
together in a common meaning and purpose. 
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It was with this idea of life and religion that the 
Jews came to Jesus with the question, ‘What 
must we do that we may work the works of 
God?” Their only thought was that Jesus could 
tell them of some further works they should do 
which they were neglecting. What were these 
works ? 

The answer of Jesus teaches them that it is not 
works God requires of them, but something that 
will make life one great work, controlled by one 
great, inspiring, guiding principle. This unifying 
principle was faith in Himself. This is one of 
the numerous passages in which Jesus makes 
stupendous claims on men. They ask Him what 
they are to do to put themselves right with God, 
and He answers deliberately that the one great 
work God demands of them, the work which will 
embrace all else, is to believe in Jesus. This 
claim can only be justified if there is in His person 
that which makes belief in Him identical with 
belief in God. On any other assumption the 
words would be blasphemous. 

This belief in Him whom God had sent means 
a definite relation to a Person. Great religions 
have generally been created by a great personality, 
and have to a certain extent been embodied in the 
personality of the founder. But the religion has 
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not been identified with the founder. It was 
separable from his personality, and continued 
independently of him. Mohammedanism is no 
exception to this, for the relation to himself 
demanded by Mohammed from his followers was 
not that demanded by Jesus from His. Such 
personal elements as do enter into such religions 
have been intensified by Jesus in His claims on 
those who accept Him. The vitality of Chris- 
tianity has been largely due to the fact that Jesus 
has not merely taught acceptance of a principle 
or a law of conduct, but has embodied the laws 
and principles in His own person, and has called, 
not so much for allegiance to a law or principle, 
but for allegiance to His person. This has 
created an enthusiasm for these laws that in their 
bald, abstract character they could never have 
won. One of the most suggestive prophecies in 
the Old Testament brings this idea before us, that 
in which Isaiah foretells that ‘a man shall be as 
an hiding-place from the wind.” It was not an 
ecclesiastical constitution nor an ethical principle, 
in which the prophet saw the salvation of his 
people, but in a saving personality. 

Jesus also claims their confidence in Himself as 
a messenger from God. Men grope after God in 
the darkness, and they welcome any one who can 
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bring them authentic information from the unseen. 
A real prophet will always get a hearing either © 
friendly or hostile. He need not fear indifference. 
“We know that thou art a teacher come from 
God” is our conviction as we listen to the words 
of Jesus, and it is the conviction for which Jesus 
looked. No prophet has ever called forth so 
powerfully the feeling that we are listening to a 
message from God Himself as we hear His words. 
No other words have so distinct a divine accent. 
Men wondered at the grace and wisdom and 
authority with which He spake, and they wonder 
still. 

But it is no vague general confidence in Him 
as a messenger from God which He demands, but 
a personal devotion of the life to Himself and to 
His service. Believing in Him means a conse- 
cration to Him that puts everything else in a 
subordinate place in the heart and life, devotion 
to Him as the supreme purpose in life. This 
devotion gives unity to life. Life becomes no 
more a distracted search for endless works the 
sum of which will be pleasing to God, but receives 
a guiding principle by which difficulties about 
duty are readily solved. For the inspiration of 
devotion to Him will make the way clear. And 
this devotion to the person of Christ takes away 
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the burden laid on the heart of those who are 
loaded with unending rules for the conduct of life. 
The burden of multiplied “works” is not felt by 
those to whom life is one great work performed 
in the strength given by the inspiration of one 
supreme affection. And the anxieties laid on the 
heart by perplexities about the ‘‘ works ” demanded 
by God for salvation are scattered to the winds. 
Devotion to Christ sweeps away such cares, and 
puts instead of them the joy that comes from 
knowing that the life is lived by faith in the Son 
of God. 

These words of Christ solve the problem of the 
relation of faith and works. Faith is seen from 
these words to be not an intellectual assent, 
standing in no relation to the works God looks 
for in men’s lives. It is itself the outgoing of the 
whole spiritual energy of the soul in devotion to 
Christ, in a way that secures the performance of 
works, not as mere ‘“‘ works ” that will win salvation, 
but as the expression of the soul’s devotion to God 
and to Christ, whom He has sent andin whom He 
has revealed His love. Faith, in this sense, like 
love, binds the life into one great living unity that 
gives to all its individual acts a unity of character 
and purpose. So Jesus was not despising 
‘‘works” when He said that the one work God 


ose hearts are burdened by anxieties about the 
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XXIV. 


EATING CHRIST’S FLESH. 
“How can this man give us his flesh to eat?”—JOHN vi. 52. 


HIS passage brings us at once into connection 

with the controversy over transubstantiation. 
It has often been quoted in favour of that doctrine 
and of “high” views of the Lord’s Supper. But 
the very first words of Christ’s answer should 
have convinced every one that it has no reference 
to the Supper. Christ makes eating His flesh 
and drinking His blood a condition of salva- 
tion. But not even Roman Catholics believe that 
partaking of the Lord’s Supper is necessary 
for salvation. It cannot have reference to that 
ordinance. 

Briefly, the answer of Jesus is that the 
appropriation by faith of the Incarnate Son of 
God and of the atonement He has made is the 
means of eternal life. 


The question asked is a very natural one. 
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Jesus had been speaking of Himself as the Bread 
of Life, who can impart Himself, His life, to 
others so as to become the food of their highest 
life. Imagine some great teacher among ourselves 
making such an offer—or claim. If we stopped 
to consider it at all, we could not put our objection 
more forcibly. How can one man impart him- 
self to another? The very claim implies a great 
deal more than it states explicitly. He first speaks 
of the ‘flesh of the Son of man,” the human 
nature of Him who was the unique, ideal Son of 
man. Then He speaks of His blood, which 
brings us to the thought of His life surrendered, 
of His death. Without the appropriation of these 
there is no spiritual life. The whole context 
shows that faith is the means of appropriation. 
The goal of creation, by whatsoever process 
accomplished, is the conformity of man to the 
divine image. God made man in His own image, 
but it was the implanting of the germ in his 
nature, rather than the complete realisation of that 
image, that is described in the first chapter of the 
Bible. The subsequent history of man should 
have been the steady realisation of the ideal God 
had in the creation of man, the complete attain- 
ment of likeness to God. The history of 


man proved his inability to reach such a goal. 
If 
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The history of redemption is the history of 
God’s intervention to accomplish His original 
plan for man. It has been asubject of interesting 
speculation, whether the goal of the complete 
union of the human and the divine would have 
been brought about by the incarnation of the Son 
of God even if man had not sinned. Many have 
been unable to believe that sin has brought about 
a higher blessing and privilege than man would 
have enjoyed if he had not sinned, namely, the 
perfect manifestation of God in human form and 
the appropriation by faith of the Incarnate Son of 
God. However attractive this speculation may 
be, the teaching of this passage is not dependent 
on it. All that is necessary to consider is that, in 
the present situation, the appropriation of the life 
and death of Christ by the soul is a condition of 
salvation. ‘As the living Father sent me, and I 
live because of the Father; so he that eateth me, 
he also shall live because of me.” Here we have 
the relation between the believer and Christ 
compared with that which existed between Christ 
and the Father—that is, as one of dependence and 
fellowship and union. The teaching to which 
Christ’s education of His disciples led up, and 
which He gave them explicitly in His last hours 
with them, was just this, their personal dependence 
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on Him, the privilege of constant personal 
fellowship with Him even when unseen, and the 
personal union of the believer with Him. Their 
personal dependence on Him was complete. 
“Apart from me ye can do nothing.” On Him 
depended their fruitfulness of Christian life. The 
life to which He called them was a life of the 
most intimate personal fellowship, not as servants, 
to whom the Master could but imperfectly reveal 
His will, but as friends, with whom there would 
be perfectly unrestrained communion. And not 
mere communion, but also a perfect union of life. 
‘“‘ Abide in me, and I in you.” A union as of the 
vine and the branch, in which both would share 
the same life. A faint analogy to this is found in 
the influence of a great personality over the lives 
and thoughts of other men. But the union of 
Christ and His people is something deeper and 
more pervasive than this. It enables him to say, 
“To me to live is Christ,” ‘‘I am crucified with 
Christ, and it is no longer I that live, but Christ 
liveth in me, and the life that I now live in the 
flesh, I live by faith in the Son of God, who loved 
me and gave himself for me.” While this is in 
reality the foundation of every true Christian life, 
it is the vivid experience of but few. 

But it is to sinners that Jesus brings this 
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offer of union and communion, to those whose 
lives have been crushed by sin. It behoved Him, 
therefore, to be made like unto His brethren. 
This He did not by becoming a sinner, but by 
taking the burden of sin and being bruised under 
its weight. It is not a life which knew nothing 
of the burden of sin and sorrow and suffering and 
temptation to which we are asked to link ours and 
which we are to appropriate. It is one on which 
the burden of sin was laid, and which, when it 
seemed crushed, rose triumphantly over it. So 
the power that draws us into fellowship and union 
with Jesus is not merely, or perhaps primarily, the 
beauty of the divine life manifested in the human, 
but the glory of a love which He showed in laying 
down His life for us, in shedding His blood for 
us. And so He does not speak merely of eating 
His flesh, but also of drinking His blood, not 
merely absorbing the beauty and power of a 
divine human life, but drinking in the love mani- 
fested on the Cross. A Christianity that dwells 
on the beauty of the life lived in Galilee, but turns 
away from the glory of the death died on Calvary, 
is a mutilated gospel, sapped of its best strength. 
At the same time, the Cross must be shown to 
be the culmination of a life in which the divine 
beauty of holiness and the attractiveness of self- 
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denying love shone forth in glory. The two 
cannot be separated. The life in the flesh and 
the shedding of His blood for us form one 
inseparable whole. 

But if these are to be our life, they must be 
appropriated by us and become a part of our own 
life. The life and death of Christ can be nothing 
to us if there is nothing in us to which they appeal, 
nothing of which they take hold. That beauty 
and love appeal to that which is likest God in the 
nature which He has made in His own image. 
Faith is that which sees the beauty and love of 
Christ and takes hold of them. It is that which 
enables us to throw ourselves into the arms of 
Him who so lived and died. It is that which 
feeds on the beauty and love of Christ till it 
becomes a part of our own life, the model on 
which our life is shaped, the inspiration out of 
which it grows. And it is the continued process 
of feeding on Christ, contemplating the beauty 
and love of Christ, which maintains our spiritual 
life, and enables it to grow up more and more 


unto Him. 


XXV. 


WHO ART THOU? 
“Who art thou?”—JOHN viii. 25. 


E are frequently told by those who de- 
preciate the testimony of the New 
Testament that those who listened to Jesus were 
credulous and easily accepted His claims. This 
was evidently not so. When we read the Gospels 
we see that He was constantly challenged and 
His credentials demanded. The impression made 
by Jesus on those who saw and heard Him was 
deep, whether they were favourable or hostile. 
The question of the day in Palestine during His 
ministry was this: ‘‘ Who art thou?” 

This is the great theological question to-day. 
Many questions which interested our fathers have 
largely or entirely lost their interest for us. Men’s 
thoughts have gone back to Christ, and they are 
asking to-day with an earnestness seldom shown 


before, ‘‘Who art thou?” 
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The answer Jesus gave on the occasion before 
us is not exhaustive, but it is comprehensive. It 
includes some of the most important truths 
about His person and work. There are four 
points in it. 

He is one who speaks to us of the Father. 
“Jesus said unto them, Even that which I have 
also spoken unto you from the beginning. I have 
many things to speak and to judge concerning 
you: howbeit he that sent me is true; and the 
things which I heard from him, these speak I 
unto the world. They perceived not that he 
spake unto them of the Father.” What the world 
needs is a message from God, and it will generally 
listen to a man who has a real message from Him. 
Men may fill their hearts for a time with other 
things, but they will not satisfy the heart which 
God has made for Himself, and which cannot 
have rest till it finds it in Him. The noise of 
the world may fill the soul for a time and seem 
to drown the voice of God, but there is always a 
chord there that will vibrate in response to the 
message from God. The words of Jesus have 
touched men’s hearts because He spoke to them 
so truly, so earnestly, so lovingly of God. And 
especially because He spoke to them of the 
Father. This great truth, that man is the. child, 
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and not merely the creature, of the Most High, 
and can come into His presence and say, “ My 
Father,” which rang through all Christ’s teachings 
and permeated His life, was only faintly realised 
by those who first heard Him, in spite of the 
emphasis which He laid on it. It is only now 
this element of the teaching of Jesus is taking 
an adequate place in the thought of His followers. 

He is one who has died for us. ‘When ye 
have lifted up the Son of man, then shall ye know 
that I am he, and that I do nothing of myself, 
but as the Father taught me, I speak these things.” 
We see from these words that Jesus recognised 
the difficulty of those who heard Him fully 
recognising who He was till after His death. 
Then in the light of the Cross they read His 
heart and His character as they had never done 
before. Here Jesus refers to the Atonement 
specially on account of the light which it throws 
on His person and work. This prediction of 
Jesus has been amply fulfilled. It is not the 
power displayed in His miraculous works, nor 
the truth and beauty of His words, nor the grace 
and holiness of His life, that have most deeply 
impressed men with a sense of His moral glory 
and of His divine mission, so much as His death 
on the Cross. A light has shone from the Cross 
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that has illumined His whole career. Elements 
that now seem prominent in His teaching have only 
come recently prominently before the consciousness 
of His Church and deepened the sense of the 
divinity of His message. But the power of His 
death to prove His divine mission was felt at 
once. However little they may have understood 
the real meaning of that death, and however 
strange the theoretical explanations they some- 
times gave of its purpose, they felt intensely its 
character as a sacrifice for men’s sins, and the 
divine love that shone through it to men. It is 
the death, rather than the life and words of Jesus, 
that have revealed His glory, and no increased 
insight into His example and teaching can ever 
alter the central importance of His atonement. 
He is one with whom the Father abides. ‘He 
that sent me is with me; he hath not left me 
alone.” Here we have another element in the 
power of the personality of Jesus. Men felt that 
God was with Him. This sense of God’s pre- 
sence was felt in various ways. In Nicodemus 
it came from an insight into the nature of His 
works. ‘We know that thou art a teacher come 
from God, for no man can do those signs which 
thou doest, except God be with him.” In the 
woman of Sychar it came from the insight into 


170 QUESTIONS ANSWERED BY CHRIST 


her heart and life which He displayed. In Peter 
it came from the power of His words and His 
holiness. ‘Thou hast the words of eternal life, 
and we have believed and know that thou art 
the Holy One of God.” In the centurion who 
watched the cross it came from the circumstances 
of His death. But however the experience came, 
it came to many as a nearer contact with God 
than they had ever had. The greatest con- 
troversies of the Early Church were over the 
explanations of that presence of God in Christ, 
and it is again one of the great living controversies 
of the present day. And however men may 
express their theological theories, there is scarcely 
any one who takes the subject seriously who does 
not acknowledge that God was present with Jesus 
to a unique extent, and most of them acknowledge 
in a unique way. This latter is unquestionably 
the teaching of the New Testament as to the 
consciousness of Jesus about Himself, and it is 
equally the teaching of those who came nearest 
to Him on earth. He claimed that He was in 
the Father and the Father in Him. He said, 
“He that hath seen me hath seen the Father. 
I and the Father are one.” Is this not true? Is 
not our highest conception of the Father got by 
studying the life and death of Jesus and reading 
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into the character of God what we find there? 
And is it not also true that if a man does not 
find God in Jesus, he generally does not find 
Him anywhere? 

He is one who did the things that are pleasing 
to God. “I do always the things that are 
pleasing to him.” It is not often that Christ 
makes an explicit claim to sinlessness. He does 
so on a few occasions. But there runs through 
His life and teaching a quiet assumption of 
sinlessness that cannot be overlooked. There 
is no sense of needing forgiveness; no sense 
of failure; no sense of spiritual weakness; but 
He moves about among men as one who does 
always the things that are pleasing to God. The 
sinlessness and supreme moral excellence of Jesus 
is almost universally acknowledged, even by those 
who do not recognise His divine claims. J. S. 
Mill’s testimony on this point is well known: 
‘‘Whatever else may be taken away from us by 
rational criticism Christ is still left, a unique 
Figure, not more unlike all His predecessors than 
all His followers. . . . Religion cannot be said 
to have made a bad choice in selecting this 
Man as the ideal Representative, and Guide of 
Humanity ; nor even now would it be easy, even 
for an unbeliever, to find a better translation of 
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the rule of virtue from the abstract into the 
concrete, than to endeavour so to live that Christ 
would approve our life.” 

The value of a moral standard is greatly 
enhanced by being given to us, not merely in 
enactments and abstract statements of principles, 
but in the form of a living embodiment. This 
we have in Jesus. The question which a few 
years ago was made so prominent, ‘‘ What would 
Jesus do?” in spite of difficulties and reservations, 
is in many cases the one that will bring us most 
directly into the heart of moral problems. We 
feel instinctively that He did always the things 
that are pleasing to God, and that we shall best 
please God by following Him. 


XXVI. 
FREEDOM. 
“How sayest thou, Ye shall be made free?”—JOuN viii. 33. 


HE Jews did not like to be reminded of 
their political bondage. The spirit of 
political subserviency had never characterised 
them. They had been frequently conquered, and 
were then groaning under the yoke of Rome. 
But they had never acquiesced in any of these 
conquests, or coalesced with their conquerors. So 
in spite of the political subjection at the time, 
they could with a certain amount of truth say 
they were never in bondage to any man. They 
had held their souls politically free. So intense 
was their appreciation of political liberty, that 
they could hardly think of any other kind of 
freedom, and when Christ said, ‘“‘ Ye shall know 
the truth, and the truth shall make you free,” their 
thoughts at once turned to the subject of national 
freedom, and they protested that in spite of 
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appearances they were free in soul. But Jesus 
at once points out to them that He has something 
more important to speak of than freedom from 
the galling yoke of the Roman Emperor. 
“Every one that committeth sin is the bond- 
servant of sin.” It is spiritual slavery, not 
political, He has in His mind from which He 
wishes to free them. He, the Son, by the truth 
He proclaims, can free them from the spiritual 
bondage in which they live. 

What is the truth which He says will make 
them free? It is evident from the whole context 
that the truth He has in view is the Fatherhood 
of God and the sonship which Christ imparts to 
man. He draws a contrast between the son and 
the bondservant, and shows that it is the son 
alone who is free. If we are to be free, it must 
be by Him who is pre-eminently the Son making 
us free, by His imparting to us His freedom. 
While we are servants we have not the freedom 
of the Father’s house. A great part of the 
ministry of Jesus was spent in bringing this 
truth home to the hearts of the people and 
showing them its manifold consequences. This 
passage is intended to teach one of the most 
important applications. 

This truth of our sonship to God gives us 
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freedom from the law as an external standard 
and requirement. This is embedded in the 
contrast He brings out between the son and 
the slave. The slave is one who is ruled by an 
external law, which he is compelled to obey 
whatever may be his wish, who obeys under the 
compulsion of external authority and force. 
Otherwise he would not be a slave, but a free 
man with the power to direct his own life. It 
is the external authority which is the enslaving 
power from which Christ desires to free us. To 
the Christian the law is something which he 
recognises in his soul as beauteous, and binding 
as a law of his own nature, and which he obeys 
willingly with filial joy as the voice of his Father 
speaking in his soul. The action done by a 
slave in obedience to an external law and that 
done by a son from an inner recognition of its 
rightness and with filial love may seem the same 
to the outside observer, but in reality they are 
as far as the poles apart in moral and spiritual 
value. This distinction constitutes the ethical 
difference between morality as understood in the 
Roman Catholic Church and morality as under- 
stood by evangelical Protestants. The ethical 
distinction between Protestantism and Romanism 
is as great as the theological, and is similar in 
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principle. The one obeys a moral law, because 
he recognises it in his heart as a moral obligation, 
and because of his filial relation to God it becomes 
a pleasure to do it. The other obeys because it 
is the command of the Church, which it may be 
desirable to understand, but which it is his duty 
to obey whether he sees its inherent binding 
character or not. To the one it is a sin to do 
an act of the rightness of which he is not con- 
vinced, and which he cannot do freely with the 
confidence of a freeman and a child of God. To 
the other it is a sin not to do what the external 
authority commands, even if he does not see 
its inherent quality. The one is a freeman, 
enfranchised by Christ, and made a son of God. 
The other is a moral slave. From this moral 
slavery only Christ can free men, by bringing 
them into the liberty of the children of God. 

The truth of our sonship to God frees us from 
fear. The Apostle Paul, who grasped so firmly 
the truth to which Jesus gave expression in these 
words, says, ‘‘ We have not received the spirit of 
bondage again to fear, but the spirit of adoption 
by which we cry, Abba, Father.” He felt that 
when he came into the Divine Presence in prayer, 
the only word that would adequately express his 
confidence in the God he worshipped was that 
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with which he had addressed his earthly father in 
childhood. The relation was one of tenderness 
and not of fear. And the thought which he thus 
expressed in the prime of life when writing to the 
Romans came back to him again in extreme old 
age when he wrote to Timothy, “God gave us 
not a spirit of fearfulness, but of power and love 
and discipline.” Not the spirit of a slave, filled 
with anxiety lest he should have omitted obedience 
to a command of the master and may be punished 
for the omission, but the freedom of the child, 
who is confident of the Father’s love and in that 
confidence will throw himself heartily into the 
Father's service and will ask trustfully for forgive- 
ness when he has come short, brings true ethical 
and spiritual liberty. 

And the truth of our sonship to God frees us 
from sin. Jesus does not free us from the law as 
an external authority, and from fear in order that 
we may sin the more freely, but that we may be 
kept from sin. The new life of sons of God 
which Christ gives us through trust in Him and 
union with Him, makes it possible to triumph 
over sin and break the bondage in which it held 
us. Here again the Apostle Paul gives effective 
expression to what Jesus meant. ‘For the law 


of the Spirit of life in Christ Jesus made me free 
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from the law of sin and death.” The law, as an 
external ordinance, had no inherent power to 
enable us to keep its precepts. But Christ, not 
by presenting the law to us as an external force, 
but by implanting the new life of sons of God, 
implanted also a new power and a freedom that 
comes from the consciousness of living power. 
The crushed, slavish feeling caused by the attempt 
to do what we are conscious of inability to do, 
gives place to the feeling of strength and freedom 
that flows from the consciousness of power coming 
from Christ in whom we can do all things. 

And this truth of our sonship to God frees us 
further from bondage to care. This is one of the 
great applications which Jesus made of this truth. 
If we are the children of God, why should we be 
anxious for the morrow, for what we shall eat, or 
for what we shall drink, or wherewithal we shall 
be clothed ; for our Heavenly Father knoweth we 
have need of all these things, and He who feeds 
the birds of the air and clothes the lilies of the 
field will not forget His own children. When we 
remember the slavery into which anxiety and care 
bring so many, is this not one of the great en- 
franchising thoughts of Christ ? 


XXVIT. 


HE DININT EY OF CHRIST. 
“Art thou greater than our father Abraham ?”—JOHN viii. 53. 


HE deepest source of our knowledge of 
Jesus is His own self-consciousness. This 

is the true starting-point for the study of His 
nature. Mistakes are often made by starting 
with a philosophic scheme and trying to fit Jesus 
into it. The passage from which this question is 
taken is one of the most important in determining 
the contents of the self-consciousness of Jesus. 
He has been disputing with the leaders of Jewish 
religious thought, and has described Himself as 
not the mere possessor of eternal life, but as the 
fountain and source of it to others. They saw at 
once that this implied a greatness to which no 
one had yet laid claim, and turning their thoughts 
back to Abraham, their great progenitor, whose 
name had already come into the discussion, 


they ask in astonishment, “Art thou greater 
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than our father Abraham?” The answer of 
Jesus demands the deepest attention, as in it 
He advances two of the most startling claims He 
ever made. 

Jesus claimed to be the end to which all 
religious history, all revelation, looked forward. 
‘Abraham rejoiced to see my day, and he saw it 
and was glad.” 

With Abraham, for all practical purposes, we 
may consider the Old Testament revelation to 
begin. The religious dispensation of which the 
Old Testament is the record starts from him. It 
cannot be denied that it had a worthy beginning. 
Abraham was a spiritual hero of the first magni- 
tude. His personality has impressed itself on a 
large section of mankind as only a few others 
have done. He was the fountain of monotheistic 
faith. He is fitly taken in the Bible as the hero 
of faith, the man who left all at the bidding of 
God and went out not knowing whither he went. 
As the reward of his faith a great promise is 
given to him, that in him should all the families of 
the earth be blessed. He probably had but a 
very imperfect idea of what the promise meant. 
But he would recognise at any rate that it meant 
the realisation of God’s supreme purpose to bless 
all mankind in and through his seed. He looked 
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forward to the fulfilment of this promise, and it 
was a spring of joy to him. 

The scheme of revelation that sprang from the 
call of Abraham is the most vital subject of 
religious study. It was the separation and train- 
ing of a nation to be the channel and guardian of 
a divine revelation. It included a succession of 
prophets with clearer views of God and His 
nature than men had reached anywhere else. It 
included the development of a sacerdotal system 
rich in prophetic meaning. It included the grow- 
ing and deepening vitality of a spiritual faith that 
found glowing expression in the lyrics of the 
psalmists and the visions of the prophets. All 
this is a study of fascinating interest, and Jesus 
claims that it was all a preparation for Him. All 
these men were consciously or unconsciously 
looking forward to Him. Here was a stupendous 
claim. It is no wonder the Jewish theologians 
were astounded. And yet has not the event 
proved His words true? When we study the 
person and works and words of Jesus, do we not 
see that He has realised the ideals and visions 
and hopes of the past? He has in the truest 
sense embodied the long revelation of God to 
His people in the supreme revelation which He 
Himself gave. He has gone beyond anything 
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they had dreamed of in their most daring 
visions. 

The uniqueness of Jesus’ person, which made 
Him the crown of all previous revelation, sprang 
from His eternal pre-existence with God. ‘ Before 
Abraham came into being, I am.” While this is 
the most striking statement of this claim, it 
does not stand alone. ‘What then if ye should 
behold the Son of man ascending where he 


was before?” ‘Glorify thou me with thine 
own self, with the glory which I had with 
thee before the world was.” ‘Thou lovedst me 


before the foundation of the world.” And the 
somewhat similar passage in which He said to 
Nicodemus : ‘‘ No man hath ascended into heaven, 
but he that descended out of heaven, even the 
Son of man, which is in heaven.” These passages 
imply a truth to which theology has tried to give 
expression in the doctrine of the Trinity. 

The eternal pre-existence of Christ implies that 
the Godhead is not a Being living in loneliness 
throughout eternity, but one in whom social 
relations and social qualities are possible and 
inherent. It implies, therefore, the possibility of 
love. The statement God is love can have no 
meaning in connection with a Being who is one 
in the Unitarian sense. Love would not be an 
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eternal element in His nature, but only a quality 
coming into existence with the existence of beings 
towards whom it could be displayed. 

The eternal pre-existence of Christ implies a 
similarity of nature between God and us; other- 
wise He could not become flesh and reveal Him- 
self in human form. It is this which proves more 
than anything else could do the inherent dignity 
of human nature, its alliance with deity. We 
cannot look on man as merely a part of the animal 
kingdom with an uncertain dignity and an un- 
certain future since Christ has entered into the 
race. A glorious meaning and destiny are assured 
to us. 

The eternal pre-existence of Christ gives us a 
firm foundation on which to build a life of prayer 
and fellowship with God, for it enables us to read 
into the divine nature the character we find in 
Jesus. If we have seen Him we have seen the 
Father. And as we read the Gospels we find in 
Him a heart ever ready to have fellowship with 
His disciples, or with any one who came to Him 
in need or with a burden He could relieve. And 
we feel we can come into the Divine Presence and 
realise a fellowship like that into which the 
disciples entered when He was with them on 
earth. He promised the continuance of that 
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fellowship when He was no longer visible to 
them. He and the Father would come unto 
them and make their abode with them. 

And it gives a new charm to the future in 
which that fellowship is to find its perfect realisa- 
tion, for the fellowship is with One who while 
divine took our nature that we might have true 
fellowship with Him. Eternity will therefore 
furnish a true home for the souls of those who 
are in sympathy with Christ, who love and trust 
Him. 


XXVITI. 


THE MYSTERY OF SUFFERING. 


“Who did sin, this man or his parents, that he should be born 
blind ?”—JOHN ix. 2. 


HIS question gives expression to doubts 

and difficulties and anxious speculations 

of to-day as well as those of days gone by. The 
inequalities, the disasters, the misfortunes, the 
sorrows of human life, are evident to all. These 
are seen on the large scale of the nations and on 
the small scale of individual life. Nations are 
placed in unequal physical surroundings, and have 
very unequal advantages. Their natural gifts are 
different. And in consequence of unequal endow- 
ments their history is different. And so with 
individuals. Some are born into the world with 
every advantage for making their way prosperously 
through it. Some begin the race of life heavily 
weighted. Some begin with rich gifts, some with 


meagre endowments. On some misfortunes and 
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sorrows come in almost uninterrupted succession. 
On some life smiles from first to last. Men 
sometimes talk of the injustice and cruelties of the 
theological doctrine of election. The facts of life 
have the same injustices, explain them how we 
may. 

What is the explanation? A deep-seated 
human instinct has generally attributed the 
inequalities to sin. The heart and conscience 
have revolted against the theory that they are 
due to chance or to arbitrary passion on high. 
But men have not been satisfied with a general 
attribution of suffering to sin. They desire 
something more definite. Who did sin—this 
man? There has been a strong tendency to 
attribute a specific misfortune to a specific sin. It 
cannot be denied that this can sometimes be done 
correctly. Jesus has sanctioned this in some 
cases. ‘‘ Behold, thou art made whole: sin no 
more, lest a worse thing befall thee.” But more 
than once He protested against connecting 
misfortunes with special sin in the persons on 
whom they had fallen. And in doing so He was 
confirming the lesson of the Book of Job. ‘Who 
did sin—his parents?” Here too is an explanation 
which experience partly confirms. Visiting the 
iniquities of the fathers on the children to the 
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third and fourth generation is a principle we see 
plainly at work in the world. And it is this 
principle that adds one of the greatest terrors to 
sin. It does not spend its penalty on the sinner 
alone, but he bequeaths part of the penalty to 
those who come after him. But heredity does 
not explain all the suffering and misfortune and 
sorrow we see in the world. ‘Jesus answered, 
Neither did this man sin nor his parents.” This 
misfortune was not due to either of these causes. 
The answer of Jesus was to some extent a 
rebuke to these speculations. The trend of the 
teaching of Jesus is always practical. He does 
not veto speculation on the mysteries of suffering. 
Such veto would be unavailing. But He would 
tell us that it must not be out of place, and must 
be conducted in a spirit of reverence, and not in 
idle curiosity. He had no sympathy with the 
man who could “peep and botanise upon his 
mother’s grave.” He would teach us that the 
sight of suffering should first call forth sympathy 
and help. The case of this man who was born 
blind was one first for sympathy, and not till 
sympathy had done its work was there place for 
speculation about the cause of the misfortune. 
Much of the trouble in the world only evokes 
angry or bitter protest. Especially is this the case 
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when a man is suffering himself. He sometimes 
concentrates his attention on himself and what he is 
bearing, regardless of the fact that many others 
are suffering as much or more than he. Whena 
bereaved mother said bitterly to Buddha, ‘‘ Give 
me back my firstborn,” he told her to bring him 
a mustard seed from a house into which death 
had never entered. She came back from her 
vain search submissive and sympathetic. Not 
angry protest or idle speculation is the proper 
attitude to assume towards suffering. 

Jesus told the disciples that one of the purposes 
which suffering serves is the manifestation of the 
works of God. Evil remains evil after we have 
spent our strength speculating and protesting, and 
its problems remain perplexing. But it furnishes us 
always with a sphere and an opportunity for the 
manifestation of God’s works. It is through us 
that God would work for the relief of suffering. 
Through us His sympathy must be manifested. 
There are many channels through which Chris- 
tianity will show its power and advance its 
dominion over the world. But there are few if 
any means for its advancement in the world that 
can compare in effect with its power to grapple 
not with the speculative but with the practical 
problems of suffering and need. Many of those 
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who are alienated from it to-day are alienated 
because they believe that it is not grappling with 
these practical problems with efficiency and 
sympathy. The power of the Cross over the 
heart lies in the proof it gives of the loving 
sympathy of God with human sin and suffering. 
And it is when the spirit of the Cross is carried 
into Our attitude towards the needs of the world 
that the works of God will be manifested most 
effectually before the eyes of men. 

The existence of suffering is a call for earnest 
service. ‘‘We must work the works of him 
that sent me while it is day; the night cometh, 
when no man can work.” While we speculate 
listlessly about philosophical and_ theological 
problems, men, women, and children are in need 
of our help. The poor are in need of relief, and 
poverty offers us problems that will demand all 
our inventive and speculative faculties to solve. 
The sick need health, and we have here problems 
of hygiene and healing that are urgent and 
exacting. There are the sorrowing to comfort, 
the defeated to encourage, the tempted to defend 
or to help. And the day is passing in which this 
will have to be done, if it is done at all. When 
the opportunity passes it will not come back at 
the bidding of repentance. 
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And it is by this means that the light is kept 
burning in the world. Jesus added, “ While I am 
in the world I am the light of the world.” He 
shone in the world by the light of His love. 
And He would have us shine in the same way. 
The love that helps and sympathises with the 
suffering and sorrowing will shed a brighter light 
on the world than the most brilliant speculations 
on the insoluble mysteries by which we are beset. 


Doo EX. 


CERTAINTY IN RELIGION. 


“How long dost thou hold us in suspense? If thou art the 
Christ, tell us plainly.,-JOHN x. 24. 


3 
“THIS question gives expression to the cry of 

the human heart for certainty in religion, 
and the answer of Jesus tells where certainty is 
to be found. The craving for truth is implanted 
in our hearts by God. The investigations of 
science, the speculations of philosophy, the in- 
quiries of the historian, are prompted by this 
craving. In every department of life much 
depends on the degree of certainty which 
underlies our action. Certainty of government, 
certainty of safety in travelling, certainty of 
security in our investments, certainty of the 
love of our friends; these are the things on 
which much of what is valuable in life depends. 
There is no sphere in which it is more important 


to have certainty than in religion, for it bears 
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not on time merely but on eternity. And there 
is none in which the desire for certainty is 
stronger. 

The Church of Rome makes the claim to 
have a monopoly of certainty in religion, and 
its doctrine of the infallibility of the Pope is 
the expression of this claim. Many who believe 
they have discovered that Protestantism offers 
them no ground of certainty go over to Rome 
for the certainty which it professes to give. 
But the history of that Church shows that no 
certainty can be found there. Its doctrines 
have been continually changing. Its conditions 
of salvation are not the same now as they were 
before the year 1870. In that year they were 
not the same as in the year 1854, when a 
new doctrine was added to those which must be 
accepted on peril of damnation. A Church which 
bases assurance of salvation on the acceptance 
of an infallible creed can offer us no certainty 
if that creed is ever changing. Neither can that 
Church offer us certainty through its ordinances, 
as it professes to do, for according to its teaching 
the validity of the ordinances depends on the 
intention of the priest who performs them, and 
we can never be sure of what his intention is. 
An examination of the claims of Rome show 
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that a valid certainty cannot rest on the organi- 
sation, creed, or ordinances of a Church. Over 
against this position some Protestants have put 
an “infallible Bible,” and at one time the phrase 
of Chillingworth, “‘ The Bible and the Bible alone 
is the religion of Protestants,” was taken, and by 
many is still taken, as a correct statement of our 
position and the correct ground on which to erect 
our certainty in the field of religious life. But 
when we speak of the Bible now we mean the New 
Testament as well as the Old, and the Church 
had made considerable progress before the New 
Testament was in existence, and in the mission 
fields men are converted who have never read 
the Bible. In both cases it is not the Bible as 
an infallible book which has produced the result, 
but the truth of which the Bible is the record. 
The only true and safe foundation of religious 
assurance is that the Christ to whom the Bible 
bears witness is the foundation of our salvation 
and the ground of our certainty. This is the 
position Christ takes in answer to the question 
of the Jews. It is the position all the great 
reformers took. Christ is His own witness, and 
our certainty comes from what He has said and 
done. ‘I told you, and ye believe not: the 
works that I do in my Father’s name, these 
13 
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bear witness of me. But ye believe not, because 
ye are not of my sheep.” 

His first appeal is to His words. ‘These should 
have been sufficient evidence. That they were 
sufficient to many we see in the Gospels. The 
wisdom of His words called forth the wonder of 
some. The hearts of others were won by the 
gracious words that proceeded out of His mouth. 
Others were taken hold of by the power they 
displayed. The disciples would not turn away 
from Him, for He had the words of eternal life. 
The Samaritans to whom the woman of Sychar 
had related the wonderful insight of Jesus came 
to Him, and ‘believed because of his word; 
and they said to the woman, Now we believe, 
not because of thy speaking: for we have heard 
for ourselves, and know that this is indeed the 
Saviour of the world.” It was no _ infallible 
authority, either Church or Bible, that brought 
this deep conviction. It was the self-evidencing 
power of the words of Jesus. They were to 
them words of eternal life, that carried their 
own authority and produced the assurance their 
hearts craved. His words made an appeal to 
their spiritual discernment, and they responded 
to the appeal. But others did not respond to 
the appeal of His words or accept their authority. 
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Why? It was because of their lack of spiritual 
discernment. They were “not of his sheep.” 
This brings us face to face with the stern fact 
to which Jesus drew attention in His defence 
of His speaking in parables. Lack of spiritual 
discernment comes from the blinding effect of 
sin, from the refusal to listen to truth and obey 
it. When men refuse to hear, they lose the 
power of hearing. And to such Jesus refuses 
to give any ground of certainty but the inherent 
power of His words, and the similar evidence of 
the character of His works. 

If the words do not convince, let them consider 
the evidence of His works. By these we are not 
to understand His miracles exclusively or pre- 
dominantly, but His whole beneficent activity, 
the spirit of His life as proved by His actions. 
Some are more readily impressed by the activities 
of a life than by teachings. The appeal is 
essentially the same. For it is the same divine 
life and spirit that is expressed in both. But 
temperament may make one a more effective 
witness than the other. Both are His revelation 
of the Father, and if the child’s heart makes no 
response to the manifestation of the Father 
either in Christ’s words or in His works, then 
there is no other means left by which Christ can 
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appeal to us. To offer a mechanical assurance 
to such is to make their spiritual destruction 
more certain and rapid. 

The man who listens reverently to the words 
of Jesus and endeavours to obey them, the man 
who contemplates the works of Jesus and makes 
them the model of his own life, will recognise in 
them more and more a divine glory, and will find 
in them a true basis for religious certainty. 


XXX. 


THE SON OF MAN. 
“Who is this Son of man?”—JOHN xii. 34. 


HE conflict of truth with error and the 
establishment of truth by controversy has 

given dogma a position in the Church which it has 
not in the Bible, and has resulted in our learning 
Christ in a way quite different from the way He 
was learned by His first disciples. Christ comes 
to us from the first encircled with a halo of divine 
dignity, and we come to the gospel narrative 
with the thought ever present of the inherent 
‘glory of His divine nature, with the result that 
often the real manhood of Jesus is evaporated, and 
He becomes an unreality. How different it was 
with the first disciples! They began with the 
knowledge of the merely human, and went on 
through the knowledge of His human perfections 
to recognise the divinity half revealed and half 


concealed in the garment of flesh. Jesus came to 
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reveal God to us, and we might almost say that 
the only real and effective knowledge we have of 
God is that which He has given us. But to 
reveal God to us He had to take His place by 
our side, emptying Himself of His glory, and 
then leading us by His side on to the higher 
knowledge He has to impart. It was the max 
Jesus the disciples first knew. It was long 
before they could say, “Thou art the Christ, 
the Son of the living God.” But when they did 
say it, they said it perhaps with greater earnest- 
ness of conviction, because they had gone on 
step by step from reading the loving human 
heart of Jesus to seeing in that heart the heart 
of the Father. 

There is no title of Jesus so often on His lips as 
the Son of man. This cannot have been chosen 
to insist on His humanity, which no one denied. 
It is almost certain that He chose it from the 
Book of Daniel as one which implied His claim 
to be the Messiah without obtruding it. He was 
the fulfiller of that prophecy. But I cannot believe 
that it was merely a reference to the prophecy. 
He took it from Daniel because it was in itself 
appropriate. It asserted an element in His 
person from which essential elements in His 
mission were derived. If we take a few typical 
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statements, we shall see the suggestive nature of 
the connections in which the title occurs. 

“The Son of man came to seek and to save 
that which was lost.” Here we have the essential 
purpose of Christ’s mission—to save. We need 
salvation. Jesus alone can save. How beautiful 
the title is in this connection! He who came to 
save is the Son of man, one like ourselves, who 
can understand the influences which bring peril 
and ruin, one whose very nature identifies Him 
with us. That book of the New Testament which 
delights to call Him by His human name, Jesus, 
the Epistle to the Hebrews, tells us that He was 
not ashamed to call us brethren. “Since the 
children are sharers in flesh and blood, he also 
himself in like manner partook of the same.” 
And again: ‘Wherefore it behoved him to be 
made like unto his brethren, that he might be a 
merciful and faithful high priest in things pertain- 
ing to God, to make propitiation for the sins of 
the people. For in that he himself hath suffered 
being tempted, he is able to succour them that 
are tempted.” 

“The Son of man hath not where to lay his 
head.” Here we have the conditions in which He 
worked. It isnot simply that He took our nature. 
He also entered into the experience of the 


200 QUESTIONS ANSWERED BY CHRIST 


circumstances of the humblest of those whom He 
came to save. If they often have to live in 
circumstances of privation and want, so had He. 
But not only had He frequently, in the literal 
sense, not where to lay His head, but in a less 
literal but more painful sense He had no home in 
men’s hearts. His friends proved faithless, His 
disciples slow to learn His ideas which they were 
to proclaim, the people to whom He was sent 
were unsusceptible. There was no sympathetic 
circle to which He could retire with the full 
assurance of cordial sympathy with His ideas and 
His aims. And this was a homelessness more 
bitter than having to lie under the open sky. 
“The Son of man came not to be ministered 
unto, but to minister, and to give his life a ran- 
som for many.” Here we have the means by 
which He accomplished His work. Human society 
is based on vicarious suffering. Almost every 
forward step in human history is made through 
the sufferings of others. Our forefathers have 
suffered,and we have stepped into their inheritance. 
The mother suffers for her child in countless ways. 
How often has the guilt of one who has done ill 
been covered or made good by some one who has 
loved him! So when He who loved us from all 
eternity would save us from the ills which sin had 
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wrought, He does it as the Son of man, by taking 
our nature and adopting the principle by which 
nearly all or perhaps all life’s best and richest 
blessings come. He will not come simply as the 
Son of God to rule over us and scatter blessings 
with a bounteous hand, which have cost Him 
nothing. He will come as the Son of man, 
ministering to us, even unto death. ‘ He became 
obedient unto death, even the death of the cross.” 

““The Son of man hath power on earth to for- 
give sins.” Here we have the vesu/¢ of His work. 
This is surely a strange connection in which to 
find this title. We should rather have expected 
to find here the title “Son of God.” The claim to 
a right to forgive sins implies a divine nature. So 
the choice of title is remarkable. Does it not 
suggest that as the ideal and real man He knows 
and understands the nature of sin, not by experi- 
ence of it in His own life, but by that sympathy 
which is born of acommon nature? Our Mediator, 
our Redeemer, shares our nature. He can read 
the heart that groans under the burden of guilt, 
and can as Son of man say to the penitent heart 
with a persuasive sympathy, “Thy sins be 
forgiven thee.” 

‘And hath given him authority to exercise 
judgment also, because he is the Son of man.” 
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Here we have the consummation of His work. 
This is certainly a most precious statement. The 
Judge must share the nature of those whom He 
judges. This is one of the most illuminating 
statements in the Bible. In the Judgment we 
shall have to do not only with the omniscience of 
the Son of God, but also with the sympathetic 
insight of the Son of man, who can be touched 
with the feeling of our infirmities. We are 
assured that Love will be seated on the throne. 


AX AL 


FOLLOWING CHRIST. 
“Lord, why cannot I follow thee now?”—JOHN xiii. 37. 


OR two or three years the disciples had 
been following, or thought they had been 
following Jesus, but they were about to discover 
that they had not yet learned thoroughly what 
following Him meant. Even the suggestion that 
this lesson has still to be learned came as a 
painful surprise, and Peter asked, ‘ Lord, why 
cannot I follow thee now?” Is it not possible that 
after nineteen hundred years the Church of Christ 
has still the same lesson to learn? The Church 
professes to follow Christ. The most widely read 
book of devotion derives something of its vogue 
from its title, Zhe Lmtation of Christ. And few 
books have circulated more widely in recent years 
than those which profess to show what following 
Christ means. And yet no one can seriously 
maintain that the Church as a whole has made 
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much progress in following Him. The question 
of Peter is one which we may well ask, and seek 
the answer from Christ. 

Viewed from one standpoint, Christianity is 
following. Christ. No religion can exist without 
a creed, and Christianity is unquestionably a 
religion with a creed. But Christianity is not » 
so much a creed as a life. The standard of that 
life is Christ. He claimed that position for 
Himself, and it is claimed for Him by His 
disciples in the New Testament. Jesus is the 
highest ideal of human life we know. He 
claimed to be sinless, and no one in His lifetime 
was able to destroy His claim. Even now it is 
not seriously disputed. The opponents of the 
gospel do not generally question the pre- 
eminence of His moral and spiritual character. 
It is not as a rule with the character of Jesus 
they find fault. The highest elements in human 
nature are found in Him in perfection. It is the 
most attractive ideal. Many an ideal acknow- 
ledged to be high is not attractive. But with Him 
the qualities of His character are so combined 
and balanced as to draw the affections of those 
who know Him. It is a personal ideal. It is 
not presented to us in abstract form, but as a 
life lived among men, in the midst of the 
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difficulties and sorrows and duties of the common 
lot. It is a gracious ideal. The winsomeness of 
Jesus is one of the most striking facts in His 
career. He drew all classes. Children came 
to Him to be taken into His arms. Women 
followed Him and ministered to Him. Men of 
intense energy like Paul, men of contemplative 
nature like John, were equally attracted. Right- 
eous men like Nicodemus and outcast men and 
women alike felt the fascination of His character. 
The ideal is one which the world is more and 
more coming to recognise as supreme. Gentleness, 
truth, self-sacrifice, meekness, humility, forgive- 
ness, these which were despised are now recognised 
as essential elements in any high type of character. 
Slowly, with sometimes sad periods of reaction, 
but surely, the world is moulding its legislation 
and its public action under the guidance of Christ. 
Great non-Christian religions are trying to find 
a place for Christ. Hindu reformers are en- 
deavouring to bring their faith into greater 
conformity with His life and teaching. The 
modern Jew is beginning to recognise Him as 
a prophet. 

But if men have recognised the duty of following 
Jesus they have equally recognised the difficulty 
of doing so. That so gracious an example has 
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so long failed of realisation must be due to special 
difficulties. The hindrances are numerous. The 
pressure of many social customs is averse to it. 
It is difficult to uproot customs even when men 
have ceased to believe in them. Old modes of 
thought embody themselves in social forms, and 
maintain themselves after they have lost the 
authority of conviction. The difference between 
the circumstances in which Christ lived and those 
in which we are placed sometimes makes it 
difficult to see the application of His example 
to our life. Then it is not easy for the average 
man to get firm hold of a principle and apply it 
to his own life. Give him a definite rule and he 
can obey it. But Christ has not given us rules, 
He has given us principles and a living example, 
and these cannot be transferred simply into 
another life. And the pressure of the scene, 
never felt more keenly than now, crushes out 
the vision of spiritual beauty, and we cannot 
follow Christ unless we keep these visions 
vividly before us. And to follow Christ demands 
thorough and constant self-denial, and to deny self 
is never easy. And it requires a great inspiration 
in our lives to overcome the weakness which all 
this produces. Where is that inspiration to come 
from ? 
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It is the vision of Christ crucified that makes 
following Him possible. This Peter learned. 
‘“Thou: canst not follow me now; but thou shalt 
follow afterwards.” It was the vision of what 
Jesus suffered that brought him to a sense of his 
shameful fall. And in after years, when urging 
men to follow Christ, it was His death he spoke 
of as their example. ‘Christ also suffered for 
you, leaving you an example that you should 
follow his steps.” The legend, ‘Domine, quo 
vadis,” which represents Peter as strengthened 
for his martyrdom by the thought of Christ’s 
death, is true to his character. And the old 
Greek hymn strikes a true note when it says— 

“ Hath He marks to lead me to Him, 
If He be my guide? 


In His feet and hands are wound prints, 
And His side.” 


The perfection of His life makes Him our 
example. It is the Cross that enables us to 
follow Him. It takes the burden of sin off our 
shoulders. Christians have differed considerably 
in their explanations of the Cross, but they are 
at one in their view of its effects. It takes away 
their sins. It was when the burden of sin fell 
from his shoulders at the Cross that the Pilgrim 
began with energy to pursue his course. It shows 
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more clearly than anything else the Christ we are 
to follow. When the apostles refer to following 
Christ, it is generally from the Cross they draw 
the inspiration of their appeals, and it is the Cross 
they bid us imitate. The principles that inspire 
the life of Jesus find their fullest illustration in 
His death. The Cross inspires a love to Christ 
that gives energy to the effort to follow. When 
a young student, Zinzendorf was deeply impressed 
by the ‘“‘Ecce Homo” in the picture gallery at 
Diisseldorf under which was the inscription— 


“All this I have done for thee ; 
What doest thou for me?” 


And this appeal transformed his life. The same 
motive has enabled myriads to follow Him, 


“Thou sayest, ‘Take up thy cross, 
O man, and follow Me’: 
The night is black, the feet are slack, 
Yet we would follow Thee. 


But, O dear Lord, we cry, 
That we Thy face could see! 

Thy blessed face one moment’s space ; 
Then might we follow Thee! 


Dim tracts of time divide 
Those golden days from me; 

Thy voice comes strange o’er years of change; 
How can we follow Thee? 


14 
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Comes faint and far Thy voice 
From vales of Galilee ; 

Thy vision fades in ancient shades ; 
How should we follow Thee? 


Ah, sense-bound heart and blind! 
Is nought but what we see? 

Can time undo what once was true? 
Can we not follow Thee? 


Within our heart of hearts 
In nearest nearness be; 

Set up Thy throne within Thine own ; 
Go, Lord, we follow Thee.” 


XXXII. 


CHRISTIZTHE WAY: 
“ How can we know the way?”—JOHN xiv. 5. 


T is well to remember that there was among 
the disciples at least one man who insisted 

on having clear ideas and adequate evidence. 
When Jesus rose from the dead, Thomas would 
not believe till he had evidence that could not be 
shaken. And in the upper room, in the same 
spirit, he was not content with vague ideas. He 
must know distinctly what the Master meant. 
He was not willing to go faster than he could 
see his way. Jesus was speaking of going 
away, and seemed to assume that the disciples 
knew where He was going and the way. But 
Thomas is not clear as to what He means, and 
does not wish to go on without seeing the 
steps he is taking. So he interrupts with the 
words: ‘“‘ Lord, we know not whither thou goest ; 
how can we know the way?” There are two 
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questions implied in this: the goal and the way 
to it. 

Mistakes in religion often arise from mistaken 
aims, and these often come from mistaken views 
of God's character. The way to God will depend 
on what our idea of God is. If we think of Him 
as an arbitrary tyrant, as the heathen generally 
do, we shall be troubled to discover how we may 
propitiate Him in His anger. And that is the 
main aim of heathen worship. If we think of 
Him as an Almighty Sovereign, our aim will be 
submission and obedience. If we think of Him 
mainly as a Judge, our aims in life and worship 
will be the acquisition of personal merit. But 
none of these was the aim of Christianity accord- 
ing to Christ. To Him life and religion meant 
coming to the Father. This He had been trying 
to teach the disciples all through His ministry, 
and they had but imperfectly learned the lesson. 
We need not wonder at this. After nineteen 
centuries of Christian teaching it is only coming 
home to us now that this is what Christianity 
means. If God is our Father, then the way to 
Him must be different from that which would 
lead to Him if the other conceptions were 
true or adequate. Jesus offers Himself as the 
way. 
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‘“T am the way and the truth and the life.” I 
take the words “truth” and “life” here to be 
practically adjectives qualifying “way.” It is 
evident that the predominant thought is the way, 
for in the next verse it is to the way Jesus returns, 
and passes over the thoughts suggested by the 
words “truth” and “life.” These last are qualify- 
ing ideas to indicate the nature of the way. And 
the whole sentence is but a vivid way of saying, 
“J am the true and living way.” 

Jesus is the true way to the Father. He is 
the real way, in opposition to all delusive methods 
of coming to the Father. The true way is the 
way that is in harmony with the facts of the case. 
It is of vital consequence in religion to get into 
touch with facts of history and experience, and 
not with mere speculations. Men who reject 
Jesus and His revelation of the Father ignore 
facts of history and experience. One of the great 
facts of history and experience is that Jesus has 
as a matter of fact led men to God, to the Father. 
The conception of God which is represented by 
the word “ Father ” is the outcome of His spiritual 
experience, and it has prevailed where His 
influence and teaching have reached and nowhere 
else. Men seem to have been groping after this 
truth, and faint gleams of it came into their hearts. 
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But it is Jesus who first had this as vivid spiritual 
experience, and who has been the means of 
bringing that experience into the lives of millions 
since then. He is the true way because He 
revealed the Father in Himself, and could 
say, “if ye have seen me ye have seen the 
Father,” 

He is the living way to the Father. He has 
not only given men a true conception of God 
which they had not hitherto attained, and which 
overshadowed all the previous imperfect or 
delusive ideas of Him which men had reached ; 
He also made that conception a living experience 
of those who come to God through Him. He 
has actually enabled men to come to God, and 
given them a new life in the experience of fellow- 
ship as children with the Father. Men with the 
most heathen conceptions of God have had their 
gross ideas cleansed and have been enabled to 
enter into a living relation with Him through 
Christ. This new thought of God has entered 
into their whole life, transforming it. It has given 
a new purpose and meaning to their lives. It 
has been with them day by day, giving them 
strength and hope in the battle with sin and 
doubt and care. Men of the most depraved life 
have been lifted up above their vice and degrada- 
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tion by the thought which Jesus has brought to 
them that God is their Father and will welcome 
back the wandering child and give him joy and 
hope for the future. Other ways to God have 
failed because they have not evinced the power 
to give the new life that would enable men to 
come to God. A living experience of God and 
conviction of His Fatherhood and of His interest 
in the welfare of men is as a matter of fact 
almost confined to those who have come to Him 
through Christ. Buddhism has shown no power 
to bring men to God. It is the negation 
of God. Mohammedanism has become bank- 
rupt as a guide to God; whatever spiritual 
power it may have had has long ago spent 
itself. And Judaism in refusing to accept Christ 
and His revelation of the Father has doomed 
itself to a fanatical formalism or to a withering 
agnosticism. The living experience of God’s 
love and Fatherhood comes to us through 
Christ. 

And He is the only way. ‘No man cometh 
unto the Father but by me.” We are not to take 
this as a statement that no: man who has not 
come consciously to the knowledge of Christ and 
of the revelation of the Father which Christ has 
given can reach the Father's presence. Christ is 
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the true light that lighteth every man, coming 
into the world. We 


“believe that in all ages 
Every human heart is human, 
That in even savage bosoms 
There are longings, yearnings, strivings, 
For the good they comprehend not, 
That the feeble hands and helpless, 
Groping blindly in the darkness, 
Touch God’s right hand in that darkness 
And are lifted up and strengthened.” 


God has His own way of dealing with those 
who have not heard the revelation of His love 
in Christ. But to those who have heard that 
message and have not accepted it, there is no 
consolation to be drawn from that direction. 
Christ alone has fully grasped the truth that God 
is our Father, He alone has proved Himself able 
to lead men to that conception of God. And 
where men have rejected Him they have generally 
rejected not only the Fatherhood of God, but 
also any really effective and living belief in God 
at all. It is practically confirmed by all sub- 
sequent religious history that no man cometh 
unto the Father but by Him. 


XXXII. 


THE FATHERHOOD OF GOD. 


“Shew us the Father, and it sufficeth us.”—JOHN xiv. 8. 


HIS request of Philip’s gave expression to 

one of the deepest longings of the human 

heart. We begin life under the tutelage of an 
earthly father, who for a time is our type of 
excellence, our protector, guide, authority. But 
as we reach maturity our wills become self- 
assertive. No earthly parent can permanently 
retain the position a father holds to a little child. 
He ceases to be the child’s superior. The child, 
now a man, begins to look out on the world with 
his own eyes, and sees problems the father is no 
more able to solve than he is himself. The new- 
born freedom is sweet for a while. But there are 
few who do not feel the want of some one or 
something to take the place the father occupied, 
some type of excellence that increasing knowledge 


will not shatter, some provider, protector, guide, 
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authority, some one to love us as the earthly 
father did, and whom we can love with the same 
reverence and trust. Men have looked out on 
the world and up to the skies, but too often they 
have failed to see a Father there. An_ in- 
eradicable instinct has told them that they are 
dependent creatures, and they have reverently 
bowed the knee and worshipped the unseen 
Power on whom they are dependent. But they 
have not found a Father. They have found a 
Creator, a Sovereign, a Judge, but not a Father. 
In the Old Testament revelation God was leading 
men on to higher thoughts of Him and their 
relation to Him. But He had not yet led them 
to the experience of His Fatherhood. Those 
who had drunk deepest at the fountain of divine 
grace manifested in that Old Testament revelation 
felt a fuller light was to come. And Philip's 
question gave expression to their longing. 
‘‘ Shew us the Father, and it sufficeth us.” 

It was for this very purpose Jesus had come. 
The earliest element in His religious experience 
of which we know anything was His conviction 
that God was His Father. This He showed 
even in His boyhood, when He said with an 
accent new in the world, “My Father.” He 
entered on His ministry with a fresh revelation 
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of the Fatherhood of God, and of His own special 
relation to the Father, when the testimony came 
to Him, “This is my beloved Son.” He went 
through His ministry with the name ‘“ Father” 
ever on His lips, and endeavouring to bring 
home to the hearts and consciences of those 
whom His word could reach the truth that God 
was their Father. God, He taught, is more than 
any earthly parent can be. He provides for His 
children, and they should trust Him without care. 
He teaches that God is our protector, that not a 
sparrow falleth to the ground without our Father, 
and we are of more value to Him than they. 
He is the guide of His children, giving them the 
Holy Spirit to lead them. And this revelation is 
not one that takes away the sense of a controlling 
authority. There is no authority in the world so 
complete as that of a father over a little child. 
But it differs from a king’s authority, in that, in 
idea, it is the authority of love. This is the 
authority God exercises over us as His children. 
And Jesus represents this Fatherhood of God as 
a love that watches over the sinful, erring child 
and welcomes him home, when he tires of the far 
country and desires to enjoy the father’s forgive- 
ness and love. But this was not merely teaching 
on the part of Jesus. He showed in His own 
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life that He believed it and acted on it in His 
own relation to God. But still more, He 
manifested in His own life the nature of the 
Father. In His answer to Philip He expresses 
His astonishment that after the long fellowship 
in which He had lived with them they had not 
recognised this. ‘Have I been so long time 
with you and dost thou not know me, Philip? He 
that hath seen me hath seen the Father; how 
sayest thou, Shew us the Father?” He had 
come not merely to tell men about the Father, 
but to show in His life what the Father’s love 
and care for His children was. In the care, the 
protection, the guidance, the loving authority 
which He exercised over them, He was not 
displaying a merely human love, but was reflect- 
ing the Father’s relation to them. He and the 
Father were one. 

This revelation of the Father given to us by 
Christ satisfies the human heart. It is the 
highest expression of the faith of One who knew 
God as no one else did. We go to experts for 
the fullest and most correct information on any 
topic. Taking the matter on no higher ground, 
Jesus is beyond question the greatest expert and 
authority on religion the world has ever seen, the 
greatest religious genius the world has produced. 
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And His experience of God was that He was a 
Father, and in that conviction He lived and died. 
But as we read the Gospels we see something 
more in Jesus than a religious genius. We feel 
that God. is present in Him as He was not in 
other men. We recognise that when He said, 
‘‘T am in the Father and the Father in me,” He 
was giving expression to the unique experience 
which He had of God and the unique relation in 
which He stood to the Father. We feel that 
we can transfer without blasphemy to God the 
characteristics we find in Jesus. 

This revelation of the Fatherhood of God 
makes the world, not a blank, empty, meaning- 
less void, but our Father’s home. The soul that 
sees no Heavenly Father in the universe generally 
sinks into the despair of pessimism. The loneli- 
ness of a world without God has been often 
described by those who have found no Father in 
it. “It cannot be doubted that the theistic 
belief is a comfort to those who hold it, and that 
the loss of it is a very painful loss. It cannot be 
doubted, at least by many of us in this generation, 
who either profess it now, or have received it in 
our childhood, and have parted from it since with 
such searching trouble as only cradle faiths can 
cause. We have seen the spring sun shine out of 
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an empty heaven to light up a soulless earth; we 
have felt with utter loneliness that the great 
Companion is dead.” But when we have found 
in God a Heavenly Father, the world has a mean- 
ing for us that fills it with glory and beauty. 

This revelation of the Fatherhood of God 
which Jesus has given to us makes the Godhead 
whom we instinctively recognise a power that 
feels and loves. It shows us that God is not a 
mere force of nature, nor a vague power that 
makes for righteousness, but a living, loving 
Person, whose heart is open to the cry of His 
children’s need. Our Heavenly Father knoweth 
what things we have need of even before we ask 
Him. It is upon this doctrine that Jesus builds 
His theory of prayer. “If ye being evil know 
how to give good gifts unto your children, how 
much more will your heavenly Father give good 
things to them that ask him.” 

And it strengthens us for the tasks of life when 
we think that He who has allotted them to us and 
for whom we perform them is not a harsh task- 
master or a blind fate, but a Father who knows 
His children’s powers and fits the tasks to the 
gifts He has given them. 

And it persuades us to wait patiently for the 
solution of the problems and mysteries that perplex 


222 QUESTIONS ANSWERED BY CHRIST 


us here. When we know that love is behind the 
world in which we live, we can wait. 


“J say to thee, do thou repeat 
To the first man thou mayest meet, 
In lane, highway, or open street, 


That he and we and all men move 
Under a canopy of love, 
As broad as the blue sky above. 


And ere thou leave him, say thou this 
Yet one word more—they only miss 
The winning of the final bliss 


Who will not count it true that love, 
Blessing, not cursing, rules above, 
And that in it we live and move. 


And one thing further make him know— 
That to believe these things are so, 
This firm faith never to forego, 


Despite of all that seems at strife 
With blessing, all with curses rife, 
That.zhzs is blessing, ¢hzs is life.” 


XXXIV. 


THE MANIFESTATION OF CHRIST. 


“ Lord, what is come to pass that thou wilt manifest thyself 
unto us, and not unto the world?”—JOHN xiv. 22. 


HE disciples had long desired a manifesta- 

tion of Christ. Their desire seemed to 

have been realised when He entered in triumph 
into Jerusalem. The whole city had witnessed 
that manifestation. But they could see that the 
enthusiasm had passed away, that Jesus was 
speaking of a very different manifestation from 
what they had dreamt of. To Judas (not Iscariot) 
this seemed to indicate some change in His plans, 
or some event that had frustrated His plans. He 
asked, therefore, what had taken place to lead to 
the changed purpose. Why should His mani- 
festation be limited to the disciples, as He 
appeared to indicate? This was surely a strange 
outcome of all that had taken place during 
the past years. It was disappointing. Was the 
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grand outlook to end in the manifestation of the 
Messiah to only a few humble people? The 
same feeling sometimes arises in the hearts of 
Christians to-day. Why does not Christ show 
Himself to the world and manifest His glory 
and His power in a more outwardly convincing 
manner? Why do movements of reform or re- 
vival which at first promise to sweep all before 
them, and which in the eyes of the world, as well 
as of the disciples, are startling, seem to end in 
the manifestation of Christ to only a few? What 
has happened to bring this about? The answer 
of Christ gives us some light on this question. 
Christ shows the disciples that He puts no 
limitation on those to whom He will manifest 
Himself. He does not make any arbitrary 
selection of those to whom He will reveal Himself. 
“Tf a man.” It was not for the disciples to 
imagine that when He did not manifest Himself 
to the multitude as they expected that He meant 
to confine the manifestation to the little band 
around the table in the upper room. This ex- 
clusive spirit which so often creeps into the hearts 
of men in a narrow circle of religious society 
receives no encouragement from Christ. He en- 
courages no coterie to think they have any right 
to a special revelation of His grace or glory. Any 
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man who complies with the spiritual conditions 
will receive the manifestation. Any one, without 
consideration of race, social standing, or reputa- 
tion, in whom the necessary conditions are present, 
may receive the revelation. 

What are these conditions? They are love and 
obedience. ‘‘If aman love me, he will keep my 
word: and my Father will love him, and we will 
come unto him and make our abode with him.” 
The manifestation of Christ is not something that 
can be given mechanically to a wondering throng 
in the streets of Jerusalem or anywhere else. It 
can only be given to the eyes that have been 
opened and cleansed by love. The glory of 
Christ is not seen in theological statements, how- 
ever correct, which can be understood by the 
intellect. For such perception there need be no 
moral or spiritual conditions. Neither is it seen 
in the splendour of stately ritual of divine service. 
The appreciation of these things may be only 
esthetic. The true glory of Christ is spiritual, 
and can be only received through - spiritual 
channels. And when spiritual glory is not the 
glory merely of an abstract truth, but of a person, 
the supreme condition is love. Sympathy alone 
can give insight into personal character. If we 
are to see the glory of Christ, we must love Him, 
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and in proportion to the depth of the love will be 
the depth of the insight. 

But the love that brings the manifestation of 
Christ is not a mere emotion. It is an attitude 
of the soul that results in “keeping his word.” 
A love to Christ that is mere feeling and leads | 
to no practical influence on the character is not 
the love that brings a revelation of Christ to the 
soul. On this the teaching of Christ is very 
constant and emphatic. Jesus is the revelation 
of a holy God. In Him the highest elements 
of divine holiness were revealed, and there could 
be no real love to Him that was not wedded to 
reverence for the holiness revealed in Christ. 
And such reverence must show itself in the 
desire to become like it. So Christ teaches that 
holiness, purity of heart, is an essential condition 
of spiritual vision. The love, therefore, to which 
Jesus will reveal Himself is a love that keeps 
His word. ‘This is something more than obedi- 
ence to precepts. It is a desire to preserve 
intact the whole revelation that Christ has given, 
obeying His commands, filling the mind with the 
truths He has unfolded, trusting in the promises 
He has given. To such Jesus will manifest His 
glory. 

What is the nature of the manifestation that 
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will be granted to love and obedience? “My 
Father will love him.” There is a general love 
in which the Father embraces all His children, 
those in the far country for whose return He 
yearns, as well as those who have come back. 
But there is a special love of Fatherly approval 
which He manifests to those who love Christ and 
keep His word. And Jesus evidently means that 
the man who is the recipient of this special mani- 
festation of the Father’s love will be conscious of 
it. It will be a part of his spiritual experience. 
The deepened consciousness of God’s love is an 
essential part of the manifestation which Christ 
will give to those who love and obey Him. 

‘‘ And we will come unto him and make our 
abode with him.” ‘We will come.” Here we 
have one of these calm, deliberate claims of 
equality with the Father which are so prominent 
in the teaching of Jesus. And it is not that love 
to Christ and obedience to His will is to make 
the memory of Christ more precious to us. He 
is to come to us as God comes, as a real, divine, 
spiritual presence with us. Let us not put this 
thought away from us as an extravagance of 
mysticism. This truth forms too prominent a 
feature of the teaching of Jesus to be so easily 
disposed of. Jesus does not want to be merely 
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the inspiration of a historical influence in our 
lives. He wants to be a spiritual presence with 
us, as real as the presence which we recognise 
as God’s. Has this thought the place in our 
idea of the relation of our souls to Christ which 
it ought to have? And if not, is not our spiritual 
life impoverished ? 

‘““And make our abode with him.” This pre- 
sence is not intended to be a passing experience 
of temporary exaltation, but a permanent element 
in our lives. The soul of the Christian is to be 
the abiding-place of the Father and of Christ, 
not only when we specially seek their presence 
in times of worship, but as a pervading presence 
in our daily life, exalting and quickening our lives 
and enabling us to live unto God and Christ. 


XXXV. 


THE KINGSHIP OF CHRIST. 
“Art thou a king?”—JOHN xviii. 37. 


HE pictures of the coming Redeemer in 

the Old Testament which impressed the 
imagination of the Jews most deeply were those 
in which He was presented as a King. The 
whole history of the people conspired to make 
this the most attractive ideal of their Deliverer, 
But when the King came, behold, not a glorious 
sovereign asserting His power over the nations 
and leading His people to victory, but a Syrian 
peasant, standing a helpless prisoner before the 
judgment-seat of the representative of Cesar. 
It is no wonder that they rejected Him or 
treated His claims with contemptuous indiffer- 
ence. One would not wonder if His own con- 
fidence were shaken. And yet to the incredulous 
Pilate He calmly asserts His kingship. It was 
John who stood by who records the striking 
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incident. The time came when he realised more 
clearly what the claim meant. In his vision on 
Patmos he says: ‘‘I saw the heaven opened ; and 
behold, a white horse, and he that sat thereon, 
called Faithful and True; and in righteousness 
doth he judge and make war. And his eyes 
are a flame of fire, and upon his head are many 
diadems. . . . And he hath on his garment 
and on his thigh a name written, Kinc or Kincs, 
AND Lorp or Lorps.” Jesus began His ministry 
proclaiming that the kingdom of God was at 
hand. He Himself came to establish that 
kingdom. As a King He died. That He 
claimed to be a King was the charge that secured 
His condemnation. It was the inscription on the 
Cross. 

Jesus has shown Himself a King. The Roman 
army on the eventful day of His trial mocked 
Him with the sham symbols of royalty. But 
the time came when the Cross to which they 
nailed Him was represented on their banners as 
the sign in which they conquered. Nero in 
his cruel mockery made torches of Christians 
to illuminate his gardens. But the light that 
shines from Christ and His followers now illumi- 
nates the whole. world. The words attributed 
to the dying Emperor Julian, “Thou hast 
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conquered, O Galilean,” represent the facts of 
Christ's position to-day. Year by year His 
victory over the world is becoming wider and 
more secure. New nations are submitting to 
Him, and His influence over those that already 
acknowledge His sway is growing more firmly 
established. 

He is our King because He has conquered us 
by His love. Two kingdoms are in continual 
conflict in the world, the kingdom of God 
and the kingdom of Satan. We see this conflict 
insethe #life--of--Christ. ..On the Cross’ the 
victory seemed to be with evil. Satan seemed to 
have triumphed gloriously. In reality the Cross 
was the victory of Christ. The Cross was the 
stepping-stone to the throne. ‘Christ Jesus, 
who being in the form of God, counted it nota 
prize to be on an equality with God, but emptied 
himself, taking the form of a servant, being 
made in the likeness of men; and being found 
in fashion as a man, he humbled himself and 
became obedient even unto death, yea, the death 
of the cross. Wherefore also God highly exalted 
him, and gave him the name which is above 
every name, that in the name of Jesus every 
knee should bow, of things in heaven and things 
in earth and things under the earth, and_ that 
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every tongue should confess that Jesus Christ is 
Lord, to the glory of God the Father.” This 
statement, which could be confirmed from others 
in the New Testament, teaches what history has 
confirmed, that the kingship of Jesus is erected 
on His crucifixion. It is the Cross which has 
won Him the loyal submission of millions to His 
authority. Christ had to subdue not Satan only, 
but ourselves. And this He has done by His 
death. Other sovereignties are built on slaughter 
and are maintained by force. His is won and 
maintained by love. A sovereignty built on 
force cannot be permanently maintained. Only 
the sovereignty that is built on love can last, for 
there will be no desire to break away from it. 
There will always be the desire to identify the 
subject with the interests of the ruler. 

And Jesus not only subdues us, but He reigns 
over us. But it is a reign of love. He makes 
us obedient by loving us and winning our love 
in response. .The true king is he whom his 
subjects delight to serve. We call the man 
whom his fellows delight to follow, an uncrowned 
king. His law is not an elaborate series of 
enactments; it is a spirit. It is truth, some- 
thing which we can recognise in our hearts as 
the expression of His will and of which His own 
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life was the beauteous manifestation. He did 
not so much come to lay down a law to be 
obeyed, as to live a life which would draw us. 
And the reign of Christ is the bringing of this 
spirit into the details of our daily life. 

And when we enter His service He pledges 
His protection. ‘All power is given unto me in 
heaven and on earth, and I am with you all the 
days.” The Apostle Paul, who had abundantly 
put the promises of Christ to the test, said at the 
end of his life, ‘‘I know whom I have believed, 
and am persuaded that he is able to keep that 
which I have committed to him against that 
day.” His subjects may have, nay, will have to 
suffer for Him in the world in which He has left 
them. But He will protect them from the only 
things that can inflict real injury on them, from 
sin and moral evil, if they trust Him. 

‘And His kingship is destined to become 
universal. As the kingly title on the Cross 
was inscribed in Hebrew and Greek and Latin, 
the languages of religion and of culture and of 
law, every department of human life will yet 
acknowledge His sway. In religion it is already 
evident that Christ is to reign. Every other 
form of religion is giving way before Him. The 
cultured nations of the earth are now the 
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Christian nations, and their culture is permeated 
with His spirit. And in the administration of 
the affairs of the nations it is coming to be 
recognised that what is not in harmony with the 
law of Christ cannot be defended. To translate 
into concrete form in law and adminstration the 
spirit of Christ is the aim of what is best in the 
public life of the Christian nations. 


XXXVI. 


INDIVIDUAL RESPONSIBILITY. 


“What shall this man do?”—JOHN xxi. 21. 


touching scene by the lake side, had given 
him his commission, and opened a glimpse of 
the future. As the pardoned disciple turned to 
follow Christ, he saw John, and at once curiosity as 


J ESUS had just formally restored Peter in the 


to the fate of his friend, and perhaps a touch of envy, 
is called forth. Jesus had foretold that the day 
would come when Peter, would have to lay down 
his life for the gospel. What would be John’s 
fate? Would he have a life of quietness and 
ease, or was a similar end awaiting him to that 
which had been pictured for the disciple who had 
promised such loyalty and had fallen so dis- 
astrously? Jesus answered, “If I will that he 
tarry till I come, what is that to thee? Follow 
thou me.” 

This is probably the most striking statement 
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of individual responsibility that has come to us 
from the lips of Jesus. The gospel of Christ has 
done more than any other cause to bind men 
together in bonds of common interest. He who 
proclaimed to men that God is their Father, and 
all they are brethren, has bound men together in 
the bundle of life, has taught them that they are 
one another’s keepers, and that they dare not 
shirk their responsibility for the welfare of others. 
And He who has taught His disciples the truth 
of their personal union with Himself has prevented 
Christianity from ever becoming a system of 
excessive individualism, either in practical life or 
in thought. But Jesus never intended that men 
should look on themselves as merged either in 
one another or in God in such a way as to lose 
their individuality. He may even be said to 
have discovered the individual, so great is the 
value He places on the individual soul. 

The answer of Jesus to Peter brings one aspect 
of this individualism before us. There is ever a 
tendency in human nature to move in masses, for 
the individual to drift with the stream, without 
duly considering in what direction the stream is 
setting. There are circumstances in which this 
tendency gives a great impetus to moral and 
spiritual movements. But there is a great danger 
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of our losing the sense of our separate personality 
inthe crowd. Peter himself had recently suffered 
in this way. When he found himself in a crowd 
hostile to Jesus, his boasted courage had oozed 
away, and he had vehemently denied the Master 
he loved. The measure of this danger may be 
seen in the intense fear many have of being 
considered odd, and the pains they take to dress 
and think and act like every one else, without a 
thought as to whether it is right or not. And 
while there is usually nothing specially commend- 
able in the eccentricity which takes a certain 
course merely because others do not, even 
eccentricity of character and action and thought 
is sometimes a valuable protest against un- 
thinking, colourless uniformity and slavery to 
convention. ‘‘ Everybody does it,” is often given 
as a valid reason for doing something. It may 
sometimes be a more valid reason for not doing 
it, in order to assert our freedom. 

What needs to be emphasised in our Lord’s 
answer is that He tells Peter John’s course of 
life and his destiny are matters which Peter has 
no need to concern himself about so far as to 
think that he should modify his own action by 
them. If God has a different career for John, 
that is not Peter’s concern. Peter himself is an 
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individual with a direct personal responsibility to 
God. And he must decide his course of action 
as a personal matter between God and himself. 
‘What is that to thee? Follow thou me.” 

The words have a similar application to us all. 
Every course of action which presents itself to us 
must be decided on directly between ourselves, 
our conscience, and God. If our judgment points 
in a different direction from that taken by the 
crowd, we may halt and review our decision, and 
see whether we have looked at the matter from 
every standpoint. But if our judgment remains 
the same, we dare not alter it. The judgment of 
friends and critics may help us to see the points 
at issue more clearly, but the decision rests ulti- 
mately with ourselves, and we are ultimately 
responsible to God alone. The practical appli- 
cation of this principle of individual personal 
responsibility will be continually demanded of us, 
and strength of character will depend on the 
promptness with which we learn to make it. It 
has been pithily expressed in the motto of-a 
Scottish family: ‘They say. What say they? 
Let them say.” 

This sense of individual personal responsibility 
should not be weakened by idle curiosity or 
speculation about the fate or duty of others. 
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Jesus had just laid a serious responsibility on 
Peter when He entrusted him with the feeding 
of His sheep and lambs. What Peter needed at 
that moment was not to have his attention 
diverted to speculations about what Jesus had in 
store for the beloved disciple, but to face resolutely 
the great task Jesus had put into his hands. 
Anything that would divert his energies into 
mere speculative channels would be a moral 
injury to him. Accordingly Jesus bluntly brings 
him back to the thought of his own personal 
duty. 

The same danger of the weakening of moral 
energy arises in connection with any theory of 
man’s position or nature that undermines the 
sense of personal responsibility or moral in- 
dividuality. When the influence of heredity or 
evolution or divine immanence are stated in 
extreme forms that undermine the sense of our 
moral responsibility for all our personal actions, 
we need to recall decisively that whatever may 
be our relation to the past out of which we have 
sprung, or to the Power in whom we live and 
move and have our being, we cannot divest 
ourselves of the individuality and personality 
which is ours as moral beings. 

The great duty of every man is to follow 
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Christ. ‘“ Follow thou me.” “Thou” is emphatic. 
Whatever John was to do, or whatever his lot 
was to be, Peter’s great duty was to follow Christ. 
The multitude was not then, nor is it now, follow- 
ing Christ. The influences that would draw us 
away are strong. The pleasures and the tempta- 
tions of the world are great. The man who is 
not resolute, who has not a deep sense of personal 
responsibility for his life, will be drawn away after 
the world. 
“Whoso hath felt the Spirit of the Highest 
Cannot confound nor doubt Him nor deny ; 


Yea, with one voice, O world, tho’ thou deniest, 
Stand thou on that side, for on this am I.” 
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